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1 Introduction
The title of this presentation points to a abstract and complex topic („religious-political hermeneutics“
) combined with a question mark („in search of“). In other words – it is a difficult issue I am going to talk about. Its difficult because our understanding of the relationship of religion and politics in Myanmar is very limited. Still more limited is our understanding of how the Christians as well as the Buddhists in Myanmar look at this relationship. Another difficulty is related to the circumstance that not just theology is involved here but hermeneutics as well, a discipline that is related to philosophical epistemology. Both subjects might be regarded as domains reserved for some specialists working in ivory towers. In contrast, this paper is based on the assumption that not just religion but theology/Buddhology and philosophical “meta-issues” like theories of knowledge might matter very much in Myanmar today. This has been at least partly noticed with regard to the Buddhist side since the term “Buddhist nationalism” has gained prominence.
 The options of a “Christian” and a “Muslim” nationalism and their backgrounds have not yet been received much academic interest. 
The following considerations, induced by the discovery that something like a “Christian nationalism” exists in Myanmar in a variety of forms, are a result of my personal history with Myanmar. In the 1990s I developed idea of using “history” as a means to support the peace process in Myanmar because the political fragmentation of the country was reflected in the many “histories of Myanmar” that co-existed in a more or less hostile way.
 The project developed after 2010 brought me in contact with a number of people of various “minority” ethnic groups with an interest in history. They were most interested in the project because they rightly felt that their histories were neglected by the official historiography focussing on the rulers of the majority of B’ma. As a counter-measure, my contact persons wanted to write the “true” history of their respective group and expose the misdeeds of the “other” side. In my eyes, such an understandable desire however  might obstruct the obvious need to promote trust between the various stakeholders in Myanmar. 
I wondered about what role the understanding of “history” might play in Myanmar’s ethnic-religious conflicts. Contacts with a number of Christian theologians among them a number of Kachins gave me the idea that studying the “Kachin case” could be helpful to shed light on this issue. I learned that a theological concept of salvation history strongly influences the conflict between Kachin “nationals” and the B’ma-Buddhist dominated state. This impression was supported by learning more about the perception of the conflict and the breakdown of the ceasefire between the Kachin Independence Army (KIA) and the Burmese military
 as well as through reading books and articles I got as presents from the Myanmar Institute of Theology (MIT) operated by the Myanmar Baptist Convention. I notices that both my understanding of the role of history in reading the Bible and interpreting secular as well as church history was different from what I had learned about the way to deal with historical contexts as a basis of interpreting historical documents – both secular and religious.
On this background, This essay starts with some quotations of Myanmar Baptist theologians who are developing an indigenous Myanmar “contextual theology”.
Truly speaking, we all are fed up with the western and classical definition(s) of theology. (Simon Pau Khan En 2001)  
… the churches in Myanmar are not the churches of Myanmar, but just the replicas (Xerox copies) and potted plants of the western churches, both in their thinking and structures. (Simon Pau Khan En 2009)
Christ, after taking off all “Jewish cultural clothes”, needs to be clothed with a dress that is relevant for and symbolic of the ongoing process of universally relevant thought-forms and categories. This is what Khin Maung Din meant by “the Christ event ought to be interpreted Kairologically rather than chronologically.” (Khin Maung Din 2007)
In order to plant the Gospel in Myanmar soil, the western pot must firstly be broken. In the process of breaking the western pot, and planting the Gospel in Myanmar soil, two steps must be done step by step. The first is to de-construct of western structure in the Churches and theology in Myanmar. The second step is to scrutinize Myanmar culture by Gospel lens. (Daniel Zau Nan 2010)
It is therefore important for the churches in Myanmar to stand firmly in faith and to reclaim the Christian moral values such as justice, holiness, equality and peace against all oppressive and evil social political, and economic systems as the church is claimed to be the light if the world and the salt of the earth (Matt, 5:13-14). (Samuel Ngun Ling 2014)
These quotations can be regarded as a radical paradigm shift from a “westernised” to a “Myanmar” theology in which the biblical message is re-planted in the soil of the country. I will concentrate on the way how this message is contextualised politically, e.g. how it is used to overcome the “evil social political and economic systems” mentioned by Samuel Ling, the current president of the Myanmar Institute of Theology.
The “Kachin case” will be regarded as just one example of how a Myanmar “contextual theology” is drafted today. The following deliberations are based on the assumption that the features of the indigenous “religious cultures” like the Nat cult which in different forms is practised by Buddhists and by Christians in Myanmar as well as Buddhist folk belief might have shaped Christian theology in general and particularly in terms of their “political hermeneutics”. It is assumed that the above quoted statements of prominent theologians in Myanmar can be seen as expressions of an adaptation of traditional indigenous strategies to integrate the past into the present without reflecting about the different historical contexts.
This hypothesis aims at a better understanding of the stance of contemporary Myanmar theologians towards the socio-political developments in their country with a view to future talks about this issue.
The alleged similarity of indigenous and Christian hermeneutics in Myanmar will be explained first by looking at two texts - one Buddhist, one Christian - that can be seen as extreme but quite typical illustrations of how “political evil” is addressed these days in Myanmar. Second, two essays on contextual theology – one from Chin, one from Kachin land – will be introduced before a look on the Buddhist and Christian hermeneutics in Myanmar will be taken. The final part of the this paper gives a summary and provides some questions for further deliberations.
2 Two texts
a) The first text is a call of Buddhist monks to boycott the Burmese military that was recited at many places on September 18, 2007, the first day of the so called Saffron revolution:

Reverend Fathers, may you lend your ears to me! The evil, sadistic, and pitiless military rulers who are robbing the nation’s finances and indeed are large-scale thieves have murdered a monk in the City of Pakokku. They also apprehended the revered monks by lassoing. They beat up and tortured, swore at, and terrorized the monks. Provided that monks be bestowed with four deserving attributes, they ought to boycott the evil, sadistic, pitiless, and immensely thieving military rulers. The monks ought not to associate with the tyrants, not to accept four material things donated by them and not to preach to them. If the reverend consent to boycotting the military despots, disassociating from them, rejecting their donations of four material things, and abstaining from preaching to them, please keep the silence, and [if] not, please voice objections [now], Fathers…
[Silence follows, signifying consent]
The clergy boycotts the evil, sadistic, pitiless, and immensely thieving military rulers! Excommunication together with rejection of their donations of four material things and abstaining of preaching to them has come into effect!
This call takes up a tradition of Myanmar monks’ involvement in politics that goes back to the time when modern politics were introduced to Myanmar in the colonial times. In the 1920s, Burmese Buddhist working for the British administration were ostracised. They were refused to buy daily goods by laypeople and religious services by monks, methods that were regarded as violations of human rights by the British administration. The religious and the secular side of the boycott are two sides of the same coin as the Burmese word for “boycott” (thabei’-hmau’) shows. The literal translation of the word is “turnover of the alms bowl”. There is an Pali equivalent to the term that can be found in two texts of the Vinaya, the first book of the Tipitaka telling two versions of a story in which lay individuals falsely accused a monk, were punished by the refusal to offer alms to the monks, immediately regretted their misbehaviour and were admitted to the community of Buddha’s followers again.
Some years later, another example of monks’ involvement in politics has been noted, the anti-Muslim propaganda of prominent monks that used the weapon of boycott as well but was justified only by referring to the numbers 969 standing for the attributes of the Buddha, the Dhamma and the Sangha. In both cases, nothing is known about discourses within the Myanmar Sangha about the relationship of clearly political statements to the words of the Buddha.

b) Text number two is a popular Kachin song that is illustrated in a number of videos on You Tube.

In one of them, sequences of the film “The Ten Commandments” showing the parting of the Red Sea by Moses are mixed with fighting Kachin soldiers under the command of Lt. General Gun Htang Gam Shawng, Commander in Chief of the Kachin Independence Army.
Our Victory  (Composer: L. Zau Hpang  - Singers: Sabaw Nawm Sam, L. Zau Hpang)
	1.
Our Victory is
The Eternal God Yehovah
The flag of victory is hoisted
Even full of enemies at left and right - no need to be afraid
The Eternal God Yehovah is leading.
When in the battle field we are
Even raining
No need to be afraid
Hoisted the Eternal God's victorious flag
Looking at it and marching toward
Chorus:
The sharpen sword of Gideon is
In the hands of us
Can celebrate victory always
The Eternal God
Protecting us
Giving ability and power for marching toward
Hoisting the flag
Sure to gaining victory
	2.
Enemies are surrounding us
And in the valley of death
We are in no need to be afraid
By the Eternal God's victorious flag
We are getting new power and bravery
The power of the Eternal God
Which is upon us
Brightening always
The times to victory;
God is giving His power.
Chorus:
The sharpen sword of Gideon is
In the hands of us
Can celebrate victory always
The Eternal God
Protecting us
Giving ability and power for marching toward
Hoisting the flag
Sure to gaining victory


The text refers to the “sharpen sword of Gideon” (Judges 7-8) who, supported by the Hebrew God, defeated the Midianites, heathen Baal worshipers, with an army of just 300 men chosen with God’s assistance.
This song referring to the Kachin flag and the sword as its emblem and as a symbol of a state army evoke the impression that it is the national anthem of a free Kachin land. This impression is supported by the fact that the song’s title appears in a big hall used for official meetings at Laiza, the capital of the KIO/KIA. The biblical Gideon seems to play a special role for the Kachins. A hill located near Laiza is named after him. Supposedly, two Baptist pastors chose the name in 2013. In November and December 2016, the hill was the center of a fight between the KIA and the Tatmadaw, the Burmese army.

c) Both texts have in common that they depict the current government as “evil”
 and support this claim with in different ways by referring to the respective holy scriptures. As a consequence, drastic measures are taken that can be seen as two extremes of political resistance. The protesting monks tried a kind of religious exorcism by ostracising the Tatmadaw leadership, e.g. expelling them from the Buddhist community of mankind. The Kachin nationals take up arms to fight for what they regard their legitimate homeland. In both cases, an absolute divide between “us” and “them” is created that does not allow for any compromise because God as well as the Dhamma are absolute entities.
3 Two contextual theologies
Most progressive theologians working at the country’s leading theological institute, the Myanmar Institute of Theology (MIT), refer to the dissertation of the MIT’s former principal, Simon Pau Khan En entitled “Nat Worship: A Paradigm of Doing Contextual Theology in Myanmar”.
 This study might be regarded as a main stimulus to create a new program of Myanmar theology that he  summarised in an article published in 2009 in the journal of the MIT thus:
After two hundred years of existence in Myanmar soil, the seminaries and theological institutes in Myanmar should become no longer be theological trading centers (TTC) but should become theological manufacturing centers (TMCs).
In 2014, a volume containing a number of contextual theologies “manufactured” in Myanmar” came out edited by a Kachin member of the MIT’s faculty as the “Contextual Theology Series 1”. It shows how a number of theologians realised the programmatic words of Simon En.
 The political context of most of the 16 contributions together with the aim of the book is summarised at the beginning of one article thus:
This peace of work is prepared for foreign theological students who are willing to learn some biblical themes which are relevant and important for the people of Burma (Myanmar) as the country is moving away from the extremely centralized and Burmanized military dictatorship to a more democratic republic.

The central topic of “moving away from military dictatorship” and its corollary phenome4ny like male chauvinism etc. is unfolded in manifold ways. Two examples are presented here that refer to the tradition of two Myanmar ethnic groups, the Chins and the Kachins.
a) “Vakok Theology”.
 The Vakok or Great (Indian) Hornbill is regarded as the “national bird” by the Chin people. According to the author of the essay, there are two reasons for its relevance for humans and theological significance. First, the birds are faithful to its spouse and thus “encourages the Chins to be faithful and loyal not only to mates and marriage partners but also to their [Chin] nation.”
 Second, the bird is a”friend who suffers for the liberation of human beings in some stories of the Chins.” Both aspects – faithfulness and suffering – are interrelated and bring together family life and humanity. Three stories are retold and the theological importance is summed up in the sentence “In the folktalea the Vakok suffers  for the liberation of the people and gives them hope. Like Jesus did, Vakok saved many people from their sufferings. We can say that Vakok is a messiah figure. […] Vakok shares the purpose of the suffering of Jesus Christ.”
 At the beginning of the article, the suffering of not only the Chin but also the Myanmar people is exemplified by the  economic situation of the country in which the people are exploited through the corrupt ruling military leaders and their cronies.

The article then identifies the Vakok not with Jesus but with the people as well quoting various theologians like Kim Yong-bock and the minjung movement in Korea. As a consequence, the Chin “Vakok people” are entitled to struggle for “liberation in servanthood”. In concrete terms, this theology is applied to the forthcoming elections of 2015 in which Aung San Suu Kyi’s NLD participated. The final sentences draw a practical consequence of this “contextual theology”: “God gives us rights to vote for suffering, humble, and loving leaders who shared the life of Jesus and followed His way. We the Christians should not miss choosing persons who really loves [sic] our people.”

Vakok theology is thus a political theology that leads on to a recommendation to vote for Aung San Suu Kyi and other candidates of her party who suffered a lot like the people of Myanmar due to the oppression and the exploitation of the previous government. Aung San Suu Kyi and candidates like her are identified both with the universal Jesus and the Chin Vakok.
b) “Awmdawm Theology”.
 This article is written by the Kachin editor of the collection and shows that the political context in which the different ethnic groups in Myanmar are living today shapes their contextual theologies. Zau Nan starts his article with emphasising the dark side of Myanmar’s transition since the formally civilian government took over in April 2011. Like the other author, he equates the situation in Myanmar with that of his home state but states that the suffering there is much worse. “The Kachins of the northern part of the country have experienced bloodshed violence, torture, rape, murder, burning villages, and fleeing from homes to refugee camps and contemporary shelters ...”
 He here refers - without mentioning it - the situation after the breakdown of the ceasefire in June 2011 shortly after the Thein Sein administration took over from the military junta.
Awmdawm is a Kachin word for “freedom” and the theology named after the term aims at liberating the Kachin people from their suffering through God’s assistance. “The motto: […] ‘God, Yahwe is Our Victory’ has been since then an accepted theological foundation for the Kachin people.”
 This statement confirms that the song’s title quoted before in the author’s eyes expresses the core of Kachin contextual theology. Accordingly, Zau Nan depicts the whole history of the Kachin as a continuing and comprehensive freedom struggle aiming at liberation from both external and internal bondage.
 Awmdawm like the Hebrew word shalom has a holistic meaning. 
Like the Chin author, Zau Nan quotes some traditional Kachin stories as foundations o his theology. Instead focusing on suffering, they exemplify different aspects of social justice and illustrate the first of three “Kachin encounters with God” as God as Justice.
 The two turning points between these encounters are called “conversions”, the first one as a conversion of religion as a response to the missionaries’ work, the second one began in 2011 after the fighting started again after a period of ceasefire that lasted 17 years.
 The author characterizes this recent “conversion of hearts” threefold as a conversion of the church that now became “intolerable to injustice and exploitation”
, second by a “miraculous revival of the national spirit and unity around the world”
,  and third as a “religious revival inside the KIO and its armed wing, the KIA, characterized by a speech of its commander on August 27, 2011. After the reading of Galatians 5,1 and a pastor’s prayer, KIO Chief of Staff Gam who was seen in one of the videos illustrating the above quoted song emphasising the victory of justice through armed struggle was reported to have said:
Our land is given by God, not by the Burmese government; we know God since we worshiped nat … Today, we expect help only from God who has given us this land.

The article concludes with a summary of a holistic Awmdawng theology characterized by being biblical (God’s struggle for the restauration of the image of God), addressing the wholeness of life, being dialogical characterized by Kachin traditions of cooperation and finally as a “critical reflection on historical practice” characterized as a faith interpretation that leads to action.
 This new theology “comes out of the experiences of peoples’ experiences or reality, that is a doing theology not an already-done theology. [emphasis in the original]
c) The argumentation of the two articles follows a similar pattern of interpretation. Traditional stories, biblical texts and current social-political phenomena complement each other. As in some other texts of the book, the actual political situation is the start and end point of the argumentation that demands political action. Such action is predefined by the analysis of the current social-political situation. This way, the Chin author emphasises the necessity of electing “good leaders” who share the suffering of the people whereas the Kachin writer lauds the “religious revival” within the KIO’s “people’s army”.
Such argumentation can be connected to Simon En’s differentiation between Occidental and Oriental thinking.
 Quoting Ustorf Werner, a Hamburg born professor of mission at Birmingham University, he characterises the former as “revolutionary” in the sense that it employs scientific methods of “continuously falsifying previously produced scholarly work”.
 According to Simon En, this approach leads to a separation of the “thinker and his thought” whereas Asians apply a “syncretic and accumulative” method based on on a “guru-bikkhu (master-disciple) type of relationship” between thinkers and their scholars. There way of thinking is characterised by the terms as “monistic, identical, accumulating and depository” without being “uncritical and unanalytical”. The research of the author is said to be a “synthesis of these two patterns of thinking, the occidental pattern of revolution and the oriental pattern of synthesis.”
Such wording in which the term “synthesis” is used as a way to overcome the dualism of “analytical” and “synthetic” thinking suggest that the “contextual theologies” based on En’s programmatic research on the “Nat Paradigm” follow the oriental pattern of the “ guru-bikkhu relationship”.
4 Two concepts of “Hermetic Hermeneutics”
As noted before, the protests of the monks in 2007 could be explained with some texts from the first part of the Tipitika, the corpus of Buddhist scriptures that according to Theravada Buddhist tradition contain the absolute truth (dhamma) as taught by the Buddha after his enlightenment to his disciples. However, there exist no academic study about the method of interpretation used by members of the Sangha in Myanmar in this particular case or related to other issues related to worldly (Pali: loka) affairs. As a consequence, the following short remarks can be just based on the observations of this paper’s author and his investigations into the subject.
 For a Christian elaboration two texts are published in the volume on contextual theology one of them will be summarised below.
a) Buddhist hermeneutics
The interpretation of Buddhist texts in all Theravada Buddhist tradition follows the model of guru-bikkhu relationship quoted by Simon En. An instructive example for this model can be found in the introduction of a booklet entitled “The Problems of Life”
 containing talks by one of the most venerated monks in Myanmar, the Mahasi Sayadaw (1904-1982) whose teachings helped to bring the mass by meditation movement in Myanmar into being.
 The three talks on rebirth, micro-organisms and mind and disease were given on the request of some lay medical doctors who wanted to know how some phenomena dealt with in modern medical science and the Buddhist dhamma could be related. Some monks had not given satisfactory answers showing that it was not so easy to explain the Buddhist doctrine satisfactorily what can be regarded as a hermeneutic problem. After that, the Mahasi Sayadaw was approached. His explanation is commented this way:
Mahathera’s [Great Elder] reply in accordance with the Lord Buddha’s teaching was so vivid and clear that it was like directing the correct path to the one who was lost on the way, exposing by reversal of the inverted pot or providing the lamplight to the fumbling in the dark room.

The “inverted pot” refers to the Buddhist text that was used by the monks to justify their protest against the Burmese junta and means that the great monk was able to explain the difficult problems of secular life like the Buddha had done in his time. The teaching of the Buddha, the dhamma, can only be explained clearly by a Buddha-like monk. 
The problem behind this episode is old and can be traced back to the times of the Buddha. In his farewell speech addressing his favourite disciple, he is reported to have said according to the Maha-paranibbana Sutta:
Now the Blessed One spoke to the Venerable Ananda, saying: "It may be, Ananda, that to some among you the thought will come: 'Ended is the word of the Master; we have a Master no longer.' But it should not, Ananda, be so considered. For that which I have proclaimed and made known as the Dhamma and the Discipline, that shall be your Master when I am gone.
According to this principle, the dhamma and the rules of discipline laid down in the vinaya, the first book of the Tipitaka, are now the masters of a community of equals. Any monk can explain it. However, as the story of the genesis of the booklet containing Mahasi Sayadaw’s speeches illustrate, monks are not equal in their aptitude to explain the truth as the Buddha did. As a consequence, some time after Buddha’s entering nibbana, his final words were complemented.
And, Ananda, whereas now the bhikkhus address one another as 'friend,' let it not be so when I am gone. The senior bhikkhus, Ananda, may address the junior ones by their name, their family name, or as 'friend'; but the junior bhikkhus should address the senior ones as 'venerable sir' or 'your reverence'.
Here, the guru-bikkhu pattern regarded by Simon En as a feature of oriental way of thinking comes into play. Only a senior monk can explain the dhamma correctly. Accordingly, the Sangha is structured hierarchically in all countries in which the Theravada – the school of the elders monks – branch of Buddhism dominates. In the times of democracy, such hierarchies are however challenged as the events in Myanmar in 2007 and 2012 after the “Rohingya crisis” caused monks to take to the streets again. In both cases the state recognised supreme Sangha council either disapproved of the demonstrations (2007)
 or kept silent (2012). Since the principles of seniority and hierarchy do not fit democratic standards, in practice the “seniority” of a monk depends on his public support. This opens the way for a variety of different interpretations of the Buddhist scriptures that cannot be openly discussed because the dhamma in principle is indivisible. This kind of Buddhist hermeneutics can be termed hermetically closed – there are no established channels for discourses on different interpretations of the dhamma within the Buddhist Sangha. The principles of seniority and public support prevail. If controversial interpretations lead to political trouble, state agencies step in to calm down the conflict but not to solve it.

b) The dilemma of the Theravada-Buddhist Sangha to be crammed between an egalitarian theory of the monks’ organisation and a hierarchical practice can be observed within the Christian churches in Myanmar in a different way. Here, the hierarchical structure of the Catholic church ensures a widely homogenous interpretation of the Bible and balanced statements on political issues mainly delivered by Cardinal Charles Bo. On the Protestant sides, however, the Baptist congregations and their umbrella organisations are characterised by a high degree of independence. More than 50% of the Protestant Christians are Baptists. In the Kachin State, the Kachin Baptist Convention (KBC) ist particularly strong. As a consequence, a great variety of approaches to Biblical studies and attitudes to politics exists here. The representatives of a contextual theology generally refer to the majority of congregations as “conservative” in the sense that they still follow the thinking and practice of the western missionaries.
 Correspondingly, a great variety of reading and interpreting the Bible exists among the Protestant denominations.
The same applies to hermeneutics. Simon En for example confines the “hermeneutical problem” to the identify reliable sources to reconstructs Myanmar’s “primal religions”.
 The volume presenting a number of contextual theologies contains two articles dealing with different aspects of the problem. One is an empirical study of ”inter ethnic hermeneutics” investigating the issue of how Christians from different ethnic groups approach a particular biblical text.
 The second proposes a new approach to a Myanmar reading of the Bible.

The latter is named after a famous Buddhist term, majjima patipada, usually translated as the “middle path”. According to the Dhammacakkappavattana Sutta of the Tipitaka
, this “method” was taught by the Buddha to his first five disciples as a way between the extremes of indulging in “sensual pleasures” as well as “self affliction” but follow the Noble Eightfold Path leading to nibbāna, ultimate liberation. It as “levelled and balanced hermeneutics” to the reading of the Bible. After an overview about the history of hermeneutics until the beginning of the 20th century before Heidegger and Gadamer’s reformulation of the discipline and a description of the present multi-ethnic and socio-political situation of Myanmar, the new approach is introduced. It is characterised as avoiding putting too much emphasis “on both exegetical work and also applications”.
 The concept replacing is described as a way “between dualism and monism” and identified with Biblical texts as Luke 1,52 where “the first NT postcolonial feminist, Mary, talks of God ‘putting down the mighty rulers and lifting up the low’”
 This way, academic and practical exercises are integrated as well as western and eastern theologies. It is therefore an all-encompassing approach like Simon En’s synthesis of eastern and western thought.
Three steps are discriminated in the levelling reading: 1. Revealing and unmasking the power and the authority; 2. Hearing the liberation voices; 3. Finding common ground and resulting in the Middle Way.
 Here, a concept of hermeneutics is drafted that aims at liberating both the oppressors and the oppressed by using a variety of “hermeneutics”: Asian-biblical, ecological, feminist,   Human Rights oriented, political, postcolonial, postmodern, etc. It is a “trans-political” political hermeneutics.
c) The use of a Buddhist term to label an approach to read the Bible indicates that the two concepts have something in common. They are integrative, all-inclusive, absolute and therefore self-contained and hermetically closed to “outsiders”. They can be explained but not critically discussed.  Among other elements, these concepts integrate the past into the present. In the Buddhist context, the Buddha returns in the person of a senior revered monk, in the Christian way, the interpreters using the right method will find the correct interpretation that is in accordance with Buddhist and Christian thinking as well as the needs of the suffering people of today. Both concepts therefore are “trans-historical” in the sense that they define the meaning of texts and historical events in an absolute way leaving no room for doubt and compromise. Their application to a concrete political issue just depends on the alleged quality of the interpreter (or interpreting body), not on consensus.
5 Concluding observations on a religious-political convergence
The previous considerations point to a possible convergence between the “contextual theology” advocated these days in Myanmar and the ways of thinking dominating traditional spirit worship and Buddhism. A holistic approach is taken in which there is no distinction between the spiritual and the political. As a consequence, the difference between the historical past and the presence is suspended. Buddhist monks reclaim the authority of the Buddha to support political demands, Kachin Christians refer to Old Testament stories as arguments for the claim that Kachin country was given to them by God in the same way as Israeli do with regard to their “Promised Land”. It may be noted that advocates of the Rohingyas claim that the ancestors of the Muslims living in northern Rakhine today have been settled there since the proverbial times immemorial. 
Here and elsewhere a “here-and-now” position is dominating for which Buddhism is renowned. Such a thinking can be harmonised with the traditional beliefs in “spirits” in popular culture. They are timeless entities that can be invoked by special mediums and are still present in the stories told about them. Using these stories is helpful to harmonise the belief systems of the indigenous people of Myanmar and the biblical texts and make it acceptable to the people. Such blending further fits to the programmatic statement of the emerging new “Myanmar theology” to replace chronos, historical time by kairos, the opportune moment. 
The Myanmar Baptist Churches are developing a “liberation theology” in which biblical and indigenous elements are combined in a new way. As the Kachin conflict shows, this new theology has practical consequences for justifying the war against an “evil regime” identified with the Burmese Tatmadaw under Buddhist leadership. On the other side, a variety of “liberation Buddhologies” are visible that are as contested as their Christian equivalents. As a consequence, the argumentations on both sides – as well as corresponding Muslim narratives - rest on a similar epistemological concepts that are concurrently “holistic” and “arbitrary” as well as inclusive and exclusive. It might be therefore helpful to engage in an inter- as well as intra-religious dialogue to find out more about the political implications of the various belief systems in Myanmar.
Furthermore, this short overview shows that on many sides of the parties involved in the present conflicts in Myanmar religion has been heavily “politicised” and politics have been “sacralised” as well. Such tendencies reduce the space for compromise both within the present political arena and towards fin finding common ground in interpreting the country’s history. Buddhist, Christian and Muslim nationalisms tend to see historical events mainly under the aspect of a national “salvation history” vis-à- vis the danger of being completely destroyed or marginalised.
Before such tendencies can be addressed however, a better understanding of the complexities of religious-political hermeneutics in Myanmar is necessary.
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