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I. Introduction (Hans-Bernd Zéliner)

Connecting Burma to modernity — and vice versa

The two books introduced in this Working Paper hgiit Nagani’s attempt to modernise Burma in
a comprehensively by addressing the timeless isktige two sexes’ relationship in a timely way.
Hla Shwe’s book “Husband and Wife — For all the &ing ) can be regarded

as the first one published in Burma disseminatieguits of the young scientific discipline of
sexology which originated in Germany in the latd" T@ntury and was popularised by books as
Hendrik van de Velde’s bestseller “Ideal Marriatie:Physiology and Technique” first published in
1926 in the Netherlands and translated into mamguages. It was widely regarded as

pornographic and put on the index of prohibitedibloy the Catholic Church.

The model of Hla Shwe’s book was first publishedthe States in 1935 and one year later by
Victor Gollancz in England, Hannah and Abraham 8®rfA Marriage Manual. A Practical
Guidebook to Sex and Marriage”. It was listed unither category “sex” in the catalogue of books

kept by the British administration. This categorgsaused only once in the whole catalofue.

Other books giving advice to couples and dealintlp wontemporary “modern” social issdagere
published in the pre-war period in Burma as wdlusband and Wife” however stands out as a
direct “import” of a Western book being translatetb Burmese. Its relevance is underlined by the
many reprints in independent Burfrend the assessment of Dr. Maung Maung Nyo whoenaot
book on a similar matter in 1970.

Mya Sein’s book “Women” () is notable for different reasons. As Chie Ikegs shown, the

special status of Burmese women was a topos usttelBritish colonialists as well as by Burmese
nationalist$ Already before the First World War a series okimtews was among Burmese and
Westerners summarised that

[tthe women of Burma are said to enjoy already mahyhe priviledges for which their
Western sisters are clamouring .... It is proballe tto say that whilst the position assigned

! The German translation of the book reached itk péinting in 1932.

2 Together with the Nagani book another book wasdisthe third edition of U Maung Maung Gy#sbook for newly
married couples

% In August 1939 a booklet came out entitled ,DetmtdNudism®.

* The copy used for the book review was the 10thtjng.

®> See below 11.4.

® Chie Ikeya 2005/2006 The ‘Traditional’ High StanfsSNomen in Burma. A Historical Reconsiderati@he Journal
of Burma Studie$0: 51-82.
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to women in Buddhism is low, yet in practice themmem in Burma have made a place for
themselves which is certainly unique in the Easti m some ways in advance of that in the
West — if not actually, at least relatively, to fhesition of mert.

In terms of the status of Burmese women, Burmandidneed to be connected to the world. The

world could learn from the Burmese “traditional neatity” regarding the women'’s social standing.

Mya Sein, the author of the book published by Tuye’A book club can be regarded as the
personification of the Burmese women'’s role modglavvis the East and the West. She was one of
the few Burmese women who spoke for her countrpugin her writings and her public

appearances. She represented Burma’s modernitiadShiwe did, but in a different way.
The Personal and the Political

“The Personal is Political” was a slogan coinedha course of the feminist movements which
sprang up in the United States and Europe in teell@60< The close relationship between the two
spheres is older and a global phenomenon. Nagarkisbimied both to liberate the whole country
and individuals and the books under review hereevpart of this project. However, the relationship
of the personal and the political was defined défely by the books’ authors and their private and

political activities differ as well as an outlinétbe two authors show
Mya Sein

She was born 1904 as the daughter of one of thé pnasinent anglophile Burmese public figures
at the beginning of the #0century, May Aung (1880-1926). He stemmed fromedi-to-do family

in Mawlamyine (Moulmein) and received his trainiag a lawyer in England. He was a co-founder
of the Young Men’s Buddhist Association (YMBA) i®Q7 which started the nationalist movement
in Burma and of the Burma Research Society togetlidgr J.S. Furnivall. Aftr World War 1, he
became a judge in the High Court established byBtitessh and Home Minister in 1924 under the
Diarchy System.

After his early death, the daughter followed heéhéa's footsteps. She received her M.A. in Oxford
in 1927 and after her return to Burma became arhisaigess after gaining a diploma in education in
1930. At the beginning of her career she was refeto as “Miss May Aung”. She engaged herself
in Burma’s women’s movement and was selected toesgmt the country at the Burma Round

Table Conference in 1931 after the newly foundediadal Council of Women of Burma had

!bid.: 61.
2 Seehttp://www.carolhanisch.org/CHwritings/Personalispdf [29.12.2010].
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pressured the government to include a woman inléhegatiort. In 1939, she took part in a journey
to China as deputy leader of the delegafi@®ne year before, she had published a book on the

administration of Burma in which ......

She left Burma with the British for India in courséthe Japanese conquest of Burma. After the
war she continued working as a public servantatuthiversity, served as president and member in

many associations and travelled. She had divoreetiiisband and was mother of two children.

In 1958, Mya Sein wrote an article on “The womerBafma” she elaborates about the reasons for
the “apparent paradox” of Burmese women actingndependent members of the society equal to

men whereas on some occasions in family life angblitics they seem to take a lower position.

In politics we have never had much of a feministvemoent because in our society the
problem of equal rights had never arisen. Howeweder British rule Burma was considered
part of India and we were governed according tosdrae constitution. In 1927, therefore, we
did have a little bit of a feminist movement to h&lo the clause which provided that women
could not stand for election to the Legislative 6ol We Burmese women took it for
granted that this disqualification clause shouldde&eted, so we thought we would have a
token demonstration. About ten of us sent out greapto the women of Rangoon to join in
showing our support for a resolution introducedhie Legislative Council for the deletion of
the sex-disqualification clause. [...]

We were amazed to discover that the British offsciere not very keen about women
getting into the Legislature. [...]

| think that ours was one of the first politicalndenstrations in Burma, and although we were
not immediately successful, our feminist feelingtéal only two years. In 1929 a woman was
elected for the first time to the Legislature. &rben we have had no trouble, and at the
present moment we have six women members in pagham..]

Altogether, in our social life as well as in outia life, we feel that we, as Burmese women,
occupy a privileged and independent position. laiposition for which we are trained -
almost imperceptibly, and with love and securitiyom childhood. It is a position which is

not limited either by marriage or by motherhoodd amhich allows us, eventually, to fit

ourselve35 into the life, the work, and all the redgathat our country has to offer equally with
our men:

Obviously, Mya Sein saw no reason to enlarge thavifpged and independent” position of
Burmese women inherited from tradition. The sherigud of “feminist” activity was caused by the
necessity to defend this status against the Brithsha person she enjoyed her privileges as a
member of the Burmese elite and her Western educaffhe book on the administration

implemented by the British in Burma which contrigadito her reputation as a scholar was a study in

! Earlier that year she had attended a meetingeof ¢iague of Nations as one of two female deledeies Asia.
2 See Working Paper 6 of this series.
? http://www.theatlantic.com/magazine/archive/196@ti&-women-of-burma/682$29.12.2010].
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the spirit of Western academic tradition eschewdlngect political involvement. The status of
Burmese women was regarded as unique and reflétyadSein’s personal status as a role model

of Burmese women. Both stood above politics.
Hla Shwe

He was some ten years younger than Mya Sein anmdibdPyinmana, Central Burma. His older
brother was Hla Pe who became famous as one &Qttwmrades under the name of Bo Let'Ya.
The brother participated in the 1936 student stakel joined theDobama Asiayonen 1938
together with Aung San. The younger brother stuglyimedicine got involved in students politics,
too. He was elected secretary of the Rangoon Stsidémon in 1937 (RUSU) and one year later
Vice Chairman of the RUSU and the All Burma Studeldhion (ABSDFY He retained the post
after Aung San left the union on 1.12.1938 and Bitbok over the presidenthut acted as head
of the union after Ba Hein and Ba Swe were arreste@ecember 18He was thus the leader of
the students that culminated in the death of Auggvon December 27, 1938nd was referred to
asArnashin(dictator) Hla Shwe since thén.

One month after the end of the student strike omch®, 1939 which had begun two months
earlier in response to the arrest of Ba Hein andSR&, a booklet written by Hla Shwe entitled
“Capitalism” was published by Nagahit came out shortly after Ba Hein’s pamphlet “Sints’
Revolution”? Obviously, Nagani tried to make use of the poptylahe student leaders had gained.
The book described the worldwide exploitation ofrkeys by the capitalists and predicted an

overthrow of the system because the workers’ nuimsmperiority which would destroy the

! For details see Working Paper 13 of this seriés.R¢ contributed

2 For details see (U) Maung Maung 198®m Sangha to Laity. Nationalist Movements of Buri920-1940New

Delhi, Manohar: 143-210.

3 According to Maung Maung 1980: his mother hadatesed to stop financing his studies.

* For details see Working Paper 11 of this series.

® At the funeral he was reported to have said: “@hjlng beside each other, our heads inflicted wiftries, on the

top floor of the Sun Newspaper (Thuriya Newspaperyaid ‘We will die for our fellow-nationals. Ddrdét them

touch the Chairman.” And when | went to visit hitrtlee hospital he said ] almost deliriously: ‘Koa-HEhwe we will
march forward.” And when we first opposed the atites, he said ‘Let me die holding the flag in fhent.’ | can still
hear and see him. Ko Aung Gyaw, Comrade, your Washbeen fulfilled to be recorded in history.”
(http://abfsu.net/category/documents/arch{2€/.12.2010])

® For this title see Hans-Bernd Zéliner 20B®ma zwischen ,Unabhangigkeit Zuerst — Unabhangiguletzt*. Die
irmanischen Unabhangigkeitsbewegungen und ihre tSiidr zeitgentssischen Welt am Beispiel der deutsch
birmanischen Beziehungen zwischen 1920 und 1@48ster, Lit: 433-437.

" Hla Shwe’s role in the end of the strike is digglitkhin Yi 1988The Dobama Movement in Burma (1930-1938).
Ithaca NY, Cornell University: 131 strongly critsgis his behaviour because he “seems to have ba@dcawvay by
his popularity”, According to Maung Maung, blamesah Tin, chairman of RUSU, for his imprudent acsigMaung
Maung 1980: 188-190).

8 See Working Paper 3 of this series.

° See Working Paper 11 of this series.
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capitalist system if the workers would act in untyThe book did not elaborate on the issue of
women under the capitalist system as Soe had dohis book “Socislism” published in mid 1938.

It can be assumed that Hla Shwe shared Soe’s ideas:

He wrote on “marriage and economy”:

Socialists have considered marriage under capiiaéis a form of personal prostitution. A
prostitute has sex with any person, provided shpaid money. If she has free sex with
someone she loves, she is scolded or beaten Ipyntipebecause she has breached discipline.

Basically, marriage is an institution where by ann@ad a woman can live together, bound
together by mutual love. They are partners. Intabst society, love alone does not make
the marriage. Marriage is determined by socialsclasd wealth. A girl, or a boy simply
cannot freely choose her or his parther.

An on the “family in the socialist age”:
Some people mistakenly believe that when the detiabe arrives, women will become
common property. Actually, this is true under calim; prostitution is widespread because
of economic hardships. Countless young women atigeatercy of the wealthy people. Is it

not true to say that under the present situatiomero are the "common property of the
wealthy class.” Their liberation will come only Wisocialism.

In the socialist age, there will be equality for @dople. There is no sex discrimination; and
the exploitation of class by class, and women by mél disappear. Because men and
women have equal economic advantage, there withdenore prostitution; and polygamy
will become extinct. Certainly marriage and famlifig will no longer be dependent upon
economic status.

In this context, the relationship of the two sekes to be liberated together with the political and

economic conditions of mankind. Other than Soe whs regarded as a womanfzetla Shwe in

his private life seems to have followed this pat#te married and had to children. Further, he

pursued his profession as a physician dying inaaelcrash on his way to receiving advanced
medical training abroad. Maybe, his “revolution@eriod” was just as transitory as that of Hla Pe,

his brother, who quit politics and the military 1948 to become a businessman and Mya Sein’s

short “feminist” activities in the 1920s.
Conclusion

These observation can be summarized in the thesighe relationship between the personal and

the political for both authors was characterisecabyominance of the personal over the political.

! Working Paper 10 of this series: 43.

2 Working Paper 10 of this series: 67

% (Dr.) Maung Maung 1968urma and General Ne WiRangoon, Religious Affairs Department: 131. Nthis play
“The People Win Through” gave portrayed a commulaiatier who used his revolutionary teachings asctext for
sexual relationship with his females students.

10
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The individual perception of man’s and woman'’s rivlesociety prevailed. Any ideology being it
socialist or feminist was embedded in the persaitgude and could change or not change in the

course of the respective person’s phases of life.
Facts before fantasy

A short look into the genesis of sexology reveal® tasic approaches to understand human
sexuality. One is connected to the name of Signkradd and his theory of the development of the
child’s psyche from an autoerotic primitive phaseobject-orientated love. Its starting point is the
psychic development of the individual and aimsradarstanding and healing aberrations resulting
in neuroses and psychoses by psychoanalysis amtigibgrapy. The second line of investigation
started with the analysis of alleged socially deviaexual behaviour like homosexuality and
developed into an empirically based interdiscipinscience the results of which could be applied
for different purposes one of them being birth colrhnd marriage counselling. The model for Hla
Shwe’s book was a result of the latter school @utht aiming at clean, healthy and socially

conformed sexual behaviour.

Interestingly, both books written by Hla Shwe caricated on facts. His book on capitalism like
most other writings in Burma about socialism andnomnism stressed the inescapability of a
classless society and the scientific qualitiesoafalist thought compatible to Buddhist philosophy.

| his book on the relationship of married couples information about sexual matters prevailed.
This information was “neutral” and could be intdgdh in any social context. Sexuality was
regarded as something that had to be channellelibecated?

This idea matches Mya Sein’s depiction of Burmesenen. They are already liberated because of
the tradition they inherited. The manifold infornoat about the role of women in different societies
and ages confirms this statement. However, Burm&saen have to make something out of this
tradition. They have to be “modern”, not indulgimgluxury and a pleasant life relying on the

fortunes inherited or earned by their husbandsvauking together with her male partners.

Mya Sein advocated Burmese women to be indepempaesbns in an independent country and thus

propagated herself as a role model, well educatedsacially engaged. The end of the book in

! See Aung San’s unfinished essay ,Many Kinds oftlest in: Mya Han (compiler) The Writings of Auran.
Yangon Universities Historical Research Centre6%0-

2 The revolutionary consequences of Freud’s findiag$rought forward by Wilhem Reich who combinexusé and
political revolution was apparently not taken uBiirma.

11
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which the heroine teaches her teachers about Berthesstatus of Burmese women underlines this

image.

Khin Myo Chit’'s (1915-1999) argumentation in heis@&g on the problems of Burmese women
published in an anthology is similar but leads wifeerent consequence. She stresses the political
unawareness of Burmese women and calls for theircypation in the independence movement.
Again, she served as a model of what she called kbm Myo Chit took part in the anti-
government strikes of 1938 and later toured théadegion with Nu, making pro-independence
speeche$. After the war, she used her literary talents tppsut herself and her country by

informing foreigners about Burma’s characteriséiatfires.
New and old ways of educating people

In the biographical notes published in 1961, MyanSse referred to as an “educationist”. The
composition of her book tells of her attempt to @ata people in an entertaining way. The
information brought forward is integrated in thergtof the young woman Khin Su who is looking
for advice on how to live a meaningful life. Themantic setting is however just a means to the
insertion of a lot of lectures which take most loé thook’s content. Here, the traditional mode of

instruction in Burmese schools and university goduced.

Hla Shwe holds on to tradition in another mannee. $imply copies the question and answer
method of the Stones’ marriage manual. In his shitmeduction to the book he states:

About this volume

The space taken by material on the two books nsirtiee amount of information available on the
topics covered by them. Much is available on themewn's issue, almost nothing on sexual
education. Maung Maung Nyo’s information about IHlawe, his own book on the subject, and
Aung Min Htut's instructive comparison of the Erglimodel, Hla Shwe’s translation, and Maung
Maung Nyo’s contributions hint on the reasons. Plblic discourse on sexual issued is still a
taboo theme in Burma/Myanmar. Here, more contringito be included in a later version of the

Working Paper are particularly welcome.

! For a short biography of Khin Myo Chit see Annalofls obituary published byThe Independent
(http://www.independent.co.uk/arts-entertainmentigdyiy-khin-myo-chit-1069676.htnfi81.12.2010]).

% See ,Colourful Burma*“ (2 volumes) informing abdirmese culture and the historical novel “Anawrath®&urma”
published in 1970 which highlighted the “spirit’cathe problems of Burmese politics.
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The information about Mya Sein’s book includingranslation of Be Choe’s foreword and two
book reviews is complemented by some writings whiolght be useful for discussing the
“women’s issue” in a broader context. The discussibout the clothing of Burmese ladies in pre-
war times and the “Bhikkhuni controversy” shed sohligéit on the tensions arising from the
traditional interpretation of the Buddha'’s teachedgput women and their right to have the same
status as nuns as the monks. The biography of Astidicavamsa (Ardessa Wuntha) informs about
one of the many Burmese monks propagating uncoimveitideas. The issue of women ordination
is still unresolved not just in Myanniaas is the investigation into the discussion of #md other

controversial topics in the “wild 30s” in Burma.

Finally, four essays take different looks at therma¥ picture of ‘Burmese women’. Besides Khin
Myo Chit's pre-war essay already mentioned, thexment assessments are reproduced which put
the issue in different contexts both historical andtemporary. It is hoped that his collection niigh

stimulate both discussion and further research.

Hamburg, July 2011

! For Thailand, see Martin Seeger 2010 TheravadaiBisth and Human Rights. Perspectives from Thai Bisa.
Carmen Meinert and Hans-Bernd Zéliner (edupdhist Approaches to Human Rights. DissonancdsResonances
Bielefeld, Transcript: 63-92.
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Il Material on Hla Shwe, Husband and Wife to the End

1. Kyaw Hoe, Bibliographical Information
Translation : Gunnar Peters

39) Hla Shwe, Dr.: Husband and Wife for Life. Yangdlagani, 1940. 340 p.

A special publication by Nagani which has been atpadly republished. It was the most
comprehensive book on medical and sexual educafidts time. It is divided into 9 chapters on

marriage life, sex and medical education. With gnanation of terms and illustrations.

The author writes: , This book has been translatéd the aim that Burmese boys and girls having

read the book will be able to fulfill the duties éture, and by that may become good spouses.
Dated June 6, 1939. 5000 copies. Published by Nagaianuary 16, 1940. Price 1 Rupee 4 Anna.

! From Kyaw Hoe’s Nagani Bibliography (see vol. lthif series pp.77-84), p. 61.
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2. Hla Shwe's introduction of Husband and wife
Translation: Phone Kyaw Myat

This book has been translated in the hope thaBtinmese boys and
girls reading it would fulfil their duties in lifas noble married

couples.
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3. Thwe Thwe Nwe, Book Review: Dr. Hla Shu#ysband and Wife to the End
Translated by Thiri Than Win

The author's name is Hla Shwe. In the prologués mentioned that this is a translation, but the
title of the original book is not revealed. The haitled ‘Husband and wife to the end' was
intended to give comprehensive information about tee Burmese men and women who were

setting up a household, and to help them to stayiedktill death parted them.
Summary of contents

This book has nine chapters. The author writes tatheudeal married life and reproduction using a
guestion-and-answer format to give detailed infdromaon sexual matters from a medical point of
view: what one should know, what one should reffaam, and what one should do. As these
educational points are ones that every marriedopesbould always be aware of, and should always
follow, they were put in an easy-to-understand tiaesand answer format. A summary of the

contents of each chapter follows:
Chapter 1

In this chapter, a couple who intend to start ailfadiscuss with a physician whether or not they

should get married. Whether they should get maaeuknds on their family health history, present
health, and past health. The points are that battn@rs should be completely like-minded, have
mutual sexual attraction, both should have goodtlineand be free from inherited diseases, and so
on. Additional discussion includes that in orderhtve healthy children both marriage partners
should have no pathological conditions, and shbaldertile.

In the discussion of whether those who have hadaxtransmitted diseases should marry or not,
the sexually transmitted diseases gonorrhoea griulisycome up. The fact that these two diseases
can range from being quickly and easily cured, émg difficult to treat. While gonorrhoea is not
genetically transmitted to one‘s children, it cantage parts of sexual organs and urinary Organs.
As a child being born can get infected from theuséxrgans, when a child is born, a 1% Silver
Nitrate Solutiofi is put in the baby‘s eyes. Although syphilis mnsmitted by blood to other parts
of the body, where it can cause various other desgawith systematic treatment before the disease
spreads, 85 out of 100 people will be completeleduThat is why those with the disease should

get urgent or gradual treatment depending on tinemnunity and the state of the disease. [The

! Translator’s note: Dr Hla Shwe's book was reputgisin the tenth edition in August 1970 by Ta ThetPress. This
edition has been used for references and claiificat
2 [Translator's note: in the 1970 edition of the kothis reads 17 Silver Nitrate Solution.]
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physician] discussed that only after treatment eme: of the disease should one get married, to

avoid transmitting it to one‘s partner and children

As for pulmonary diseases, although they cannotrbesmitted during pregnancy, it can be
transmitted through dose contact with the parelfitthe parents have a contagious pulmonary
disease, they should practice contraception. Ohlgnithe disease in not acute, or when it has been
brought under control by treatment should one gatried. However, if the couple to be married
both have much lung disease in their families,alymot be good for them to get marriedjtasill

be easy for them to get infected

Because cancer genes can be transmitted to thesfdeting pregnancy, one should avoid rnarrying
those with this disease. Those who are relatedy similar susceptibilities should avoid getting
married; those who are not related, with differensceptibilities, should marry, the discussion

carried on, among other subjects.
Chapter 2

In this chapter, it is explained that all who irdele marry should not only know their own bodies,
including parts and structure, hut also that oirtharriage partners. The structure of men* s skxua
organs and their importance in the body, semererfsp known as‘s-pan:‘, sex glands ‘sex
glands’, kidneys, and bladder, hormones ‘hormoraesl the great importance of hormones in
reproduction are explained, among other things

The writing explains the stimulation of hormonedhiethh make all parts of the body function
properly in their proper place; the serial commatian between the various kinds of glands which
produce the various hormones of the human bodytfEmtiormone produced by the ‘testes’, men's

sexual gland, which further differentiates men framen which the men come of age.

In hormonal castratiohcastration of animals and of humans is explainfeal by is castrated, there
are changes in his body. His voice is high, themAdaapple does not become prominent, whiskers
do not appear, the body becomes smoother, tempetarianges, and he becomes more feminine
in every way. He will not have the sexual drivetthdways comes with puberty. If a man is
castrated after reaching maturity, the changesar@oticeable. The development of the body and

the changes in the mind, the sexual drive and atat®p Some even lose their sexual desire

! [Translator's note words within ‘inverted commasé in English in the original terms in italics neir rough
transcriptions into Myanmar.]
2 In the 1970 edition, ‘castration’ is mentionedhwitit the qualifying ‘hormonal’.
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entirely, and in some countries there is a custbiastration for religion Besides this, substitatio
of glands, transplantation and the parts of theensdxual organs are explained for general

knowledge, with illustrations.
Chapter 3

In this chapter Dr Hla Shwe writes about the woraagxual organs and their parts. Men's sexual
organs are outside of the body. In women, howeherpvaries in which ova develop, the Fallopian
tubes which carry the ova to the uterus, the pahigh carry nourishment to the pregnancy, and
allow it to develop are all inside the body; oteekual organs and their parts can be seen exterior

the body. Besides this, there are explanations Mustrations of menstruation, ova being produced
by the ovary, uterus and Fallopian tubes, the \@agind its labia majora and minora, hymen,

breasts, hormones of the uterus, and so on.

Every woman's body has ‘ovaries’, as the two glandstaining ova are called. They are very
small, about one inch in length, and are the slodpedian almonds. These glands are in the lower
abdomen, at the sides of the pelvic region. Althotigere are many hundreds of thousands of ova

which could be the basis of a pregnancy, only abmee or four hundred will develop into eggs.

At a woman's puberty, these ova begin to maturetrotied by the pituitary gland, which is located
in the brain. As these ova mature, they graduallgrge, and one egg comes out of the ovary in a
process called ovulation. Ovulation occurs aboutldys before the onset of monthly menstruation,
in other words, approximately the 13th day of thenstrual cycle is the day of ovulation. The ovum
is very small and delicate, and can be damagetyekss spherical, and normally about 1/306f

an inch in size. When an ovum comes out of theyonamnters into the Fallopian tube, which carry
it. It is fertilised by sperm, and this embryo emed to the uterus. At this time, the glandshaf t
uterus produce a hormonal substance called ‘coggesm’, which regulates the changes in the
uterus to be able to receive the embryo and toistotinrough during its development through the
natural growth of blood vessels. However, in matwmmen, if after this monthly ovulation, the
ovum does not encounter sperm in the Fallopianstutrein the uterus, the preparation for
pregnancy in the uterus is stopped, and the ovushead with the menstrual blood In this way, the

method of conception and its disruption are cleaxlglained

As women mature, their mammary glands are trangdrimy hormones, becoming particularly
large. While the most important role of the mammglignds is the nourishment of the baby, as

exterior sexual organs, they also play a role ausing sexual desire
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In the subject hormones, there are many femalehsexones, and they are complex. The most
important of the hormones leads to the developroktite parts of the woman's body, as weil as at
puberty, causing changes in the body and mind.efaer menstrual hormones, important hormones
of pregnancy, hormones relating to the milk progrctvhich nourishes babies, and many more.
Removal of the ovaries can cause changes simildhdse arising in castration in men. When

women have their ovaries removed because of dissasther reason, they can become more
youthful again through replacement. This is whawigten about women's bodies and their sexual

Organs.
Chapter 4

This chapter covers birth without sexual interceutsirth through sexual intercourse, the way that
sperm arrives in the uterus of the woman throughvidigina, fertilisation of ovum by the sperm,
conception, nourishment of the embryo and foetdacegmta, umbilical cord, the signs and
symptoms of pregnancy, childbirth, painless childfiyi Caesarean section, Fallopian pregnancy,
outside of the uterus, multiple births, and deadime sex of a baby.

The occurrence of signs and symptoms in a pregmamtan is explained completely, including the
cessation of menstruation after conception, thaticeiship between cessation of menstruation and
pregnancy, nausea, increase in size of the breamis;ravings as a sign of pregnancy. In addition,
the psychological changes during pregnancy arengdion The average time from onset of labour
pains until delivery of the baby is also given,rajavith notable stages of delivery and birth.

Chapter 5

In this chapter, contraception and health, birthcspg, abstinence, times when one cannot get
pregnant, sterilisation with x-raysabortion by surgical intervention, surgical sieation, and

contraceptive devices

Although contraception is opposed by some for malig or nationalistic reasons, it may be
necessary to prevent pregnancy for the healtheohtbther. Also, the deterioration of the health of
the mother or child can lead to the impoverishna@nthe household and decline in its resiliency,
the happiness of the family can be destroyed. Eatiily should decide on the number of children

to have, depending aits health, resources, social beliefs and obligatiamsl its ability to meet

! [Translator's note: in the 1970 edition of the kpsterilisation with laser, not x-rays are menédnHowever, lasers
were invented only in 1960. In this later editidarays are mentioned only in the context of beibgdo detect
pregnancy after three months.]
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them. The book advises to space births two or tgesgs apart, in order to allow for the earlier
child to get enough mother‘s milk, and to allow foe mother to care for each child sufficiently

Women with heart disease, high blood pressure, tisgase, kidney disease, diabetes, urinary and
urinary tract infections, anaemia, and mental hzaph related to glandular disturbances need
contraception Mothers and fathers with inheritatilieases need contraception The author advises

knowing in advance about low-risk contraceptiothattime of marriage.

In the explanation of contraceptive methods, he laaxp oral contraceptives, injectible
contraceptives, intrauterine devices, the rhythnthog of timed abstinence, male condom, cervical

capping, and other methods and their issues ataiegd suitably
Chapter 6

This chapter is about reproduction, or populatiomngh. Fertility {Translators note: the author has
created a Burmese-Pah hybrid term for this concapd, explained that means ‘the ease and
rapidity of conception and pregnancy’. At the tithes book was published, the general concept of
politicians was strongly for population growth. &de population was thought necessary to become
a great nation.], influence of fertility on men ammen. The time in which women can have
children, age and fertility, causes of sterilitydats medical treatment, the causes and prevenfion
miscarriage; the dangers of abortion. He also éxlanterestingly about the legalisation of
abortion in Soviet-governed Russia.

He explains that there are many factors in feytiikmong them, the most decisive factor is
nationality. The basic natures of nations are chfié Even within the same nationality, the nature
of individuals varies. The environment af weathed é0od, and the basic health are also important
factors in pregnancy. The probability of conceptiendifferent according to age. As explained
above, men and women have very different ratesteption

More is explained about fertility and age. Gengrélican be said that women can conceive from
the time they reach maturity at the age of ali@uto about the age of 4Bfter about the age of 30,
the ability to conceive gradually declines. Whewaman is over 40 and goes through menopause,
she cannot conceive any longer. As every womaiffereht, it is impossible to give an exact age
of menopause. While men's fertility also declinéeratheir prime, we find that some men can still

impregnate a woman after about the age of 60.
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If a couple who is not using any contraception dogishave a child within three years, we can say
they are infertile. First there is the quality beétsperm and ovum. The sperm fertilises the ovum;
once they have been united, the embryo is implaimex place in the uterus. These are the three
important points in conception and pregnancy. k& of these goes wrong, the pregnancy will not
happen. This can be because of either the mareovdimen. That is why a husband and wife can
have children only when both have good fertility.

The causes of male infertility are a low sperm-d¢anrihe semen, weak sperm, and inability of the
healthy sperm to reach the cervix, the entrancen fitee Vagina to the uterus. Additionally, there
can be semen which does not contain any sg@muospermia)This condition can be caused by
swelling of the testes, hereditary disease, blagkinthe vas deferens, and testes failure to drtup i

the scrotum, severe mumps during childhood, histdrgonorrhoea, inferior food, and hormonal

deficiency

In women, infertility caused by failure of the o to produce an ovum, failure to produce a
viable ovum, failure of the embryo to implant iretiterus can be the result of insufficiency of

thyroid or pituitary glands, ovarian disease, imdenutrition, or suffering of chronic disease.

Besides this, inflammation of the uterus, wrongigms of the uterus, sores in the uterus,
inflammation of the Fallopian tubes, sores in tladpian tubes, tumour in the Fallopian tubes,
leading from the ovaries to the uterus, and pdrteesexual organs being in the wrong position, or
being defective can also be causes of infertility.

Failure to conceive can be because of either tlsbdnd or the wife, but according to the defect
there may be ways to compensate or make replacsnmeatder to have successful conception and

pregnancy. In addition, marriage partners who hereditary communicable diseases, lung

disease, heart disease, kidney disease, diabetkésoaon should not have children. If they should
get pregnant, they should give birth by Caesareatios, and should have their Fallopian tubes tied
off to prevent further pregnancies, i.e., to beilsted. Similarly, a man can have a vasectomyt tha

is the vas deferens tubes which carry the spernbeared off to prevent conception.

In this part he also tells us to keep in mind tlesgible causes of miscarriage, so that knowing
them, miscarriages can be prevented When miscarregppens within the first 28 weeks of

pregnancy, the pregnancy is interrupted and theyhb passing out of the uterus is called
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spontaneous abortion or miscarriage. This can hmappeause of some defect in the foetus. Causes
of early-pregnancy abortion can be because ofdbau$ itself, because of an imperfectly formed
amniotic membrane. Miscarriage can also happenusecaf a defect in the genes of the father or
mother, or if the embryo is not properly implaniadthe uterine wall, or because of imperfectly
formed membrane around the foetus. Damage to tmebmame can caused by an infection in the
mother, or cancer treatment. In addition, miscgaiaan happen because the foetus is deprived of
oxygen and nutrition by certain conditions of thether, including kidney disease, diabetes,
sexually transmitted diseases, high blood pressheart disease, lung disease, and pemicious
anaemia. If the uterus is malformed, this can alsaese miscarriage. Accidental injury can also
cause miscarriage, so one must be careful to awvpinty to the uterus, foetus, or placenta.
Therefore, pregnant women should restrain theirenmmnts and living conditions, and pay special

attention to a personal hygiene regime.

When a pregnant woman is about to miscarry, thétdbes some bleeding. With medicine in time,
and rest, the pregnancy can be stabilised agaiwekder, if a woman goes on to continue to
experience pain in the bladder region, backachepains, there is a greater probability of

miscarriage, and she should seek the treatmenliedskedical professional

When, as happens sometimes, pregnancy can endaegée of the woman, an abortion may be
induced. If the woman has a serious disease subkas disease, kidney disease, or lung disease,
the baby's health can not be ensured, and theratasenot appropriate to take the risk to bea th
child, and the pregnancy should be aborted. Howeageabortion is not legal, normally doctors will
not perform an abortion, but will observe the cdiodi, and will decide to perform an abortion only

if it becomes critical. Abortion can also be damger to the life of the mother. As tetanus can be
transmitted through abortion, the mother can loselifie, and therefore abortions should not be

performed, the author warns.

In this part, it is explained that abortion wasdkged in Soviet Russia in 1921. The intentionhaf t

Soviet government was to provide health care tocitizens, and prevention and health care to
women who wished to abort their foetus As illeghbrion caused many deaths and Injunes,
legalised abortion is intended to protect the edlhe writer explains about the ways the Soviet
government educated people about the danger ofi@amothrough talks and other means to

promote the use of contraceptives instead of aburti

Chapter 7
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This chapter gives explanations of sexual relatiomSich are an important part of marriage.
Attitudes toward sex, sexual techniques, first stintercourse and art of séarousal of the libido,
sexual embracésexual arousal in the body or mind, and about olimraorgasm in both men and

women, and he tells what should be done duringadiled sexual intercourse.
Chapter 8

This chapter has explanations of difficulties eigrered in sexual intercourse, and frigidithe
wrinkling of the vaginal tract, painful intercoursenpotencé’, premature ejaculation, failure to
reach orgasm, mismatched size of sexual Orgaitsidatiof sexual attraction between people of the
same sex (homosexuality), and in addition, he explthe method of satisfying sexual excitation
(jacking offy’ (masturbation), its contradiction to nature, thessmuences of its practice. As some
people find this practice of masturbation uncigtls they will feel they have committed a great
offence, and later will be ashamed. However, thi@auwliscusses that in the medical view it cannot
be called an offence, and in fact it can be berafio reduce sexual tension in this way, by datng

just about once or twice a week.
Chapter 9

This chapter is about a married couple's healtd,ratated sexual issues. Estimating the time of the
first pregnancy, age of the mother at the firstgpemcy, population of a family, methods of
contraceptive use, fear of pregnancy, contraceptared infertility, contraception and health, the
limits to the frequency of relations in marridyeelations during menstruation, and relations after
birth, the effect of ageing on sexual desire anttpry, avoiding pre-marital relations, and ideal

marriage

The author writes that a couple should not havé&n in the first or second year of marriage.
They should start a pregnancy only in the secortthiod year. The reason is that as the couple has
not previously been dose, the couple needs tottaleeto harmonise their perspectives on various

social topics, such as money matters and mariioas, so that everything will go smoothly later

L Art of sex is the translation given in the glasyg of the book. A literal transiation would be radike ‘skill* or
‘expertise’ in sex.

2:Sexual embrace* is also the term from the glogs@he term literally means ‘sexual teasing'.

3 The author uses a simple phrase, ‘dislike of sexuaicourse' which is evidentiy a translation litterm, which is
not mcluded in the glossary

* A phrase in the next: men's low sexual energy.

® Here the author gives a slang term for men.

® Here the author discusses that couples usuallylétimit themselves to having sex once or twice \peek.
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on. Until everything has been worked out, it is tia right time to have a pregnancy. The author
also mentions that the first child should be bagfobe the mother is 30 years old.

The author advises on the necessity of getting cakd@xaminations and medically sound advice,
and following it when contraception is needed, batthhe beginning of marriage, and during birth
spacing. As some medicines used as contraceptarebave side effects, they should be discussed
with a medical professional.

The author discusses how a woman has more blotiteitining of her uterus and in the vaginal
passage during menstruation, and that thereforecgblel have a haemorrhage if she has sexual
relations during this time. In addition, injurieeean that bad germs can thrive and causes diseases,
and existing diseases can become worse during raatieh If at times like this a man does not use

a condom, his organ may become itchy and swolleat | why he advises that it is best to avoid
sexual relations during menstruation. Also, dunpmggnancy and after a woman gives birth it is

good to avoid sexual relations and give her utartest for a certain time.
Thinking about this book

According to this book what we call marriage islisethe basis of reproduction. The author covers
habits, considerations, reactions and the wayaheduple who has never been dose before must
take time to harmonise their attitudes on evergthihen they come together. Men and women
marry with the intention of loving, but it is noagy. The couple must first consider whether each
can adjust to the needs of the other, ignore thksfaf the other, and whether they can help each
other. That is why he advises one should take befere marriage to enquire and consider before

taking a decision.

The author wrote the book with the intention oformhing young people who were about to get
married about the sexual problems that they migicbenter in marriage. Knowing and thinking

about these problems in advance, young people ewalid the

His first point is that for a marriage to be susfekall around it is important for both partneosboe
willing to come to terms with the other‘s outlookd& second point is that for partners live together
intimately, they need to know about matters retptm sex before they marry. The marriage can be
successful and both partners can have a good uadeirsg only if they first know about such
matters as relations directly related to marriagenstruation, care from conception to childbirth,

and menopause as they grow older. The book comeshio the spread of knowledge, not only to
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people about to get married, newlyweds, expectaihens and fathers, but also to health workers.
It is easy for the reader to understand, as itrigem in question-and-answer format in some places

This book was published in about 1939 or 1940, wimenBurmese thought it was improper for
people to discuss matter relating to sex franklgublic or in the family. At that time there wasal
little knowledge about the medical point of viewhink that the Nagani Book Club arranged for the
translation and publication of this type of bookewlighten and educate, because of this lack of
health knowledge. Through this, in the present nkosiv and understand that there is a need for
communication to increase the health knowledgehefpublic about birth spacing, provision for

public communication on what should be avoidedpf@vention of sexually transmitted diseases.
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3. Dagon Tayar, Dr Hla Shwe

Translation: Phone Kyaw Myat

He wore his copper colour or blue-black colour eetharment rather short, exposing his calves.
And his jacket was made of coarsely woven fawn wad cotton from upcountry. Below the
natural, curled up hair that was closely-croppeérenthe horn-rimmed glasses like a sign of
learning. He would laugh heartily after pleasarghying something humourous. His laughter,
rhyming like the sound of water flowing in a sprifegl stream, was musical. His eyes sparkled with

tears as he laughed.
That's the image of him left fresh in my memory.
1937.

It happened on the vessel bound for Pyapon (toArstudent who stayed at the same hostel as |
and was to disembark/ get off at Twante, had boagfist class ticket and had a game of poker

going in the first class cabin to relieve the bamadand (to )while away the time.

We had tickets to travel on the deck of the vebaéhad been playing at the table in the firstlas
cabin as his guests. There was clamour and laugkgeras the habit of students, the chairs were in
disarray, litter like the shells of peanuts and ppers was everywhere like a swarm of locusts. It

was chaotic.

The moment the vessel left the Rangoon jetty, Hmaegof poker started. We were telling jokes and
laughing loudly when a tall, well endowed, trendgman of about twenty years of age came to

stand near us with arms akimbo and said, 'Please Igere). | have a first class ticket.’

Her voice was full of conceit and she was sterre ptoud face was sullen. | only had a deck ticket

and was speechless. The other students just $tecel tumbfounded.
'Won't you leave? | have brought the purser. Pupease make them leave the cabin.’

The purser looked embarrassed and just stood Hagfieg nothing. Just at that moment Ko Hla

Shwe appeared out of nowhere and had an alteroatibrihe conceited young woman.

Actually Ko Hla Shwe was just getting himself invetl because he couldn't stand her.

! From Dagon Tayar 1963 1%ed.)Portraits. Yangon, Pugun Press (Publisher: Ko 00)
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Ko Hla Shwe and | had not acquainted with one aogfet. | had sometimes seen him on the
vessel bound for Pyapon on my way home from sclaodl just took him for a young college
student and an aspiring young Thakin (a membehefllobama Asiayone). | didn't know more

than that. He probably regarded us as young stsdent

The young woman had been to a convent school asdawmllege student and a fiery person but
she had to give in when she met Ko Hla Shwe. Ko $Have could speak calmly and firmly and

soon dispelled her anger.

| had the emphatic opinion that he was passionatereuldn't suffer unjust treatment.

When | think of Ko Hla shwe, images of the 193&Istut's uprising flicked over one after another.
It was the evening of 15 December.

The students in Rangoon marched in processionrwudstrate civil disobedience. The appointed

place to meet was the Myoma school compound.

Ko Hla Shwe told the mass of students the rulespimtiples of civil disobedience. Suddenly, at
that moment, the remains of the monsoon rained ddvme sky, previously golden, was now

occupied by dark clouds.
The leader Ko Hla Shwe's voice pierced throughatimel and rain.

The group/ mass of students marched along Montgoi®geet in the rain. The people watching
from the side of the street shouted loudly," May tiprising succeed!" The (military) vehicle full of

military police with bayonets attached to riflefidaved a little farther back.
The day was 20 December.

Ko Hla Shwe, like an officer commanding a militamypit, was going about the gates of the

Secretariat which had been barricaded by the stadegm speaking words of encouragement to the
students. His brown complexion and the nether gatm@rn short were conspicuous among the
group of students. It was after 12 o'clock wherythad bread and tinned fish given to them by

"Sun Café".

Soon the huge mass of students withdrew, turningk lzdong ..... Street. The mounted police

attacked them with batons at the end of Spark Stree
"Rebel! Rebel! ........ Doit! Doit!"

"We are of Thakin class! ... We, Bamar! "
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The sounds reverberated. The students at the wemy Were in disarray; those at the back knew
absolutely nothing about this and marched on. Thented police came again. Ko Hla Shwe was

smeared with dust and lay on the pavement/ platform
There were spots of blood in front of the SecrataBpots of blood (there were).

In a room at the back of the University hospitab, Kung Kyaw was tossing and rolling in bed and
vomiting copious amounts of blood. He was regairdagsciousness one moment and losing it the

next. Ko Hla Shwe sat gazing at the bedside.
Oh!

The street from Kamaryut to Hanthawaddy Street peacked with the mass of people and the noise
could be taken for the waves of the sea. At thetfreas the body of Bo Aung Kyaw covered with
(funeral) wreaths; even though his body had alreadghed the entrance to Kyandaw cemetery, the

rear of the mass of people were still jostlingront of the police station at Kamaryut.

Soon there was the voice over the microphone fioenrést-house in the cemetery, 'My little son
carried no weapons, not even a needle, and thensiquast government killed him cruelly. Is that

good?'
The mass of people were emotionally choked on hgdhe trembling, cracked voice of the elderly
mother of Bo Aung Kyaw. Her sobs lingered in these# the people.

The words, 'Oh, the government of Ba Maw!' fromMla Shwe's speech captivated the people.

The words were sharp and captured the hearts amdisnoif the people. The people who had been

pining for Bo aung Kyaw now clenched their fistgldheir jaws/teeth.

At that moment the people would obey to Ko Hla Seveemmands; they would die if he asked
them to. Ko Hla Shwe's voice could really mesmennaay people. A lecturer of English Literature
remarked that Ko Hla Shwe's speech at the cemetasylike the world famous speech spoken

beside the body of the Roman Emperor Julius Caeghcould change many people.

Ko Hla Shwe made speeches in succession. In ohé migwould rush from one place to another in

a car to deliver speeches.

But when the boycott ended, 'Ye Ye Tauk (Darind)ai Tin formed a group that didn't want to
end the boycott and the students split into twaigso Some newspapers that had once praised him

(calling him the one who has authority/ dictatoownridiculed him (calling him the one who has
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hoof disease/ a diseased animal). One night, vittaileelling in a car to Sanchaung, someone threw
a bottle at Ko Hla Shwe.

| remembered the meeting of students held at thestsity union building to discuss whether or not
to end the boycott. Than Tin and his followers sptikthe national delegates of the students urging

them to continue the boycott. Then Ko Hla Shweksp dealing in detail and clarifying the facts.

The student delegates came to realize the factwvaed they were asked to vote, Ko Hla Shwe's

side won decisively.

The next year, Ko Hla Shwe became the presidetiteoNational Students Union of Burma and the

University Union.

After the student uprising, Ko Hla Shwe married. &vipeople are disappointed, or when their
hopes have been shattered, they tend to marry v@ Bameone to share their troubles and

unhappiness.
Ko Hla Shwe, too, married 'Ye', while he was stitending medical school.

One night, after a Union meeting, it was rainimgl & saw him holding an umbrella over his dear

wife, escorting her to the car.

During 1938-39, when he was the president of thvéssity union, | was an executive member of

the union (patron of the social committee) andtgatee him closely.

One night, at the union building, there was a nmgeto discuss about celebrating Martyr's day.
Delegates from various groups, including Dobamaaymne, attended the meeting. It was
organized by the National Students Union of Burmd Ko Hla Shwe acted as the chairman and

Thakin Ba hein acted as the secretary.

To my recollection, Thakin Ba Sein, U Ba Hnin (NeksMyoma Saya Hein, Thakin Kyaw Sein,
Thakin Lay Maung and Thakin Tin Maung (now deceaspdke eagerly at the meeting.

At last, they were choosing the day to be desighat® Martyr's day. Two small groups with

opposing views emerged from the discussion.

One side proposed to designate the day they d#feeduthorities and on which Bo Aung Kyaw
was hit as Martyr's day. The other side said agtfethat the 1938 student uprising in which Bo
Aung Kyaw died had originated from the oilfield wers strike and therefore the day related with

the workers should be designated as Martyr's day.
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While they were saying so, the discussion deviatedthether it was the workers or the students
who led the uprising and the attacks became pelsona

It was said with ferocity. The sides became abugivene another. Thakin Ba Hein just smiled and
listened. | had to restrain Thakin Tin Maung whaswaising his fist in anger. He was exceedingly

wrathful. Their faces had become scarlet.

Some had rolled up their sleeves and moved forwdhsught it inevitable that they would come to
blows. A Thakin swore at the students and madegagooy remarks.

Despite shouts calling them to stop talking anditalown, Thakin Lay Maung continued talking.

There was uproar in the room.

A Thakin had taken an umbrella in his hand androbadowards the other side.

From amid this storm Ko Hla Shwe stood up and 58idp it Thakin Lay Maung. Stop it!"
Thakin Lay Maung's voice continued to be heard.

'Please be quiet. | am the chairman of this meetimd) you have to listen to me. All of you, quiet
down!" His full and awesome voice filled the roomhe uproar died down as if water had put the
fire out. | saw at that place, exactly what was meeghen people say 'as if water had put the fire

out'.

| was very grateful to Ko Hla Shwe. If he hadren able to bring the meeting under control,
there certainly would have been bloodshed. The tgtween the leaders of the Dobama Asiayone

which the country held in high esteem and the stted@ould have been shameful and notorious.
As a leader of the students, Ko Hla Shwe was strict

He directed his attention towards the welfare ef ploor, like workers and paddy farmers. He was
courageous and followed the course that he hadlamh without going astray. In the year when he
was president of the union, the vice —presidenhefunion, Ko Kyaw Myint (now a member of the
socialist party) tabled a motion at one of the anieetings to invite Dr Ba Maw to deliver a

political speech; Ko Hla Shwe bitterly refused.

'l will not have Dr Ba Maw on the podium of the aniduring my term of office as president,’ he
said.

They had recently toppled Dr Ba Maw's governmeutfa didn't want to join hands just then.
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Dr Ba Maw didn't get onto the podium of the uniohile he was president of the union. Ko Hla
Shwe kept his course and didn't deviate.

His education suffered very much because of histil@v to the student's affairs.

He had been at the university for a very long tilis. M.B.; B.S. course normally takes 7 years,
but because of the boycott and union affairs, leguently missed his examinations. Unlike the
B.A. and M.A. courses which you can study and phssexamination without regularly attending
classes, the medical course requires that you rhudathto attend practical classes and study
diligently just to do fairly well. In such an engimment, he had totally occupied himself with union

affairs and missed his examinations and hencejdaiss at the university were long.

From 1939 onwards, he pursued his lessons. Frotryéaa, at the end of his term as president of
the union, he was able to study and obtain the MBES. degree and become a doctor. | heard that
the rector of the medical college asked him atuiwa voce in the final M.B.; B. S. examination
whether it was right to have staged the studenisimgyrof 1938. Ko Hla Shwe boldly stated facts in
favour of staging the uprising. At that time th@amrsionist system was still firmly in place.

Had he left school and pursued a political carevas possible that his fame would have fetched

him quite an important position by now.

But after he had left the union he lived peacefullg was eager to learn medicine. A senior doctor
praised him as having very good surgical skillgpiteshis young age.

During the time of the B.I.A., in the early parttbe Japanese occupation, | went to Kyaiklat Town
to do some administrative affairs for the Dobamaegoment and saw him at his house. He was the

administrator there.

He said/grumbled,’ I'm doing this because | couldelp it." During the Japanese occupation he did
surgical operations at the civil hospital. Laterrheved to Maubin (Town) as the district medical

officer.

As a man Ko Hla Shwe was very warm and friendlywées good natured. He would tell a joke and
laugh heartily. His laughter was like the soundnaiter flowing from a spring in the forest, the
rhyming and timing was good. He had a sense of lmraed it was never dull speaking with him.

When | went and gave him the "Tara (Constellatianggazine, he would give his criticism that

began from the cover of the magazine. He coult#dmmnly critical. Regarding the poem, "Ngwe
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Hlay Paw Ga Anan (literally = Kiss on the Silverd@)p he said, laughing ' You are just dreaming

what you wanted and didn't get.'
"Keep your course, don't stray and always presiéswalue,’ he would always say.

He promised to write articles (? relating to lif@fture) for the "Tara" magazine but wasn't freddo

SO.

He didn't ignore the opinions of the times norrétare and other things; his book," Husband and
wife for life" was a good one; it was clear, corcand didn't withhold facts. It was full of medical

knowledge and the most reliable of the modernigeston sex.

Friends and colleagues found him reliable as aadoBturing the Japanese occupation, Thakin Ba
Hein had jaundice and Ko Hla Shwe went very earlthe morning to give him injections. Ko Ba

Hein got up late from bed and Ko Hla Shwe had td teagive him the injections.

Even as a student Ko Hla Shwe had given injectionKo Ba Hein. While Ko Hla Shwe was
preparing the syringe to give the injection, ThaBim Hein rubbed his arm, smiled and said," Are
you sure about this? | might kick the bucket if yypue me the wrong medicine.’

Ko Hla Shwe just laughed heartily and said,’ Yo satying so because this is free. You think it's

good only when you have to pay for it. Oh! | havebax you to take the injection!

We just laughed at Ko Ba Hein who took the injettiwith a grimace. Ko Hla Shwe finished the

injection, laughed and said," It's a delight toegile injection with a big needle.'
In the early part of 1946 | had dysentery and loatéhlte about 60 injections given by Ko Hla Shwe.

When he was about to give the injection | would opl my sleeve and say,’ Please be gentle about
it."

He would say,' | have to use a large needle tins,tiand give me the injection. When | went to his
house to get the injections | would meet people Tilet Hponegyi Thein Pe and Thakin Ba Tin. |
would also meet Ko Htun Ohn who was also gettipgctions. On the days that Ko Hla Shwe was
to give injections, his wife "Yi" would have therByges and needles immersed in an antiseptic
solution. She would dispense medicines prescrilyelddoHla Shwe. Ko Hla Shwe seemed to love

his wife very much.

One evening, | was waiting for Ko Hla Shwe at hause in the hospital compound to get an

injection. A monk said he wanted to see Dr Maung $thwe and came into the drawing-room.
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Before long, Ko Hla Shwe came (back) from the hiadpiThe monk said his legs were numb and
aching and that he wanted to be admitted to theitabsKo Hla Shwe arranged for the monk to
come to the out-patient department the next daytiBamonk asked about the hospital for quite a

long time. Ko Hla Shwe patiently explained to thernk. I, who only had to listen, got impatient.

When Ko Hla Shwe went inside for a moment, the masked me, among other things," How much
does Maung Hla Shwe, the one who had authorityagabnth. Is it over a thousand?' The monk

still regarded Ko Hla Shwe as a student leader.

When | met him a little more than a month beforeMas to go to America, he said he was going to

America by sea. Later | learnt that he was goingiby

He was going as a state scholar to Minnesota Usityeto study surgery. He was interested in

medical science.

'We need to be fully up-to-date in modern sciengeshave much to study and learn,’ he said to

me.

It was said that he was to attend the (same) wityehat Htin Gyi had been attending and | went
to see him so that | might be able to send copfeSrara” magazine that Htin Gyi had been
repeatedly asking for, with him. | didn't see hiethuse he went to Insein that day. | learnt thet hi
luggage had already reached the limit allowed leydinline and so sent the magazines with Jimmy
Htun Tin, the manager of "Sun Café."

| was terrified when | heard the news of the plarash in the Arabian Gulf. In a single year, friend
and colleagues, especially the presidents of ti@numad passed away. The first was the communist
leader, Thakin Ba Hein; then it was the chairmarAdi.P.L. Thakin Aung San; and finally, the
leader of the 1938 student uprising, Ko Hla Shwe.

October, 1947
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4. Maung Maung Nyo, Dictator Dr Hla Shive

dear stan,

many burmese in the present day Burma generallygtitcthat i was the first burman to write about
sex education in burmese. sayagyi dr u ba tharesviit his preface to my book "Theik-pan Nee-
kya Ein-htaung-the-bawa" that i was the first bunnb@ do so and therefore so courageous to write
the taboo subjcet my book came out in 1970. sihea,tmany editions have been published. the
late writer yangon ba swe commended that my bdtgdfthe need of the burmans in sex education
and should be read by all and that it had beenighdd 4 times within a year with a circulation of
over 10,000 or so. as a matter of fact, i was hetfirst burman to write about sex education in
burma. dr hla shwe, the younger brother of bo ktthe senior member of the famed "Thirty
Comrades for Independence” and sometime the depute minister and defence minister in u
nu's government, was the first to write and pubbiskkomprehensive book on sex education in
burmese. his book was entitled "Husband and Wifeldg¢d Forever (Za-nee Maung-hnan Yathek-
pan). | first read it when i was at the Universtfy Rangoon in 1955. it was so unusual for a
burmese book to discuss openly about the anatordyphgsiology of reproductive organs, their
parts in love-making and marrige. it was writtengmestion and answer format and it was very
concise and clear. dr hla shwe acknowledged inbthak that his book was based on the "A
Marriage Manual" written by dr abraham stone arsdwife. then in 1959, dr myint soe, head of the
preventive and social medicine department at IMigla us about the problems of marriage,
childhood and juvenile delinquency. he presribedtdnes' book as a reference. i bought dr stones’
book and also found dr hla shwe's burmese adaptatiiked both books and i used to present the
burmese book to all my burmese friends who weréingetarried. they told me the book was
informative, but a bit difficult to understand. sdter studying in london, uk, for about three and
half years during which i have read alot about education including the famous book " The
Human Sexual Response" by masters and johnsomtunegl to write my first sex education book
to make the subject more understandable and upat® mbt to supplant dr hla shwe's but to
complement it. however, people preferred my book esntained illustrations and it was written in

pure, plain burmese used by the nayathas and ipvedaced by sayagyi u ba than and dr shwe tin,

L' The article is part of a series of portrays of Besa physicians published on the internet

http://sites.google.com/site/alumnimedicinemyandiatatordrHla Shw¢28.12.2010].
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professor of obstetrics and gynaecology at IM2hldrshwe's children, dr tha hla shwe and dr mi
hla shwe (is her name right?) revised their fasheook later, but the classicness of the book was

thereby destroyed.

dr hla shwe was a unique person. he came fromlaavdb family in pyapon, had politically active
brothers and was himself the president of the rangmiversity student union and also of the all
burma federation of the student unions. he wemagwe to support the oil workers strike against
the BOC. he proclaimed, "if the british coloniadisised the mounted police against the workers'
strike and students we'll burn down all the colbe&tablishments.” his speeches were full of zest,
patriotism and authority. no wonder his commandsviellowed to the letter by the people, hence
he was known as the "Dictator (arnashin) hla shwe.”

he was at that time a medical student. he was likechany students, workers and the people. after
the BOC workers' strike, he was again requestddao the student unions, but he refused due to
his heavy demands for study. brigadier maung mawnote that dr hla shwe's place was taken over
by thakhin ba hein, the second most important leadtne Communist Party of Burma, a colleague
of general aung san and thakhin than tun. he thégl at mandalay general hospital just after the
WW I, in 1946 or 1947. dr hla shwe graduated MBB&w years before the japanese occupation
and worked under sayagyi u ba than at the rangeaerrgl hospital. he was clandestinely involved
with the anti-japanese resistance during the jag@mneccupation. general ne win publicly
acknowedged in the late 1980s that dr hla shweHhadanti-japanese burmese troops at RGH and
was a leader in the anti-japanese movement. heewtinet "Marriage Manual" in burmese in those
hectic days!

dr hla shwe was married to daw khin yi, a teachaning college student from sandoway (Than-
Dwe) before the second world war and they had tbhéldren. i know their eldest son, dr tha hla
shwe intimately. he worked with me at IM 2 foramd) time and we were together in london for
some time. we also lived in the same student h@stehonorary warden and executive warden
respectively. i met daw khin yi at dr thar hla shaséouse when she visited her son after the WW
Il. yes, dr hla shwe died in a plane crash on lay W london, uk, for further study to become a
FRCS after the WW II. dr tha hla shwe and his yaurgjster became medical doctors. the youngest
son was active in politics like his father and freqtly questioned by the police. he lived in begal
pyapon district. but dr tha hla shwe is completgdyplitical and a completely quiet man. his uncle u
mya hlaing, chief editor of the now defunct magaziPay Phoo_Hlwa (The Scrool)" complained

that his nephew was not taking the family traditiany way, i always pay tribute to "Dictator" hla
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shwe for writing such a needed book on sex edutawmearly in his career and so early in the
modern burmese era.

may he live in a thu-ga-ti bon, a higher planex$tence.
Dr Maung Maung Nyo

MBBS March 1961 UOR
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5. Aung Min Htut, A Commentary on Dr. Hla Shwe’s dymar Translation of Drs
Hannah and Abraham Stone’s “ A Marriage Manual” @vf. Mg Mg Nyo’s
Book on the Same Subject and His letter posted/as1 2006

The Stones’ book, * A Marriage Manual ’, a practit@mok on sex and marriage, was
published in 1935 and Dr.Hla Shwe translatedta Myanmar in 1939. Those were pre-war days
and Myanmar, then known as Burma, was still a @rittolony and annexed to the British Indian
Empire. It's been now more than 70 years since gihelication of both books; many words,
phrases, spellings and usages are now found tadatgold-fashioned and out-dated in both the

languages. Professor MaungMaungNyo’s book was ghdi 30 years after Dr. Hla Shwe’s.

Myanmar words and spellings were officially stamiized when it regained its
independence in 1948 after the British left thentou At that time, the parliamentary government
took the initiative, laying down rules and regudas with help from scholars and intellectuals. In
the late sixties and seventies, the military gonent revised the whole process, with the
intellectuals now taking the backseat. Under thes@nt regime, drastic changes have been made in
Myanmar names, words, spellings and writing, redefj the whole system and discarding many
old names, words, usages and spellings. Some ofmthe casualties were millennial old words
‘Burmese’, ‘Burman’ and ‘Burma’ disappearing contplg from dictionaries and replaced by the

literary word ‘Myanmar’.

The medical texts on western medicine have neven banslated into Myanmar officially.
Medical education in the country has always beegriglish with smatterings of Myanmar words
thrown about in lectures and discourses. Some ggofe have tried to render some texts translated
into Myanmar, but have been unsuccessful due tte Bupport and funding from authorities and
constant bickerings among themselves. The Myannmadsvnow being used in universities vary
from one medical school to another and among tleéepsors and lecturers. Most words being
taught in the higher institutes are commonly useatd& of Myanmar and Pali derivatives

understood by the lay people.

There are a lot of words used by Dr. Hla Shwe whighnow dated, obsolete or ambiguous.
A few are downright ancient or rarely used Pali dgmot even most medical lecturers have come
across them in their careers. For example, he ksipg the Pali word ‘barwa’ for sex throughout
the book. This nowadays means ‘nature’, ‘genitals’emotion”. The original meaning in Paliis
‘nature’ and ‘barwa’ as sex is nolonger used nataustood by almost all medical practitioners and

medical students, let alone the lay people, Thalusard now used is (sex).
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Dr. Hla Shwe’s translation of the title of the bomdn be read as ‘Spouses for Life’ or in the
words of Prof. Mg MgNyo- “Husband and Wife Weddeatéver'.

In his translation, Dr. Hla Shwe completed it cleaiity chapter (nine chapters in all), but in
each chapter, he was liberal in abridging manygragghs, and, more importantly, he inserted some
of his own conclusions and remarks in regard to viyar traditions, practices and culture. Overall,
he translated about 80% of the book directly. Hadailf acknowledged that his book was based on

the Stones’ book but not in a strictly translatedsion.

Some words he coined anew, but mostly, he resedeuntny old words, Myanmar and Pali,
some no longer in use, to convey his meaning. Véitfard to Myanmar sensitivities and customs of
those pre-war days, he wasn’t as explicit as tloaet, but for an average Burman, his use of tabu
words was revolutionary indeed. Then, it was cabtimes and hectic days just before WW Il. An
uproar would have occurred if the book had beemknt the general population as it would have

happened if published in postwar independent Myanma

A review of some significant portions of Dr. Hla &#is passages and choice of words

follows:

At the very start of the book, immediately beforea@ter I, he inserted 3 small graphs with
explanations. This did not appear in the Stoneskbdhe heading stated“ The differences in the
Sexes Regarding Sexual Desire, Arousal and Respohise 3 graphs are comparisons between
situations regarding sexual intercourse, male é&diom and fulfillment of sexual desire. Graph A
depicts a woman, sexually experienced, with norgsrecoital foreplay. The graphs are meant to
show males’ sexual desire and gratification whidgh shorter in duration than in women. In other
words, a woman takes longer to satisfy her sexpa¢asement..Graph C depicts to show a woman,
who has never experienced sex before, unable tp fiegl the sexual gratification at the end of
intercourse. His explanations were vague and somewdnfusing but he asserted that the readers

would fully understand after reading the later ¢bep

Some Myanmar words that Dr, Hla Shwe used are mgeloin fashion or are obsolete;-

The English word Myanmar as used by Dr. HS The mode word

Sex
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Reproduction

Testes I "

Ovary " #

Hymen $

Hereditary disease % "% $ &% b &%

Cancer &P

Cells (

Gonorrhoea % &9 ) % &9

Hormone ") t+

Nutrition + T

Menstruation , ,

Urethral opening $ - 9

Lips

Fertility ) - %

Although the Stones elaborated quite some time enddllian Laws, Dr. Hla Shwe spoke just a
few words on them, most probably thinking corredthat the general population might not

comprehend the rendition and their significance.

In explaining hereditary laws, Dr. Hla Shwe reftethe understanding and beliefs of his era
where many diseases and medical conditions weretsoes suspected or blamed on heredity

and genetic dispositions.
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In talking about circumcisions, he explained thatvas beneficial to health and that most
Indians practiced it. Most Indians are Hindu's ( rendhan 80%) and do not condone

circumcision. He was confusing Hindu’s with Muslims

He stated that precise determination of the seékefetus was not possible, but nowadays, ultra
sonogram can do so in 97% of cases in experieneedsh He mentioned some dubious
methods of sex determination of his time. Sex clusmmes were then a murky issue and not

mentioned at all in the book.

Dr. Hla Shwe cautioned that breastfeeding the alpido 1 to 2 years might be injurious to both
mother and child, but this was not stated in thgimal. At present, UNICEF urges mothers to
breastfeed their children up to two years for fulkeental and physical development of the
children.

The book states that menstruation reappears waknmonths in breastfeeding mothers and
within 8 weeks in non-nursing mothers. The conwardl wisdom now is a prolonged lactating

amenorrhea in breast feeders.

Infant Mortality Rate (IMR) per thousand - Dr, H&hwe stated that in women who spaced
births for three years between pregnancies, the iR 86.5. The figure was 48 which was

falsified blantantly in the socialist state but n@mw8, also a figure tempered with.

Methods of Contraception - many were mentionedéntiook but some have become outdated
or impractical. A few are absolutely baloney. Othereliable methods were mentioned, e.g.
coitus interrupts, coitus reservists, douching he twvomb after intercourse, and injections of
sperms! He did not recommend intrauterine deviCestraceptive pills and injections have not
been invented yet. Dr. Hla Shwe’s choice of an lidemtraceptive was using a vaginal
diaphragm with an application of jelly. Marie-Stgpelinics for contraception were mentioned
by Dr. Hla Shwe but not by the Stones.

There was a diatribe by Dr. Hla Shwe on greedy Ipigifit seeking drug companies and their

unethical advertisements. (Not found in the Stobesk)

Artificial Insemination - Dr. Hla Shwe assertedttbaion of egg and sperm in a test tube inside
a laboratory was not possible.

To attain permanent sterility, Dr. Hla Shwe suggeédigation of the fallopian tubes in women.
This is against the law in Myanmar now as the gowvemt is of the opinion that the population
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density is very low. Tubal ligation can be dispehealy after a woman and her physician have
applied to the sterilization board and have beemtgd permission to undergo the operation.
The board allows the procedure on women with sedetwlitating diseases, heart diseases,
epilepsies, severe mental conditions, etc. Norn@hen are given permission only after they
have attained 30 years of age with at least thnédren. (But, if you have the right connections
and some money to spare, these restrictions amgosutable.)

Male vasectomy is against the law also but notrdutihe British Raj administration. This is not

strictly enforced. Most cases are seen when medaxbrs who do not toe the political line are
prosecuted with this injunction. This forced madsectomy was the main causein the downfall
of Mrs. Indira Ghandi after her first election india. The idea that vasectomy should be
practiced on hardened criminals and mental defestmight have been popular in the days of
National Socialism in his era, but this is now ander the rule.

Medically induced abortions are strictly prohibitedVlyanmar and practiced only in obstetrical
and gynecological hospitals, under strictest supenv, in cases with impeccable indications.

Sexual techniques and positions practiced in serteicourse-- Although the original authors
wrote about them in some detail, Dr. Hla Shwe noer@d them very briefly (and not all). It was

most probably due to sensitivity issuesregardingiséyanmar circles in his time.
Drs. Stones and Dr.Hla Shwe recommended 3 childrarfamily, normally.

The authors suggested, as one way of avoiding kegpeession in young adults, a junior
marriage or companion marriage as a temporary measo this day, this proves to be an

impractical or an unethical task.

Dr. Hla Shwe proposed intelligent sex educationirduyouth and adolescence, but this is still
not implementeddue to other pressing social isspeserty, underdevelopment and short

sightedness of the government in Myanmar.

Then,as now, for most people in the country, pgvarid financial insecurity are the main

reasons for deference of early marriage and hashridren earlier.

The law in Myanmar stipulates that a girl must bdeast 16 years of age to be eligible for
marriage, but this law is completely ignored even geople in government circles. The
translator queried whether the government wasdny ¢r too naive to observe and enforce that

law.
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Although the authors spoke little on ‘arranged nages’ with few comments, Dr. Hla Shwe

spoke at length on the apathy towards this kinchafriage arranged by parents.

Dr. Hla Shwe came from a family of high achievenshwltra nationalist tendencies. In his
book, there were many instances where his antisBritanti-colonialist feelings surfaced. Like
many young men of his time, he had strong leanamgsocialism, especially of the Soviet kind. He
was also known as ‘the dictator’ in his college slagcause of his expressions of nationalism and

xenophobia.

He lamented the fact that knowledge of sex wagivels lacking in Myanmar women because
of absence of sex education in the country. BugneW this were constituted in schools and
colleges, there could be a serious outcry from mgarén this conservatively Buddhist majority

country.

The Myanmar people are so fastidious and resehagdsex education is still not included in the
generalcurricula in schools despite urgings by UBRHCand other international NGOs. Sex
education is now taught in selected schools in értadd townships where there is high incidence
of HIV/AIDS. This is still a pilot project and noseems to have stalled. UNICEF has initiated a
program, together with the health department, knawSHAPE ( School HIV/AIDS Prevention
and Care) and has produced a curriculum for higioacstudents to be used in those selected
schools. Even in that text book, the word ‘condasi’'not permitted to be mentioned in the
prevention of sexually transmitted diseases. StisdenYangon area have never been exposed to

such kind of sex education.

On Professor Maung Maung Nyo’s letter: He acknogéetithat his book was not a pioneer
book on sex education in Myanmar but that Dr. Hav&'s book certainly was. There is a latent
period of at least 30 years between the publicatioihthe two books. During this time, a new
generation has been born, raised and matured dotithaod. Meanwhile, great advances have been
made in the medical field and people all over therldv have become more educated, more
knowledgeable and more open to such kind of sexatttn. Prof. Maung Maung Nyo liked both
the original book by the Drs. Stones as well asotte by Dr. Hla Shwe. He recommended Dr. Hla
Shwe’s book to many of his acquaintances who weténg married, many of whom expressed
certain difficulties in comprehending some of therds and phrases. This propelled Prof. Mg Mg
Nyo to write his book, not as a supplant but asragiement to Dr. Hla Shwe’s book. Prof. Mg Mg

Nyo claimed that his book was preferred to thaDof Hla Shwe’s because it was illustrated and
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written in plain Burmese. Prof. Mg Mg Nyo’s book svarefaced by no less a personality than that
of Dr. Ba Than, the father of modern Burmese meei@as well as the father-in-law of the despot
General Ne Win. Dr. Ba Than himself was very armagéictatorial and a tyrant on his own merits.
He was much feared and very influential in Burmlesalth circles. On his recommendation alone,
Prof. Mg Mg Nyo’s book would have sold a lot. (bfla Shwe himself spent part of his internship
under Dr. Ba Than). Mg Mg Nyo’s book was also gigefavorable comment by the then professor

of obstetrics and gynecology.

Dr. Hla Shwe’s book was revised by his two survivphysician children, Dr. Thar Hla Shwe
(who is now the president of Myanmar Red Cross &priand his daughter Dr. Mi Hla Shwe, but
Prof. Maung Maung Nyo opined that the classinesh@book was destroyed in the process.

In conclusion, Dr. Hla Shwe’s translation was al4séazing pioneering work in then Burma,
under colonial rule; the Burmese people deeply Bisidand devout, backward and showing
anathema to such an immoral subject as sex inpeeteived opinions. Now, looking back after 70
years, many words, phrases and spellings used b¥lBrShwe have become old fashioned and
guaint. Some of the medical techniques mentionedh& book have now been abandoned.
Contraceptive pills and injections are now in wiglesid use but still undiscovered in his time. Dr.
Hla Shwe’s personality and feelings can be glimpked time to time throughout the book
especially when he commented on social issues,rganee, backwardness of the country, the
British colonialism, and imposing Myanmar cultuceistoms, traditions and beliefs. Overall, his
book has its due place in the annals of medicatattn in Myanmar as well as in the literature on
sex and marriage for lay persons. If Dr. Hla Shveisk were to be reprinted once again, a major
reediting would have to be carried out, with d@asthanges in spelling, dropping out dated
Myanmar and Pali words and phrases, abandonmestisafiete medical procedures, and insertion

of footnotes mentioning the most common method efienn contraception — the pill.

43



Sex and Gender

[l Material on Mya SeinWomen

1. Kyaw Hoe, Bibliographical Information®
Translation : Gunnar Peters

98) Mya Sein, Daw: A Woman. Yangon, Burma Publishig, 1941.136 p.

Published January 21, 1941. 1500 copies. Pricer@aAnhe author is the daughter of former Home
Minister U May Aung, the first Burmese woman ineading position in the Rangoon municipal
administration, and also the most internationaifyéled woman of Burma, Daw Mya Sein, MA.
The plot is centred around the characters of KninkSu and Maung Maung Than. It is a novel
about woman from all over the world, such as froorigo, Sumatra, Sweden Egypt, Babylon,
Greece, Rome, Germany, America, England, JapamaCimd India, and is based on knowledge

and experiences from many places the author has bee

With a foreword by Deedok U Ba Cho, and mentionMgitten with the special help of Ma Khin
Phyu.” As expressed in the foreword: ,Because ambmen can really know about women, the
present publication by Daw Mya Sein of her booleditA Woman' will certainly be an important
contribution to the advancement of Burmese wom#nms is a fine book on issues of woman in
Burma and the world. The aim of the book was ndy tm modernise Burmese women, but also to

influence men towards not having a low opinion @imen. - A novel in 7 chapters.

! From Kyaw Hoe’s Nagani Bibliography (see vol. lthit series pp.77-84), pp. 122-123.
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Mya Seirt

! Irrawaddy Magazine October, 2007 — Vol. 15 no.10.
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Mya Sein, Photo Gallety

Mya Sein at 14

Young Mya Sein in formal dress and pose

! The pictures are from Shumawa Magazine, Febru@®p and illustrated the life story of Daw Mya Sein.
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Mya Sein at 17

Mya Sein at 26
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At a meeting in Burma (1931)

With Dr. William Summerskift

! Dr william Summerskill (1866—1947) was a medicakctbr who held left-wing political views and wasstiong
supporter ofvomen's suffrage
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In London (1949)

With American actor Danny Kaye in Hollywood

! She is holding the book ,The Revolt of Asia“ byfitst published in 1947.

49



Sex and Gender

2. Advertisment in Book No. 96 (“Sinn Fein”)

Woman

It is the love story of Khin Khin Su and Maung Mauhhan (a University lecturer in History).

You will be able to read about the people of thdotes countries of the world; Borneo Island,
Sumatra Island, Sweden, Egypt, Babylon, CarthageneR Italy, Germany, America, England,
Japan, China, not leaving out India; it is completathoritative, full of knowledge and law

references.

It is about the countries that they had visited abdut the little Chinese girls that they had seen

a recent visit they had taken at the invitatiomMairshall and Madame Chan Kai Sheik; it won't be
boring and the plot about Khin Khin Su and MaunguMz Than is to the liking of the people of the
times; the pen is wielded so that it's realisticl @xtraordinary; you won't be able to put the book

down.

The author is the most well-informed among Burmesenen, the daughter of the former interior
minister U May Aung, Daw Mya Sein, M.A., B. Litt.

Coming out soon!
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3. U Ba Choe, Foreword

Mehn Lel Sayadawhpaya had a verse written, askargthe record, whether a woman or a man
appeared first on earth and sent it to Mingun SaywadMingun Sayadaw answered with a verse

stating that it was a woman who first appearedasthe

The answer above was given after referring to tladIHansa life story of the Buddha. Classical
Buddhist literature has it that some Brahma (celebeings) when they departed from their life,
came to earth as the earliest humans; they retaime@doriginal forms and their radiance. As they

gradually consumed earthly products they radiamsagpgeared and their form changed.

No man could fully understand the nature of womW&hat men actually know about women is that
they are very extraordinary beings. This is evidesrh a paragraph of the Maga Deva verse written
by Mehn Lel Sayadaw which said it is bad if themswoman and bad if there is; and that it's

difficult to, and also not to, associate with them.

Now that Daw Mya Sein has written the book 'Womany since only women would know about
women, it is hoped that it would be an importanbbevhich would raise the standard of Burmese
women. As the book was written by a 'woman' whowsthe chemistry of '‘women’, and written
not as a dictator/ a person of authority or a teaadrdering them to make changes but as an
interesting story, it is worthy of praise. Suchamk has never appeared in Burma before. This book
was written with the intention not only of raisitige standard of women and making progressive

changes but also that men may not look down on them
Ba Cho (Dee Doke/ brown fish-owl)

13.1.41
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4. Min Maw Thant, Review of Women [iyaw Mya Sein
Translation: Ma Thida

Brief Biography of Author

Daw Mya Sein (M.A, B.Lit) wrotdWomen and in 1941 it was published by Burma Distribution
House. The author is daughter of formal Home Affainister U May Aung and the first Burmese
woman of Rangoon Municipal Council. Among Burmesemen she also had international

experience. She wrote this book with the assistahtéa Khin Phyu.
Brief Summary of Women
Khin Khin Su’s Problem

Khin Khin Su was planning to apply for a job withduer mother's agreement after her father
passed away. Then she used to look into the newspdpr a job opportunity. She now was
annoyed by reading a newspaper feature. It saidnigm were chosen when women and men
applied for a job. But her mother explained thatrrBese women of lawyers, members of
parliament, doctors and academics got the sameriyniiies as men did. So she couldn’t argue and
was silent. On that night her friends told heristeh at University Union Building to a talk about

International Women by Daw Mya Sein.
Lecture 1: Women in World History

That talk made her thinking a lot about women’sitsg In her talk, Daw Mya Sein explained many

examples from all over the about women's issues.

In Europe, America and Russia, women got same typpiaes in terms of education, job and social
fun as men did. After First World War, because ajreemic depression, women had to get earning
and consequently job opportunity like men. HowaweGermany and Italy women were limited to
get job. Women also noticed that whether the gawent did well or not. Then they wanted to
participate in community activities rather than ithesual house-work and demanded to get

women's rights by organizing women associations.

Men thought that women were inferior because of thek of getting pregnant and delivering
babies. Some Burmese proverbs told that women amstioy the country and encouraging women
could make you silly. But in history as men went far fighting others and hunting in the forest,

women became expert in planting rice and crops.
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Once in Sumatra, it was thought that more rice gaased when women with long hair planted it. It
was also accepted in Mexico. In olden days' Chimaking dressed like a peasant and his wife as a
paddy planter on special occasion of rice harrowdag. Moreover in Sweden, Egypt, Babylon and
Myanmar some believed that women would be chosenaiwy a spiritual god and then she could

tell about future with the aid of her spiritual pear.

In Babylon and Egypt, there were some rules abauh@n's standard and role. Those rules were
established 2500 years ago and are still usednre smuntries. According to those rules women
could take part independently in wedding, religitnading and law. If a wife was ill and had no
children, the husband could marry again but hetbadke care of her. And she could inherit even
when he died. Or he had to take responsibilityhfardebt.

In Egypt, women got superior positions as there avaadition of accepting a woman as Queen.
But prosperous women thought they didn't need tckvemd became showcase dolls for men and
inferior at national affairs. In Sparta, women weér@ned to get physical strength for military,

encouraged to become musicians and got freedoreahing with men. But women had to spend
money to get married men. Most women had to redy gun her husband whether he is good or not

and spent their time with their children at home.

In Rome, father influenced more on children thartheodid. Women used to obey rules but they
were against law in which women were inhibited teawmore than one oz of gold. There were
some famous women in those days. When Christiamty introduced in Rome with establishing
equality in men and women without discriminationaag rich and poor, more people became

Christians.
A Marriage Proposal

Khin Khin Su slept only at next early morning sirsfee reconsidered about Daw Mya Sein's talk.
That day was a day after full moon day and MaungidMdaThan visited her. He was a history
lecturer at Rangoon Art and Science University.grgposed her but she didn't yet accept it. She
explained that if she got married, she might notfldey free and should spend her time with
housework until she became a granny, if her husheasl bad, she would get suffering and be
oppressed. Maung Maung Than then told her some @ranof career women like Daw Ma Ma
Khin, a member of parliament, and other headmiséigsdoctors who worked as men do. She liked

him to continue his explanation.
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Lecture 2: Female — male relations

Even though there was no rule that women shouldviomen, women had to consider family
finance with their instinct judgment. In Hinduismvpmen got equal chances like men. Married
women could talk publicly about religious matteFhis opportunity was utmost and similar to that
of queens in Egypt. In Indian folktales husband anft had no superior and inferior rights.
Women could choose her husband as she liked buteghé pay respect to him. In Manu judiciary
law, women had to take her father's name as haaswe and change her surname according to her
husband's name after she got married. But womemr wet allowed to become spinsters. And
women should be educated just for supporting thesbands and they should not read Hindu's

judiciary laws.

During 500 to 1200 AD in many countries includimglia women had kill themselves by jumping
into a fire, which was for burning the dead bodyhef husband. When women could use money
more freely and build social dealing more strongfYnce women were protected from
environmental and human dangers and after somettimewere treated like detainees. Women
used to get married at an early age and when bthsibands died, they became widows and felt
inferior. Though widows could get remarried, thegdhto be very modest at home and became

nurses and teachers to get outlook.

Hitariya, a Greece academic, suggested that oapyvilomen were educated. But intelligent Hindu
women could compete with Christian women. In thabAworld, before women got married they
had to obey their fathers. When they got marrikdirthusbands treated them as one of their own
properties. Mohammad said that women should beeotsg, their standard should be promoted,
they should not marry many husbands, they shouldréegted kindly and they could own the
property. But they couldn't divorce their husbaadshe law said. However there were many world-

famous women in Muslim history.

In Christianity, Jesus gave equal chances for mennamen though many followers condemned it.
After some time he tried to oppress women but dailBut extremists never recognized equal
standards for women. Though there were many wontem talked about the teaching of Christ,
they were never recognized as priests. Women deald at the universities but were still inferior

at social occasions.
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In England at the era of King Henry VIII, the powsrconvents was decreased since he destroyed
some churches. Women couldn't teach at Oxford UWsityewhich was founded also by some

women.

After Maung Maung Than had explained about theo§t@omen around the world, Khin Khin Su
paid respect to him. He suggested her that if she still interested in that, he could ask one sf hi
women friends who recently was back from Englan@xplain more. She had some doubt about
the relationship between him and his woman fri@a she denied to response his proposal. He left

her silently and sorrowfully.
Khin Khin Su in Love

However, she felt sorry to loose him. She was thlt he and his friend went out together and
having fun. She got sick since she missed him. Tienmother noticed her love to him and
arranged for him to visit while she was sick. Hglaied that his woman friend was a married
woman and she could explain more about women'sssslinen she realized and accepted his

proposal.
Lecture 3: Developments in England

His woman friend was called Ma Than Nu. She staiedohg about British women. In England in
18th century, the standard of women had changetireg things: a) developing of no-career upper
class women, b) changing in the handy craft busir®@she influence of the French revolution.

a) In those days women in England were responsiiilie for housework. Elite women spent their
time with social work and recreation and asked bmads to do housework. They were also proud

of having more free time by sending their childtefoarding schools.

b) When the rule about making fences for farmlaache out, some farmers gave up their formal
career and started new jobs of home hand crafsinds. Then they became factory-workers. Then
the standard between poor working class women Btednet-working upper class women became

remarkably different. But every income or propestyvomen were belonged to men.

c) In the French revolution the concept of Freed&auality and Friendship was popularized. So
women in the western world requested more freeddomen from factories and industries secretly
held meetings for their freedom since they wereawmworly treated. After some time, they got the
chance to vote. But in 1905 women were denounceddtent revolution since opportunity to vote

and get freedom had been delayed. In 1918, womgonde30 years of age got the chance to vote.
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In 1928 they got the chance as men did. But thezeeveome problems about discrimination
between men and women. According to an act of irtles disease, prostitutes couldn't practice
without a license. According to an act of belongimgmen's property, real estates and honoring

credits were inherited by the eldest son.
Khin Khin Su’s reaction

Khin Khin Su loved to hear that facts from Ma T So she invited her to travel with her family
to Set Se,a beach town in southern Burma. On tiay on train, Ma Than Nu explained about

women in China.
Lecture 4: Women in China

Since China was the most populous country, evemy'®features and attitude were different. Some
city was modern but some was outdated. In Nankiivéssity, women were learning but in some
towns women were oppressed. In olden days, womer tkeated respectfully in social dealing.
Women also had to take responsibility for agriadtsector. In some Chinese tribes women and
men were separated in order to fair communicattewery Chinese concerned to live together
among all relatives and siblings of their ethniBst men were more valuable than women since
they could inherit parents. Men were taught admaiive ideology at schools and women were
taught basic knowledge at home by mothers. Sonme falimilies were proud of having educated
daughters by teaching them at home with privatersutSeniors and both parents used to arrange
everything for the wedding and bride and bridegroeere allowed to do nothing. Men could

divorce with any reason but women didn't. Divoreesimen were also blamed.

If widowed women remarried, they were recognizeds@dal rebels. So they didn't remarry and
found some social associations. But men who gotlgocome used to have more than one wife. In
1916-17, a law prohibiting remarriage of women aathe social ethics had been eliminated legally
and a new law recognized that having second wife wea appropriate. Now both son and daughter
could inherit parents' properties. From 1919, gingeUniversity women could study together with
men. Women also took part in the 1919 studentilkesand 1926-27 national revolution. Then

women could be employed at state's departments\ardin military.
Lecture 5: Women in Japan

After arriving in Moulmein by train, they took cém go to Set Se. On their way, Ma Than Nu

explained about women in Japan.
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In olden days in Japan, women got equal chancesasdnd in studying and social dealing. So there
were many queens, educated women and women gendfitads Japan prioritized military, women

lost their chances. Married women had to followditianal regulations of husband's family and
relatives and if not, husband could divorce her.nWg¢o who didn't deliver son could also be

divorced. The eldest son could inherit the pargmtperties.

Married women had to do housework, to be respoasdi children's education and for being good
mother. Single women should pay respect to pam@mismarried to husbands. Then men thought
women as their own property. After 1868 social gemnwere occurred and women got a bit high
standard. If women educated, living standard wdogdimproved. Because of that concept, 5
Japanese women were sent to USA to learn aboutiéanewvomen and their deeds. In 1978 report,

women could follow their husbands to foreign coiastr

When Russia-Japan war finished, men couldn't egsilyob and kept single. So women worked as
men did. But there were very few women at high sthand universities and women couldn't study
together with men. After 1923 earthquake, womenewsoticed as alternative labor force for
reconstructions. In 1928 women got chance to vee the country. When civil law was changed,

women got more chances.
Lecture 6: Women in India

After Thingyan festival in Set Se, they visited Kgkhamee. There they met a mayor, Maung
Maung Than's friend. He was an Indian who was lrBurma and so he could speak Burmese

very well. He talked about women in India.

India has more than thousand tribes and every krhieves different religion. Women were forced
to marry before age of 15. In olden days women virey living as men were. In Indian folktales
women could marry their lovers and married womenamot be accepted as men's own property.
But in King Manuhar's law, women were restrictedriany ways. They should have well behaved
everywhere in order to keep the dignity of husbanéather or brother. Any woman couldn't learn
Astrology and refuse to be married at the courtore traditional talk that the most suitable age
when a woman should marry was 8 years old and seomeen had to marry at that age and got

problems.

In Hinduism married women couldn't divorce. In aiddays wife had to sacrifice her life (kill
herself) when her husband died but now that tr@alitvas no more popular. In 1700 King Akbar
terminated that law and let widowed women to gebed marriage. But Members of Parliament
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kept that law. British Government had influencedtop that law a lot and made an amendment of

terminating that law in 1829.

When Islam came into Indian society, women hadetésblated at home. That concept was popular
only among middle class people and not appliedoor gommunity. When India had changed into
an industrialized country like Britain, women be@aommemployed. But women took part more in
agriculture and selling & buying. Some wanted tgphgomen but women were prohibited to take
part in mining and business trading. In 1917, wikedian Women Association requested for

women's freedom, some districts decided that mdmeammen were equal.

After that, Khin Khin Su and group went back to Setand spent about a month there. Then they

traveled back to Moulmein and then to Yangon.
Khin Khin Su’s Own Investigation: Women in Burma

Khin Khin Su was not satisfied with knowledge abawtmen told by Maung Maung Than, Ma
Than Nu and others. She wanted to know about Biemesnen indeed and to talk back to them
about it. She learned a lot by herself. Then ski#dd Maung Maung Than and Ma Than Nu and

explained about Burmese women in detalil.

Burmese women were never restricted in religiomlipudealing and financing. Though Manu civic
law, which was famous in India had came into Burma,one followed this here. According to
Buddhism, women were never prohibited from learrang getting good education. Wife had to be
kind and loyal to husband but Buddhism never stgmen to divorce their husbands. Though
Buddha gave equal opportunity for both men and wgmeen were recognized as one who could
be the potential Buddha, and women was relativatpgnized inferior to men. So in some religious

occasions and buildings, women were prohibitedattigipate or enter those areas.

In the British days, rich women didn't have to warld acted as dolls. That was the same here as in
Egypt, Greece, Rome and England. Khin Khin Su catedl her talk that now as in those countries,
standard of Burmese women were not very good arRlsmese women had to work together with
men to have better Burma and show the world abdmit turrent status. Visitors applauded at the
end of her talk. After a month, she married Maurguikg Than.

Comments

This book could be relied on since it was writtgnabBurmese academic woman. It showed detail

of lives and standards of women around the wordal$o included how women were first
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oppressed in religious, political and social arand then they worked hard to get equal opportunity
like men. This book seemed to encourage women uBdiish colony to take part in the

independent movement as men do. In those days, wasien were not graduated and even
educated. So this book seemed to aim for suppodmutry's standard by promoting women's

education.

In the forward by Deedoke U Ba Cho, a national ymagaid that he believed this book will help
for promoting women's standard since only womandckoow about women. So this book fulfilled
the demand of the time it was published. And auiemmed to notice that readers would be bored
if it was in non-fiction style. So she used fictistyle to grab audience's attention. And also she
used many characters to tell about different womkres. So she is a creative writer. Her book did

not also neglect love story to tell more knowledge.

So this book was published in order to cope withrted of that era.
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5. Andrea Fleschenberg, Book Comment on the BogioRé&y U Min Maw Thant
on “Women” by Daw Mva Sein (translated by Dr Ma d#j

The book report, although one can see the commitofaine author to redraw the general lines of
this fiction, does not qualify as a book review €4@nsion") in its classical sense. The book report
has severe linguistic insufficiencies such as #well of English in which it is written / translated
incomplete sentences, grammar mistakes, and prakierh simplified mode of expression. At
times, it is difficult to grasp the ideas transmiitin the book report — but | cannot assess # due
to the book report in Burmese or, partially, alse do the translation.
The report is structured into a summary of the bfokages) and a very short comment (less than
half a page) which | consider inadequate. In paldicfor younger generations and the outside
reader, it would have been interesting to learmftbe author of the book report

a comparative reflection on women in Burmese sp@eéthe writing of the book in the 1940s
and today, e.g. with reference to similar, morerenir publications on women’s role after half a
century of post-colonial independence;

how the book narrative would translate into Burmsseiety at the turn of the 2tentury or if
it is still interesting reading to which contempgraeaders, especially young women, can relate to.
Furthermore, it would have been interesting toectflon the topic of the book with regard to the
author herself - Daw Mya Sein, an educationist ambt only for her time — exceptional woman
politician who served Burma as first female membgthe Rangoon Municipal Council and as
delegate to important conferences and meetings asi¢h the League of Nations (predecessor of
the UN), the Round Table Conference in London, WiNESCO - apart from her career in the
national and international academia. Why did shigewhis story? What was her overall goal and
how did she realise it in her book and with regarthe general reader and his/her receptiveness to
these, for many, new ideas about women’s empowefhiers also not explained who is Ma Khin
Phyu, the co-author, and what is her impact orbtiok.
The brief summary is not organised to facilitatelenstanding and is not review of the book
content, e.g. it lacks a small summary of the pltintroduction for the reader. Instead, the book
report starts straight with the narrative as sudhout even introducing and explaining the major
characters, the general topic and narrative liewvell as the structure of the book. It would be
easier reading if the book report would follow apter-wise or narrative lines-wise approach and

include some connector sentences between theaftf@rformation given, e.g. between examples
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of women'’s role indicated according to differentntries’ traditions and religions and narrative of
Khin Khin Su’s story.

Example: Some reflections on women in Burmese society

(...) When one travels through Burma, women’s overall presence in public life, especially
in the economic sector of everyday commaodities, is striking in a country where society’s
life and fate remains exclusively dominated by male decision-makers.

“Traditionally political power was a male preserve and membership of the Buddhist monk-
hood an exclusively male privilege. Cultural concepts ensured official power gravitated to
the male while Buddhist ideologies reaffirmed men’s superior status in the hierarchy of
rebirth. Despite this, women played critical roles in society, the economy and the
household and in many areas enjoyed equality with men.”

What gendered picture can we paint of Burma’'s current socio-political environment in
guantitative terms (regardless of missing GDI and GEM indicators)? As official statistics
are biased, contradictory or key data is missing — hence reliable data is scarce -, only
trends of female participation and leadership posts can be outlined. Women participate in
high numbers in different parts of the economy, with a female economic activity rate in the
year 2002 of 65.8 per cent, although no specific sub-data of employment sectors and
income ratio are on hand.? Women received the active voting right under British colonial
rule in 1935, and the passive one in 1946, shortly before the country’s independence, with
women being elected straight into Burma’s first democratic parliament in 1947.3

“Treat your son as a master and your husband as a god”, a Burmese saying, points to the
concept of male dominance which is embedded in two concepts: first, hpon, which refers
to a man’s superior status in Buddhist religion, hence is “enshrined in him, in his attaining

nd

the peak of being born as a human and male™. Due to the religious concept that only men

can become a Buddha, “a lot of men consider themselves of higher value and do not

consider it necessary, to behave properly”.> Second, “the exercise of authority awza is a

male prerogative, so that any social status endowed with authority is, by cultural

ascription, a male monopoly”.® This monopoly goes down to the grass roots of societal

! Mills, Jane, Militarism, civil war and women'’s stiast a Burma case study, in: Edwards and Roces)(Budsmen in
Asia. Tradition, modernity, and globalisatioAnn Arbor, pp. 265-290, p. 265.

2 http://hdr.undp.org/statistics/data/cty/.

® http://hdr.undp.org/statistics/data/cty/.

* Mi Mi Khaing, The world of Burmese womermndon 1984, p. 16.

® Interview with a woman writer and journalist, cated in Rangoon, March 2004.

® Janell Mills, op. cit., p. 269.

" Interview with a businessman, conducted in Rangdarch 2004.
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organisation, where the traditionally held position of village elders — an important post in a
predominantly agrarian society, even under a firm military regime —, who are chosen by

the community according to their wisdom, can only be occupied by men.” (...) (AF)

Dr. Andrea Fleschenberg, Duisburg/Germany, 19" September 200
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6. Ma Thanegi, "Woman" by Daw Mya Sein

The author Daw Mya Sein was a highly educated wolwein into a wealthy and prestigious family
of Mawlamyaing (Moulmein). Her father was BarristérMay Oung a Cambridge man, and both
her elder brothers had won prestigious educatioar@sv In her turn, Daw Mya Sein received a
Masters Honours from Oxford in 1927.

After her return to Yangon, she was prominentlyvacin women's issues and rights and was soon

delegated to represent Myanmar Women at internatmonferences.

In "Woman" published in 1941, the opening scenen@f main character Su Su seeking a job
halfway through her college studies after her fath@ssed away, in spite of her mother being
independently wealthy, set the stage for the messg wanted to convey. This point was
furthermore stressed on the second-last page afdtel, page 134, in this sentence: "The reason
that others say that Myanmar women may seem ty érgedoms but actually do not, is because of
the lifestyles of such women."

"Such women" are the high society butterflies bging, if not to Daw Mya Sein's inner circle, at
least to her class and society. Daw Mya Sein witllmubt knew that Myanmar women had been
active in trade all along, even taking administatiroles in the ancient kingdom of Bagan.
However, as she noted on page 132, during the dsirmonarchy the daughters and wives of the
wealthy or the nobility (at least those living hretroyal capital) had to fulfil services at codrhey
were hired as tutors to the young princesses, dgisslan waiting, as handmaidens, or at least as

traders to make regular visits to the queens waghldatest materials or shawls for sale.

Although she did not comment on the increasinglgtemised lifestyles during the time of writing

this book, she disdained the leisurely life of theughters of the wealthy upper class who did
nothing but made themselves pretty, dressed wkdljed cards, dabbled in charitable religious
works, visited each other and hoped for a good iager Arrangements of such unions were in the
hands of mothers and aunts with discreet go-betsveéem their own class, who usually angled to
get an ICS son-in-law. The Indian Civil Service $lCwas the elite cadre of top civil servants
during the colonial period and few Burmese had apodunity to sit for the ICS entrance

examination. It is notable that the main chara&erSu in 'Woman" married someone who was

only a tutor at college and who rode the bus.
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It must have frustrated Daw Mya Sein deeply thatfeminine peers although having the means
and chances for higher education and independearare, only hoping for a good match: especially

since she herself chose to remain single.

In this book she very briefly touched on the conoefjpBuddhism that only men can aspire to
become a Buddha. As | understood it from anothercgoof a religious nature, the reason was that
to attain Enlightenment one would need to becomechse for intensive bouts of meditation. The
Buddha, it is said, realised the dangers a womaridvMace were she to live alone in a remote place

and thus it came about to be accepted that onlyaoeld become Buddha.

Knowing that while talking about women's rights éxuality she could not leave out the religious
concepts, Daw Mya Sein commented upon this poitit delicacy, saying that the concept was in
place only so that men may strive harder to be nvateous (Pg 130). She dealt in the same
manner (i.e., to strive to be more virtuous) ondbecept that women therefore must first be reborn

as men to become Buddha. (Pg 131)

The rest of the 'novel' was about woman's issuesval the world. It was somewhat hard to keep
track of which country she was talking about atetinshe not being a professional writer, but on the
whole it gave some good information, even if maosifive than realistic, to the general reader. No
doubt, the middle classed young women of the dap wiere increasingly becoming highly
educated, would take heart from this book and behmuofluenced by its idea of independence.
Many attended college to become famous writerstoiecadministrators and professors.

However, it is highly doubtful that the majority ebciety girls who seldom read anything more
than romances and fashion magazines were even akdhés publication. Such young women

continue to exist, although not in the numberdef1940s.

Things began to change in the post WWII years ameth @gomen with husbands earning well took

up professions, if only for 'Gon’ or prestige.
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7. Mya Sein,Biographical Data

Daw Mya Sein educationist. Born October 13, 1904 in Moulmaiiaughter of U May

Oung, M.A., LLM. (Cantab), Barrister at Law and Dawein Mya, Diocesan Girls’ High

School and St. Mary's SPG High School, Rangoon;rimdated 1921; University of

Rangoon B.A. (Hons.), 1925; St. Hugh's College, @df M.A. (Hons.) 1927; Dip.

Education, 1928; B.Litt.,1930; Superintendent, DEw Kyi National Girls* High School,

1930-31; Delegate to League of Nations, Switzerld881; Delegate to Round Table
Conference London, 1931; Deputy Leader of Burmaddab Mission to China, 1940;

Principal, Buddhist Girls' School, 1938 and 1946-48ected Councillor, Rangoon
Corporation and Chairman, Rangoon Education Bob9d0; Editor and Publisher of the
World Pictorial, Burma; Director, Women's Civil D&ice, 1940; Burmese Advisor, British
Ministry of Information, New Delhi, 1942-45; Burngtelegate in the British Delegation to
UNESCO 1946; Lecturer, Department of History, Unsity of Rangoon, 1951-59; visited
U.S.A., Smith-Mundt Leader Grant, 1954; History dlear, Eothen School, Caterham,
England, 1956; U Nu Lecturer in U.K. and U.S.A, &&B, retired from University service
1959, Visiting Professor of South East Asian Stsidie Sweet Briar College, USA, 1960
Publication Administration of Burma Societies sehes President, University Women's
Association of Burma, also President of the Burnmfamerica Association the Council of
Women in Burma; University Teachers’ Associatiommenittee member, Rangoon
Vigilance Society and International Buddhist Sogienember, Burma Health Council,
Burma Board of Film Censors, and member, Senateeotniversity of Rangoon. Married

and divorced U Shwe Baw, L.C.S.; two children; sna and one daughter.

1 WHO’S WHO IN BURMA 196Rangoon, People’s Literature Committee and HouSe1%®
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8. Speeches given by Mya Sein at the Burma Roubteaonference in London,
November 1931-January 1932

The conference was to discuss a future constitubioBurma after the separation from British-
India. The 24 participants from Burma represenbexviarious ethnic groups living in the country.
Mya Sein was included as the representative oBtirenese women. According to the proceedings

of the conference, she spoke three times at thie@nce.
7.1 Speech on the first day of the conference,1279B1

My Lord, on behalf of the women of Burma, whoseresentative | have the honour to be, | beg
you to convey to His Gracious Majesty the King-Emgpeour thanks for deputing His Royal
Highness, the Prince of Wales, to pen the Burmae@ence this da§.

His Royal Highness has already made, in some detireeacquaintance of the people of Burma,
and his visit to our country is a happy recollegctids has occurred everywhere om his extensive
travels his personality there too dispelled douid inspired among all a confidence that they
could look to the Crown for understanding and ditec Burma is far away, and has had little

chance of frequent contact with he Royal Family, lnyt his speech to-day, His Royal Highness
reassured us of his regard, and we can now enter thig labours of this Conference with a sure
hope that we are well started on the way towardstiime, when Burma, mistress of her own affairs
will look to the Crown as the direct link that bsidher to the other members of the British

Commonwealth.

That His Royal Highness has been gracious enoufihddime among his pressing engagements to
speak to us this morning, is deeply appreciated,ve@ would like to assure him that if he knew
how much his coming has pleased us and our couatryahhome, he would not count his time ill-

spent. | trust, my Lord, that you will lay thesera® before His Royal Highness.
7.2 Speech in the Plenary Session on Decembe32® 19

My Lord, as representative of the women of Burmédesire to make a short statement about the
position of Burmese women, mainly for the benefittmse members of the conference who have

not been in Burma.

! Burma Round Table Conference, 27th November 1932t.January 1932. Proceedings. Rangon, Supdt.t. Gov
Printing and Stationary, Burma, p. 5. — Miss Mayn@@as she was called in the proceedings was trtesheaker after
the conference’s chairman, Lord Peel and the Savdfwisipaw.

2 The Prince of Wales had visited Burma in Decenit®®1. The visit had been boycotted by the Burmesiemalists,
but not by Mya Sein’s father who was a member ef@overnor’s council.

% Burma Rouund Table Conference. Proceedings: pp351
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From times immemorial we women of Burma have hetdgh position in the social, economic and
political life of our country. | do not desire tmate the cause of this that we hold in Burma, but |
would like just to say that | think that we womenBurma enjoy this position, partly because we
originally came from ibet, where the matriarchasteyn exists, and because we in Burma, after
leaving Tibet, have evolved a social life where themen do not rule entirely, but where we

manage to have a perfect balance between the sexes.

In Burma we have always been treated as individaalsnembers of the human race. We have our
own rights and our own duties to perform. We cdntie¢ our own share to the general progress of
the country. We do not desire to be made a spetterest, nor do we wish to be classed with the
children. In our social life we have perfect freegathough it is not the same as the freedom
enjoyed by the women in the West. We inherit equalth our brothers, and we have rights to our
own property. Marriage in Burma is a civil contraand | that in no other country in the world do a
man and his wife life [sic] in such equal partngssas in Burma. We work together, we hold
property together, discuss every social interegettoer, as men and women. When the dissolution

of marriage comes, again, we have the same congliéie in the dissolution of a contract.

History has shown us examples of women who haventglart as law-givers, as judges, as writers,
as administrators, and as great philosophers. dnettonomic life of our country there is no sex
discrimination. We take part in commercial and agjtural pursuits, and in the new professions
that have been introduced after our contact withWrest there is an open door for women. As we

qualify ourselves so we are allowed to enter tludgssions.

In the political life we have both the active ahd passive vote. We have the same suffrage as men,
except in places where the suffrage is based owrap#ation tax, which tax is paid by men only.
We have cc-operated with our men national movenaamd, we have suffered together with them.
That is true of all the parties of Burma. We desoehave the same rights and to bear the same
responsibilities as the men. Some of those rightsady mentioned are given us by the Burman
Buddhist law, and are enjoyed by the Burman Buddiwsmen. Since the contact with other
countries we have had an influx of foreigners, egpently, as the Buddhist law offers no obstacle,
we have numbers of mixed marriages. As a resuthese, our women have lost their status as
Burman Buddhist women, and have lost certain oir thghts. We desire to have the rights of
which | have spoken, not purely as Burman Buddlk@hen, but as women of Burma. We think we

are entitled to the same rights as men, simply @asen living in Burma, not as women who are
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married to Burman Buddhists or are Burman BuddHugtbirth, or with any such qualification.

Therefore to retain our self-respect, and the m@spkeother peoples, we wish to accept the same
responsibilities and the same rights as the med,tla@ constitution that is to be framed will be

acceptable to us only if it contains a clause gj\equal rights to men and women.
7.3 Speech given of"@anuary in the discussion on the report on a doafstitutior!

As representative of the women of Burma, my duttoisepeat again the women’s demand to be
recognised as individual members of the State andéd guaranteed that there shall be no
discrimination against them. In days that have mgowe by, whenever a woman rose to make any
demand for her sex she usually caused merrimenh@rtiee other sex. But, my Lord, | am very
grateful to you and to the other members of thisf€@@nce for the way in which they have
accepted the demand | put forward on behalf ofwbenen of Burma.lt has been agreed by the
Committee that women shall have political rightgttis, they shall have the vote and be eligibte fo
election in both Houses of the two Legislature. Bthink it is necessary to say that the suffrage
alone cannot cure all evils. Women in many cousttiave discovered from experience that
inequalities in other spheres are as unjust as eang to their self-expression and self-
development as inequalities of the franchise. Ilddilke to remind the members of the Conference
that a nation of which a portion - may be a larggipn - is denied equaltreatment must necessarily

be handicapped in its progress towards full devak.

Men and women should meet on equal ground and dswsdrould be given by merit only, with no
consideration of sex either way. The result aimeshauld always be to get the best for the good of
the country. Minorities and special interests haskeed for equal rights and equal opportunities and
it has been generally agreed that there shouldobdistrimination. We women claim that we are
much more important than any minority. Whereasrtieorities have to prove their existence and
their claims, there can be no doubt that we womast and that we are absolutely essential to the
State. Unlike minorities again we do not do despecial treatment. We want to accept the same
responsibilities and to exercise the same rightsuasnen. The theory that women are incapable of
taking their fair share of responsibility has, Inty long been proved erroneous. In Burma the
women who have been given responsibilities in tbmdy, in the wards, and in the villages, have
justified their position and | desire to assert tine@ sense of responsibility does much to fir areyo

for undertaking further responsibility.

Ibid., pp. 204-206. - The draft had been worketlyua committee.
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Another point to which | would like to refer is thitne question of equal rights is a domestic affair
My Burmese brethren, | think, have agreed with nieenvl have stated that we women of Burma
should have equal rights in all matters. Therefoeesk, again, that His Majesty’s Government
should be pleased to satisfy the women’s demandaimkert in the Declaration of Rights in the

Constituent Act a clause stating definitely thahraed women shall have equal rights in Burma.
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IV Additional Material

1. The “Upper Garments” Controversy
Translation: Ye Nyunt

Editor’s note The following two texts were published in the l[dagNews in October 1938. It is the
only exchange of views of this kind found in aBugs both in terms of content (a women’s
issue) and form (letter to the editor and reply).

1.1 A Kyawt, The monks and the thin upper garntents
Inya Hall

The University
Dear Akogyi Ko Htun Aye,

Why have you been so mute on the controversiakestilof wearing thicker upper garments? Has
Kogyi Nu been quiet because he thinks it is betieto so since he couldn't tell his wife Ma Ma Ye
to wear thicker upper garments? And why hasn'tytheng author, Tet Phone Gyi, written about
this? Is it because the young girl with the twold@irdo whom he has been wooing wears high
heels and thin upper garments? Or has he beenu®othying to bring out a hundred thousand
books about the Indo-Bamar conflict? Since you relitethers have been keeping your views to
yourselves, | , your younger sister Ma Kyawt, annsfrated. | had earlier had the mind to write
what | thought of the matter but feared that | nigé talking out of turn.

But now the young monks are trying to force womeamf wearing thin upper garments and the
newspapers have been writing so and so abouthtaiid tan no longer hold myself back and have

put my pen to paper.

Let me, Ma Kyawt, first say what the young monkseéhadone. Members of the Buddhist Order,
young or old, know very little of our mentality amdture. Whether it was the Taung Hpi Lar
Sayadaw or the Mehn Lel Sayadaw who wrote themwiiitéen articles on women were one-sided
and belittled the womenfolk; there were very fewreot statements. What's more, their intention
was to instigate hatred towards women and therdfag wouldn't gather all the facts but would
only take the worst and the most despicable sangpiesf the myriads of women that have existed
in this world and write about these women, time ame again and in detail. It's like mud-slinging
by politicians. Therefore it cannot be said thatnks could correctly judge women; they would
either look down too much (like the Mehn Lel Sayadand others) or did not get to meet many

! Nagani News vol. I, 7: pp.37-39.
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women and think very highly of the few that theydhaet (just look at the poems about women
written by monks).

What | want to say is that the monks have beeimg¢ethe women to wear thick upper garments and
to refrain from wearing thin ones, without knowitltge nature of the women and that is really,

really irrelevant.

Good looks are the assets of women just as knowleag skills are the assets of men; this has
been true from the very beginning of this world @&ndtill true now. It will be true in the futured.
Good looks are what every woman wants most. Todaeltiful is the burning desire of all women.
They want to be less ugly if they are ugly; theyntvaot to be ugly if they are a little ugly; if the
are not ugly they want to be beautiful; if they grete beautiful, they want to be more beautiful; i
they are more beautiful they want to be the moaubtil; this is the law of nature. They would
think of various ways to be beautiful and wearsalits of dresses to be beautiful. They wear thin
upper garments because they think these make teautiful; they feel at ease and are comfortable
wearing them. They are not wearing them so that breasts would be conspicuous and arouse the
men as the monks say. If the women should wanhdowvgheir breasts, why would we be binding

them up so tightly?

It's so obvious that they want to be beautiful; yeed only look at the way they buy chemises and
bodices with floral designs and how they would hténesr dresses in a variety of colours. If they are
beautiful in thick upper garments they will weaeri Don't you worry; just make the upper

garments beautiful and the women will wear theneylare wearing upper garments made of fawn
coloured cotton for no other reason than the faat they are quite beautiful. The garments have
become quite attractive. They think it is fashigeao wear fawn coloured cotton. Therefore, |, Ma
Kyawt, will foretell this- so long as the fawn caled cotton garments come out in beautiful new

designs, women will wear them; otherwise they won't

Therefore | want the elder brothers who are todbthke nation to take note of the fact that if you
want to make reforms you must consider what youtw@do and who it would affect; it should be

appropriate and relevant. The reform will succefeld is appropriate and relevant. For instance,
Akogyi (elder brother), if the poor do not have treionalistic spirit, and are ignorant, and if you
want them to have the nationalistic spirit, you d&v tell them why they are poor, you have to tell
them and let them know that if they have the natliistic spirit it would be easier for them to

become rich and they will have the nationalisticisp
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There is another thing that journalists write. Tih& licentious the way the garments are woris It
very strong language because it's saying that teem are unrestrained and wanton. A woman
who wants to be wild and wanton will do so whetbbe wears a thin upper garment or not. A
purdah woman could be wanton, just as the womamingethe dark brown colour clothes like the
one who practises religious meditation, couldrd’shbeg you not to make pretentious remarks and

persecute us.

And the point is not that of wearing thick upperrgants. It should be the wearing of clothes made
from locally produced textiles. At the moment ibisly a stop-gap measure of making clothes from
imported cloth and getting only the fees for sezsicendered. We should not forget that everything

needs to be made locally (by Bamar).
Therefore, to summarize, A Kyawt would like to gie opinion:
(1)The upper garment, whether thick or thin, haseéenade of locally produced textile.

(2)In order that the women should like and weanthe the long run, attempts should be made that
the cloth is thin and beautiful. Only then wouleyhendure like a coal fire and not the usual hay
fire of the Wun Tha Nu.

| shall stop now. With this letter, | bid farew&d Akogyi Ko Aung San who left school.
A Kyawt
11.10.38

(I shall reply A Kyawt's letter at this place nembnth because it is late to do so this month. Bleas

walit.

The Editor)

1.2 The monks and the thin upper garments (respbnse

To Amagyi Ma Ma Kyawt,

| respectfully write to you. | happened to read yaticle ' the monks and the thin upper garments'.
The objective of the article would be summarized\asaring thin upper garments should not be

restrained'.

! Nagani News vol |, 8: pp 13. 22-23 (the numeratibpages in this issue is not quite clear).
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When U Thein Pe wrote' Tet Phone Gyi' he had neniiin of wearing out the reputation of the
monks; he only wanted their reputation to grow @&edbetter. But the monks felt it unbearably

painful and retaliated by writing the novel ' themk's brother-in-law'.

When U Marga wrote the novel ' Sadaw Laung’, thdynadt feel bad about it. It was because the
admonition was written in a fair, balanced way. tilBauthors had good attitudes and the differed
only in one being persuasive and the other beilitfearigid.

The 'Master of Our Gratitude', Mehn Lel Sayadawkrieat lust was most important and bad and
wanted to admonish young men; only if they hate eomwould they be free from that danger and
so he wrote that women were bad. But then he hem \atitten a little about the goodness of the
women. The Sayadaw's objective was to have manyg guen, to be quickly emancipated from
Samsara and to close the way to the four nethdd#coFrhe intention was good but the women felt

it unbearably painful.

When a poor man once saw an image of the Buddtieeisun, he donated an umbrella to lessen the
heat of the sun. Another poor man who saw the ino&dfee Buddha and the worn umbrella, he saw
that it was improper and removed the umbrella. attieudes of both men were good and both got
merits for their acts. Similarly, Ma Ma Kyawt arttetmonks might have different objectives but the

attitudes were good.

| understand that Ma Ma Kyawt in essence meanssthaé good looks are assets of women there
should be no objection to women wearing what i&aeping with the times. It is true that good
looks are assets for women but then you know tgmgdhat mentions good looks alone without
merit is useless. How could a girl be good if she food looks but no mettle? Therefore | would

like to remind Ma Ma Kyawt that mettle is more innfamt than good looks.

At this moment there is a profusion of literary W®that encourage lust. There are many who only
talk; it is the age with a lot of literature that all talk; the age of lust arousal and the age of
retrogression. During such a period | would like Ma Kyawt to consider whether women wearing
thin materials encourage the lust of men. Womentwabe more beautiful than the other or want
to be praised by men. It boils down to the fact thay want to look beautiful because they want to
be courted by the men. From the very beginnindnefexistence of the earth, the two elements have
been incompatible and | do not want to blame thEne attire should conform to the era, the time,

the condition, the country and the race.
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Ma Ma Kyawt will know that beauty is not withousifaults. The exceptionally beautiful Ohmar
Dante was guilty of making a fool of King Sivi. Theautiful one was guilty of being conceited and
putting the one striving to attain Buddhahood imtagédespair. Athinka, borne from a lotus bud,
was guilty of letting Brahmadat neglect state affaior three years. It was found that many
beautiful people like Veluvadi, Saw Boh Mel, Yaatu Kahlyar, had brought much danger to
many and were not guiltless. Lawka Niti Saya had get a ripe fig is beautiful on the outside but
full of maggots in the interior. You should takeesle into consideration and judge the value of

beauty.

Those who made history as being beautiful durirg time of our kings were not well known
because they wore thin upper garments. | haveatt peets had composed that their beauty was due
to the wearing of thin garments. So, | know thah thpper garments couldn't make one look
beautiful. You will come to appreciate how attraetihe fawn coloured cotton upper garment and
Yaw nether garment can be if you wear them. Yoticlaressentially stated that wearing thin upper
garments could not make the morale of the men becabmormal. It may be true in Western
countries but | cannot say so for the Orient. Ybawdd consider the instance where revealing the
flesh (of the woman) had led to the loss of supemah powers of the one striving to attain
Buddhahood. Suppose wearing thin upper garmentsnidaaouse lustful thoughts; won't journals
of the times that encourage lust arouse the miadhas been calm?

Everyone is at liberty; but if that liberty weredanoy another it would become a license. Simijarly
it's quite all right for one to wear thin garmeiitd doesn't affect another person; but it wouldre
if it were to adversely affect the other. Since ybla Ma, are a scholar, | would like you to think

about it.

Men do not hold the view that wearing thin uppemngents is licentious; if women were to think so,

one could only say that it was their conscience.

The task of the monks is to encourage the peoplséadomestic products. They don't want people
using imported, thick textiles. Their main objeetwas for the people to rally around the nationals.
It has nothing to do with the thin upper garmeiiise idea of boycotting the import of foreign
textiles, especially thin ones, was to lessen tmeumt of money leaving the country. What |
earnestly want to request isn't to refrain from rivea thin upper garments but to help fellow

nationals. Whatever you do, it is your goodwillttteamost important. Therefore | would like to ask
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you not to look at what had been done, but, asVittaous Lord Buddha had taught us, at the good

intention that lead to it.

Ma Ma wrote to U Htun Aye and the other patriotkiag for an answer but | could not hold back

from interrupting. | beg your pardon.
May Burma gain independence soon!
Sein Hlaing

17.10.38

(As soon as the article' the monk and the thin ugpement' by the student A Kyawt of Inya Hall

appeared in the October issue, there has beench dorrespondence coming in to us. Out of the
many that reached us, only the above one was gdriiitee others were not published from lack of
space and for fear that it would be blown out éfpabportion and would not end. We hope the

readers who had sent in articles would not minduakio

In future, articles relating to the matter of thentupper garment will not be published; we are

ready to publish any other unrelated article.

We had our intention in publishing this article.eTarticle responding to the one by an educated
lady student of Inya Hall was by a male student,3€in Hlaing. The correspondence was between
students and we wanted the patriots carrying oaittdisks and those straining their ears to hear

about this piece of news to (get to) know the apisiof the youth.

The article and the rebuttal were written by stugeWwe hope the readers would thoroughly read

them and correctly criticise them.

(The Editor)
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2. Khin Myo Chit, The Burmese Women Problem

Editors’s note The following two texts are part of book repastsa collection of articles published
in late 1940 by Nagani under the title “This andaf’h Khin Myo Chit (1915-1999) is a
renowned Burmese writer who actively participatedhe independence movement in the late
30s and early 40s.

2.1 Review of Maung Yoe (Translation: Ye Nyunt)

It was affected on the nation & Burma which was emunperial British rule and the country’s
situation under British boots. The title of thei@det spotlighted to the political system and the ay
that time.

But Burmese Women were different from the womeumhefother world and were liberated before

already.

Since the country had been under the British cal@m, most of the Burmese women were
illiterate. They were uneducated women. And they ha up-dated views on politics. This was the
obstacles of the independence struggling. Althailhgheducated were credited certificate holders,

they were weak in participating in their mother goy's struggling for freedom.

So most of the Burmese women were jobless for tivemg. The minds of poor Burmese women as
well as rich women were loosened because of thepbhiics. They were spoilt for having money.

Those who had no money were spoilt by the badipalitvays. This was the great problem among
the Burmese women. So this book show the realenstidry of Burma that lost its sovereign power

and gave some advice for the country.

3.2 Review of Shwe Pyi Soe (Translation: Aung Mitut

Khin Myo Chit’s ‘The Problems of the Women of Burniad much effect on the nationals and the
times and the system of Burma which had unavoidilgn under unjust British rule. The style in
which the heading was given highlighted the timed the system, and she persuaded the readers to

strive for independence with a sense of nationalism

In the essay it was stated that Burmese womenatithave to particularly demand their rights like
women in various other parts of the world becatsg were not being oppressed or suppressed in
the first place. But it did mention that there wéesv educated women in Burma because the
country was colonized. There were few women who dadyhtened views and knowledge. That

was one of the difficulties in the struggle for é@méndence.
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The minority of women had degrees, distinctions higth government appointments but few took
part in the struggle for independence and thisw@s one of the difficulties. The majority of

Burmese women had little knowledge and educatiahfaned scarce employment opportunities.
Evil legacy of colonialism ruined the moral chasaadf the women. The ill effect involved not only

the lower class poor women but also some from {hgeu class. Lack of money ruined some
women; and money ruined some others. This probmdmot be solved. That was the problem of
the capitalist era in colonized Burma. The essajlydnad an effect on the times and system of

Burma which had lost its independence and sovereign
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3. The Bhikkhuni controversy

3.1 Reference to a book by Ashin Adiccavaimsa
Translation: Ye Nyunt

The Bikkhuni Rebellion, Ashin Adiccavamsa
Price: 1 kyat 8 annas for Nagani book club membEtsannas

Ashin Adiccavamsa is bound to make history; onlgtpaty will decide whether or not to see him
in a favourable light. He is known for his exceptb diligence. He is regarded to be a learned
person with vast knowledge. He has become well knfaw writing a book on the principles and
codes of conduct for Bhuddist nuns- 'the BhikkhBasana Padesa Kyan 'and wearing his heart on

his sleeve.

We are not knowledgeable in religious matters &edefore dare not pass judgement as to whether
Ashin Adiccavamsa is right or wrong but we do knihat he is well-informed on many subjects
and thoroughly knows Bhuddist literary works; anshgequently we read with reverence his

written opinions.

Those who would like to work for the good of thdéigien should read this book with reverence.
The opinions and views from both sides are included the readers have the opportunity to use

their intellect and to ponder and have comprehendiscussions.

! Nagani News vol |, 7: p.11.
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3.2 Shwe Oak Oar, Biography of Ashin Ardessa WuatteaU Aung Myat Htdt
Translation: Aung Min Htut

The Myanmar composer scholar Ashin Ardessa Wuwtmsborn on the i*lwaning month
of Nayon, Myanmar era 1244, at dawn on a Sundayegts after King Thibaw ascended the
throne). The father was the indigenous medicinetpi@ner U Lar and the mother was Daw Ok. He
was the only son. His native birth place was Pwilage, a furlong southeast of Myohla town, in
Yamethin township.

The future monk first attended school at 5 yedrtha head monastery in Pinsu village.
There were more than a hundred students. The H¥aat was his very uncle, the venerable monk
Ashin Wilatha, holder of the titldDhamma Rakhita Maha Wibingadarde combined head of the
southern 3 sects of Yamethin town, Shwegu, Yan Aamg) Zaung Chan. His deputy in teaching
was Ashin Arsara and the presiding abbot for adstri@iion of the monastery was Ashin
Sandawbartha, the brother of Ashin Arsara. Ashamdawbartha was the abbot venerated and
patronized by King Thibaw’s head queen. Ashin Aasaind Ashin Sandawbartha were nephews of
the chief abbot, the administrator of the 3 sects.

Ashin Ardessa Wuntha was personally taught thengmy Myanmar alphabets with
difficulty by the 3-sect administrator, the chidfbmt himself, and he could read and recite the
Myanmar primer in 12 days. The future Ashin Ardeasa not a brilliant student but he was very
diligent. At the age of eleven, he had memoridesl Mingalar Suttawith its Pali meaningsthe
External Victoryandthe Internal Victory, Nametkarand Yadanar Shwe Chainkith their Pali
meanings and could recite 8 Pali-based grammaedsidns and 9 compendia of thettas.

In addition, regarding the Myanmar language, hdctoecite from memory, thbelle letters
of U Ponnya, the \Waya play,and 11 plays popular at that time. He also memdritte
astrological curriculum and could make calculatiomsastrological charts. As knowledge, he had
read Okparthandiwith its Pali meanings, the tefatakastories, the550 tales Manikondalaand
Zinathapakartani.From 11 to 14 years, he rapidly progressed in tudiss and the 3-sect head
abbot praised him and pronounced that he woulddayebecome famous. At 14 years of age, he
joined the monkhood as a novitiate and given thmena&Ardessa Wuntha' as he was Sunday born.
Soon after his initiation, the 3-sect governinga@tdxpired.

After the expiry of the 3-sect head abbot, he agmmied his uncle the monk Ashin
Kaweinda to Mandalay and spent 1 year at Peipinoddh the Payagyi monastery. At 16 years of
age, he learned mathematics at Htaukkyant Chin Btenain Yamethin town. Then he learned the
three repositories of Buddhist scriptures undeMiszayan abbot at Pyawbwe town. It was not up
to his expectations and he learned with much diffycDikarkyaw, Kinkhar, the 4 Minor Codes of
Conductandthe dictionaryunderAshin Wilatha the Laytar abbot, nephew of the Waizayan abbot.

In 1263, 18 waxing day of Natdaw, at nine hours, he enteredkhood surrounded by 50
monks under the guidance and mentorship of Waizaydot at the ordination hall of Oh Gone
monastery in Pyawbwe. His title was the same ‘ Aghidessa Wuntha * as it was in his novitiate
days. The sponsors of his monkhood were dual, arenps, U lar the father and Daw Ok the
mother, and the merchants U Kyar khine and Daw Ritar two years of monkhood, he went up
to Mandalay and roamed about the four quarters ahddlay as well as the nearby environs,
Amarapura, Shwe Kyetyet and Sagaing, wasting hme.tiWhenever this subject was mentioned,
Ashin Ardessa himself would admonish his followelting his useless wanderings as a lesson of
life.

! Source: Shwe Oak Oavlyanma Sarsotomy@lyanmar Authors). Sabie Oo Publishing House, Deamm2001.
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At attainment of 3 years of monkhood, with the hiegpn Ashin Withawda, the expounder
abbot on the Buddha'’s discourses, he stayed abmaindhs at Peibin monastery in Myinttistrict
in Ava prefecture and learnt the repositories ofdd@hist scriptures. He could memorize, give
meanings from Pali and recite the 8 grammar deeasthe 9 compendia, Pali verse, prosody, the
lexicon, punctuation, grammar, the 40 metholdsanwunna Nar, BeidaSeintar, Kitsaryanathara,
tables of content, chemistry, and Buddhist mimclEhese were the curricula from Theakya
Thiha Associatioof Mandalay. He was proficient ifarazika Ahtakahtar, Ahtathalini Ahtakahtar,
Thi letkhanahta Ahtakahtaand basic rites and was adept at the 5 codes ofuctrAfter studying
at Ariyar Wuntha nook on the Sagaing hills for 3nths, he left for Pakokku to continue his
studies. After enquiries were made about the tegchf Buddhist repositories at Pakokku Maha
Withuta Yama monastery, he found it not to hisngkand continued his journey to Nyaungdon.

At Shwe Hintha Tawya monastery at Nyaungdon, hdistufor nearly one year Buddhist
scriptures under Ashin Nyaneindartaba, the abbob Wwhd written the treatise ‘ Dikarkyaw
Yawzanar ‘, and also a teacher of foreign languagssology, Sankrit, numerology and English.
At that time, he was 24 years of age and 5 yeamsankhood. Under that abbot, he learned about
Buddhist scriptures and the Sankrit language. Bodisy reasons, he did not learn English. At that
time, English was regarded as a heretical subj¥¢hile studying Sankrit under Ashin
Nyaneindartaba, at the same time, he was the addbdting Buddhist scriptures to the students.

At that time, at Shwe Hintha Tawya monastery, theeee such other teaching abbots as
Ashin Dhammaw Daya, the abbot of Nandawun Monasteryangon, MannOo abbot U Zawta
from Shwe Kyin monastery of Bahan Kyaungtawyar, &shin Nyanneinda, the numerology
professor abbot from Pantateonastery in Pyuntaza. While he was teaching toidesits, Ashin
Ardessa was writing articles on religion in the Hewaddy Daily newspaper.

The gifted writers at that time at the Hanthawabayly were Education Inspector U Po Sa,
U Tong Chun, Education administrator U Tun LinnOlkalapa, theNat Monk and U Nat Tha.
The articles they wrote are concerned with religiasth difficult issues from theAhta Kahtar
Dikar, their mode of writing being as discussions base®loarma giving logical reasons as well as
references from Pali texts. Their writings weretletc literature on dharma feelings on love and
passion, humour and inspirational literature oroisen and were very popular at that time. The
pseudonyms they used were as follows.

Ashin Ardessa Wuntha was Education Inspector U&0 S
The abbot Nyanneinda was U Tong Chun, and

MannOo Abbot U Zawta was Education administratofwh Linn. All three writers were
from Shwe Hinthar Tawya monastery. The others were-

U Okkalapa
Natyekan(Celestial Lake), and

U Nat Tha. These three were from Yangon. The wtité&at Tha was the pseudonym of the
abbot * U Nat Tha ’, none other than the one wheoterthe treatiseAthithondara’ and who
defended and wrote in favour of the Venerabldil®ayadaw’s treatiseParamatha Dipanikargyi

Ashin Ardessa attained 5 years of monkhood undgystg at Ashin Nyaneindartaba’s and
produced the treatiseParda Theikkhar Nayu Padetha It never materialized into a book. It was
only printed after the Ashin Ardessa Wuntha magrgstvas built. It was used as the primary First
Class prescribed book for teaching at that mongaster
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Ashin Ardessa, together with Ashin Nyaneindartabayeled from Nyaungdon to Twante
and spent one Buddhist lentern year teachingealNi#ew Monastery of Ashin Narga Mahthe
writer of the treatise Kitsaryana Thankhga ‘. While teaching there, he wrote in PaKitsaryana
Thingaha ‘. It was believed that he wrote it in emulation bé tTwanteSayadaw Ashin Narga
Mahtes * Kitsaryana Thankhea ‘.

From Twante he traveled to Mawlamyine, at the behest and giices of Ashin Kaythu,
the Yadanar Bonpyan Sayadaw, thdgga Maha Panditaaward holder who was the first in the
country to become ‘ the first Pahtamakyaw '. Attth@onastery, he gave courses as lecturer of
Buddhist scriptures as well as studied the disogsli After spending one year there, he went to
Taungngu to théPihta Kattayar Yamanonastery of the head abbot Ashin Kawthala Maind
spent three months there studying the scripturesteiturned to his native place as his mother was
unwell. While studying under his mentor the abloPlyawbwe his mother the benefactress died.
At that time, his monkhood was in his eighth year.

After his mother died, in order to search for a temeacher who would be suitable to his
perceptions, he traveled by train from Pyawhwéower Myanmar. And again for the same reason,
he traveled back to upper Myanmar to continue éaah. At long last, at Katha district, at Manle
town, he came to study under the nationally renaWienerable Manl&ayadaw. Thence, he went
to Mandalay, under the Head Abbot of Masoyein Mtergs the Agga Maha Pandita title holder,
Ashin Thawmarbi Thiri Mahahteand stayed there for 5 years from his ninth ® tiirteenth
lentern years and taught the three repositorigh@mBuddhist faith. Whilst there, he wrote in Pali
Padat Thingaha Pat ‘. About that treatise, the Yadre Lali Sayadaw extolled:-

“ | have read thoroughly, from start to finish, Asi\rdessa’s treatisePali Nayu Padetha’
also known asPadat Thingaha Pat'The subject is well written and it can of invalualskervice to
our students. The techniques mentioned in the tailse conform exactly with the methods
stipulated in our Léi sect. This treatis€adat Thingaha Pas meant for the Lei sect. ”

Thus, the Venerable Sayadaw admonished his fotkoamed heaped praises on the book.

Ashin Adessa then traveled from Mandalay to Mawlia®, and at the urging of Yadanar
Bonpyan Sayadaw Ashin Kaytu and yielding to theesbp of his fellow monks, he wrote
Mileinda Pinnyar Palidaw Shastra ‘at that monastery. He completed it in 1277, th& Wwaning
day of Pyartho, and the printing year was that yaa8" waning day of Tabaung. At that time,
AshinArdessa Wuntha had achieved 14 years of makh&hile in Mawlamyine, he wrotePada
Thingaha Pat’, * Mileinda Pinnyar Palidaw Shastraahd‘ Pada Thingaha Shastra He wrote
Pada Thingaha Shastiia the year 1278 and published it as a book in 1279

Ashin Ardessa Wuntha traveled from Mawlamyine tanyon in 1279 in the month of
Waso. As the Buddhist lent was very near and theree 50 monks following him, they had
difficulty in obtaining lodgings. The abbot of Athmonastery, Pazundaung, Ashin Paduma, invited
them to spend the lent in his compound as a temponaasure. After staying there for a week,
with the permission of Sir Po Thar, the brokers &y¥tein and U Po Hlaing requested him to stay
at the old Taung Lone Pyan cemetery. In 1279, detyp the ‘Shin Ardessa Wuntha Monastery .
After the establishment, they became renowned fieir tteaching of repositories of Buddhist
scriptures. The number of students immediatelyeiased. In the government instituted Pahtamar
Pyan exams, they became famous for their high ssaege. In 1280, a year after the establishment,
the monk ‘Ashin Tayhtila’ captured the first priaethe Pahtamar Pyan exams. That monk is now
the old and venerable Ashin Tayhtila, holder of titles * Agga Maha Pandita ' and * Abidaza
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Maha Rahta Guru ’, Abidaza Agga Maha Thatdharma ti&aw recipient of the International
Buddhist Missionaries medal of honour.

In 1280, when he had attained 17 years of monkhAstdin Ardessa Wuntha left for India
to study foreign languages like English. From thdre crossed over to Ceylon (Shri Lanka).
Finding that it was not up to his expectationswaant back to India and continued his studies of
foreign languages. During that time, he wrote tieatise ‘Yadanar Kyaut Kyan'. While studying
English, Hindi, Bengali and Urdu in India, he weatEngland according to instructions from his
English teachers. He wrote the treatise ‘The MigdrFaith’ on the boat to England. He wrote it in
10 days. He left India at 8 pm on December 28, 1#&&8reached England on January 8, 1929. The
trip took him 12 days.

While he was pursuing his studies in London, hetevof his many difficulties in ‘Ardessa
Wuntha Htgar Padan’, his own autobiography. This book canchiéed the first and the most
courageous literature on autobiographies by Myannaionals. He revised his knowledge of
Sanskrit on his sojourns in India, Ceylon and Endldde also learnt English, Hindi, Bengali, Urdu,
Rukhumukhi and Japanese successfully. He staye@® yn India, Ceylon and England, diligently
studying, through difficult circumstances, variolegseign languages and general knowledge. In
1938, he left England for good, visited France laky, and returned to Yangon.

In the year 1293, he translated into Myanmar tbaesinscriptions of Emperor Asoka and
published it as ‘Myanmar Translation of the Asokart® Inscriptions’. This landed him a prize of
Kyats 1000 from the Crown Prince, the Prince of &awards, granted by the Rangoon University
Senate.

In order to revive the mission of Beikhuni's (Bumst nuns), Ashin Ardessa Wuntha, in
1295, produced the tomBeikhuni Sasanaw Padeétaeatise and published it in 1296. There were
many objections from monks as well as lay peopleyTespecially objected to the words on pages
24 and 26. Ashin Ardessa Wuntha invited them toudis the issue with him, but they refused and
started proceedings of ‘Pakar Thaniya Kan’ (SinQstentation ) against him. As a result, he
completed and distributed * Treatise on the BeikiCampaign’ within 90 hours in 1297. He also
published * The True five parts of Buddh&utta Pitaka’.

Proceedings against Ashin Ardessa Wuntha for theok ostentation/pretensions in his
treatise Beikhuni Sasanaw Padétgere instigated for the following words on page-24

“ Our Lord Buddha, who appeared in this world todf humankind definitely, was
not able to do so for all mankind to the satisfattof their well-being. He has castigated
and denounced some, laden them vdtlharma (non-faith) and cast them into hell. He
could only achieve to help some to be joyful andept the lawfulDharma to their
satisfaction and send them forwards to the abodelettial beings and theahma’s.”

In addition, on page 26 were —

“ However, some activities | am capable of — Ifeatain learned man can provide
proof to us, in accordance with tdaarma his belief and faith, and extinguishing theHait
we have in us, then | am ready to accept his taith.fAt present, we cannot truly affirm
Buddhism as the true faith; with doubts, we arkstiarching for the true faith, our minds in
turmoil. In the same way, if we can study and redeather faiths in this catastrophic
world, but because we still cannot abolish Buddhigm still persist in the devotion to its
tenets. Regarding this fact, we are prepared tovioand become disciples to anyone who
can demonstrate to us the true faith dhdrma’
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In 1297, on the T waxing day of the month of Tawtalin, on a Sundaghin Ardessa
Wuntha was arraigned with the sin of ostentatiod hrazennessP@kar Thaniya Kanat Jubilee
Hall (now Armed Forces War Museum) in Yangon. Theege 18 to 24 learned head abbots from
the monasteries, a half dozen of lay scholars @&garons of the faith who had organized the
occasion. About 5000 people attended and it shoeiBtuddhist world.

In organizing thePakar Thaniya Kansome denounced Ashin Ardessa Wuntha in articles
and poems written to the daily newspapers. Sontieoske poems from the newspapers were —

“Was he deliberately destroying (our faith) ?
We fear so that goose pimples appear
O! The English teacher ‘Ashin Ardegs’
Aw! To summarize (his view)
The Buddhist faith, you can’t be definitelyrswf!

Thus, four-stanzaed verses were written against Wshin Ardessa Wuntha the abbot
countered by writing poems and sent them to thespi®ne person to whom he retorted wasliLe
U Kawida'. He was later to become known as ‘PopKyadw Yin’'. The two-stanzaed poem that
Ashin Ardessa Wuntha sent was —

“The country renowned lditaw ‘ Ko Pundit Z and his colleagues | haven't taken notice of.

‘Shin Kawwess®, Anger of ignorance has entered his mind, ill-éoe®d today’s words, with
no reason at all ! ”.

Those were the kind of poems he countered baadrellvere many accusations flying back
and forth, but | have written what | have rememdbere

After Ashin Ardessa Wuntha Sayadaw wrote the gtesdtise Milihta Pinnyar Palitaw
Shastra he was awarded the title Agga Maha Pandita, ahbés 14' monkhood year, and again in
1294, at his 36 monkhood year. He refused it both times. He diddesire to embellish himself
with awards from the authorities or become frienalith them.

After writing more than 400 treatises in his lifime, in 1304 at 5 pm on thetiWaning day
of Wagaung, the Sayadaw Ashin Ardessa Wuntha gadhall his disciples and monks. Being
wartime, only 32 monks could attend. The abbot spafkthings in the past and after admonishing
them, said, “ | am now 60 years old. | am no longappy within the bounds of the faith. | shall
discard the garb of faith and become a lay perggaina | shall relegate and transfer all my
authorities to Sayadaw Eithariya as the OveralldHefall our monasteries and Sayadaw Ashin
Pinnyar Zawta as the Deputy Head. ” He read o stetement and gave it to the responsible
persons. Within 40 days, in 1314 on th&' ianing day of Wagaung, he discarded his monk robes
and donned the clothes of a lay man and followedplatron to live at Bayathudi street in Kyauk
Myaung ward. His undonning of his monk’s robes wadean act without any blemish whatsoever
on his name.

Ashin Ardessa Wuntha wrote many treatises. Tasbshe which | can remember —
1. Mileinda Pinnyar Palitaw Shastra Treatise
2. Parda Theikkhar Nayu Padelreatise

! Monk’s name anglicized
2 Mr. Learned
% Monk’s name anglicized
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Kitsayana Thankhma Treatise
Kitsayana Thinga Pat (in Pali)
Pada Thingaha Pat (in Pali)
Pada Thingaha Shastra

The Mirror of Religion

Ardessa Wuntha Htayyar Padang

© © N o 0 bk~ w

Myanmar Translation of the Asoka Stone Inscriptions
10.The Mirror of Poetry
11.Beikhuni Sasanaw PatdeTreatise
12.Treatise on the Beikhuni Campaign
13.Yadanar Kyaut Treatise
He wrote more than 400 treatises.

After he had become a lay person, the Venerable®Abhin Ardessa Wuntha Maha took up
the pseudonym ‘U Aung Myat’ and gave discoursedlit@nature. He was elected President of
Myanmar Writers’ Association. 9 to 10 years afeaMing monkhood and donning the lay garb, in
the year 1313, on the $4vaning day of Wagaung, the Christian era 1950,usti@f", he died of
old age at 70 years of age.

References:
1. The Biography of Ashin Wuntha.

2. Extracts from Discourses of Ashin Thila Wuntha iHead Tutor and Abbot, the Intimate Disciple of
the Venerable Abbot U Kaytu, Agga Maha Pandita Finst ever Winner of Pahtamar Kyaw Exams.
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3.3 Saccavadi Bricker, Buddhist Discrimination aga\Women in Modern Burma

The article below entitled ‘Buddhist Discriminatiagainst Women in Modern Burma (Myanmar)’ is
one of the articles of the book titled ‘A JourndyBuddhist Wisdom’ written by Saccavadi Bricker,
edited by Dipa Samaneri.

| present this information based on my experientdemMiving as a female Burmese Buddhist
mendicant (nun/silashin/thilashin) for twenty-tweays from 1986 to 2008 in the Theravada
tradition. | awoke from the darkness of delusiod amnorance after | was thrown into Insein prison
in the capital city of Rangoon, Burma, having bagmested for being ordained as a female Buddhist
monk. | ordained as a Buddhist monk in Sri Lank2@®3. Upon my return to Burma in 2005 to
visit my dying father | was detained in the pridon seventy-six days from May 27 to August 10.
My release was based on my willingness to apolofpzerdaining as a female monk. After my
formal apology | was released from the prison aken directly to Yangon airport and sent back to
Sri Lanka.

It took me over two decades to realize the comneorse called Buddhist wisdom. At the age of
forty-three |1 now see and understand the world retdre, life and death, religion and politics. It
took me a few more years to have the clarity tovktizat the information | present here, would be
useful for a history of Buddhist female monks.

Even though going to prison was difficult, | knewrBiese Buddhists need to see female monks to
realize that Buddhism is a religion which at leasbws equal rights and equal opportunities.
Coming out of prison it was a good feeling aftdy iligion doesn’t bother me anymore. | realized
religion is man-made, wise people make religionfulsen life, but ignorant people make it
dangerous. | shall not give anybody another chéam@buse me for the sake of religious beliefs. |
shall enjoy my life appreciating the good qualittésevery religion and die knowing no one has the
right to abuse or punish anyone by making themselve owner/judge of a religion.

| realize that Buddhism, a religion and practicdarahsforming oneself with love, compassion, and
wisdom, and the Buddha, an ideal description of rajoying life without harming oneself or
others, could not help me with the people who Ihadauthority to throw me into the prison. | came
to learn that these monks also did not really beliBuddhism is all about the practice of love,
compassion, and wisdom, even though they said $m Wére they? They were mainly the State
executive Buddhist monks of the Union of Burma (Miygr), who served in the year 2002 to 2005,
the forty-seven senior monks selected from allStaees and Divisions nation-wide.

| became a Buddhist nun at the age of twenty-omesyeld. | was living a pretty good life as a lay
person with many opportunities before becoming raumeiant. | trusted Buddhist monks and |
believed whatever they said was true because | gpewith honest people. | believed that there is
rebirth after death and | thought that my mom whesed away a few years ago would benefit in
her next rebirth if | become a nun. | felt guiltyat | did not have much chance to take care of her
when she was alive. And | believed that my futwbinths until | attain the ultimate peace and
happiness (nibbana ) would be good ones by my biecpanun.

| did not know that Buddhist discrimination againgbmen existed in Burma until | became a
Buddhist mendicant. | started going to retreats rwhmm passed away. In the retreats | learned

1 http://ajourneyofbuddhistwisdom.blogspot.com/20@#iiddhist-discrimination-against-women.html
http://bhikkhuni.net/present/spring2010/presenttdiscrimination-spring2010.pdf
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many stories of ancient Buddhist saints, their fizas, and how they dealt with negative forces to
overcome them. The monk who gave talks at the atstrbad a monastery named Duta and a
nunnery named Mani. Mani was a little over a mieag from the monastery in the forest of
southern Burma. The monk's name was Pannyajothisitalks, he emphasized the goodness of
living in robes not only for oneself but also fahers including deceased relatives. | was thrilled
and | decided to renounce just like the Buddhatanidse in robes. | continued school two more
years to finish my studies for my B.A. degree. Aftee final exams, | took a train to get to Pansiya’
monastery. Pannya ordained me at his monasterythatthelp of his nuns. | did not think to ask
him why we were not female monks just like the feamaonks of ancient Buddhist stories. |
noticed that there was discrimination against womvaith was very strong and obvious within the
Buddhist mendicants in Burma and | felt sad, bwiahted to ordain for my mom, for people, and
for me!

After a few weeks, | joined three other new nun$ottow Pannya in his retreats around the small

towns and villages near his native village in thewaddy Delta. After we were in a couple of the

retreats, he dropped us off at a nunnery named Béx& to a small monastery, where the abbot
resided who was about fifty years old. It was aaiemt Buddhist ruin converted into a monastery.

The nunnery was a line of wood huts with thatcHs@aitached to the monastery. We were there to
learn the texts for chanting the daily prayers. Was stayed together in one of the huts. We told
Pannya that we did not want to learn any texts,ooly wanted to spend more time in meditation.

He replied saying to us that we would not enjoy nagitg all the time and that there would come

the time when we would get bored and the Pali texdald help to cheer us up again. So we all

agreed to start studying the texts.

It was in December and the hut had gaps everywtheoegh which the cold would rush through.
We got up at 4 a.m. every morning and walked acacgsall field to get to the room where we, the
abbot and twelve nuns sat, prayed and meditatextiteg Based on the sun’s arising earlier or later
we had breakfast right after dawn around 5 a.m.dWieour chores and went to the abbess nun to
learn the text of the chants and pray. At abou8@@.m. we had lunch together in the dinning hall
of an ancient brick building. With lunch we werai§hed with our meals for the day until dawn of
the next morning. We would drink only water aftedday. In the beginning when we first ordained
we suffered from hunger in the evenings which masiéeel sad with thoughts that we would feel
this suffering for the rest of our lives. After alh@ month we all settled in and the hunger did not
bother us anymore. | was amazed how my body cowddwith less amount of food. Meals for
breakfast and lunch were very simple, such as figle sauce, beans or veggies.

There was no electricity; we got water from the Iwdbr drinking, for cooking,
and for the out-house. In the retreats we did metdnto busy ourselves with cooking food. But in
the nunnery we had to take care of many dutietydinoy cooking full meals for about fifteen nuns.
Our cooking duties included sorting small rocksirthe raw rice, carrying the wood for cooking,
fetching the water from the well, and building five for cooking. We cooked the rice in a big pot
and took care to make sure it didn’t burn on th#dm. We cut veggies, to prepare for making a
curry, made a fish sauce, and would bring all tafto the dinning hall, and would serve it to all
the nuns. Afterward we would wash all the dishesn&imes we had to chop wood for cooking
and it was very hard.

We walked on alms-round altogether, with each ramymng a big tray on her head, with a very
small tray in it. The farmers gave us raw rice ammhey and we took it in a small tray to put it in
the big tray. We, new nuns had no experience ateuying a tray on our heads. In the beginning
of going on alms-round, the trays fell down fronr dieads and raw rice was scattered on the
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ground. Then we were sad because we appreciatdtatievorking farmers for sharing their rice
with us. In the rainy season there were windy ralays we got wet and everything collected on
alms round was soaked.

We did not know why nuns of Theravada Buddhism khkeep all the 8 precepts seriously, that is,
(1) not killing, (2) not stealing, (3) not tellinges, (4) not having sex in any form, (5) not takin
intoxicants, (6) not having meals after midday, {@) dancing, not singing, not playing music, not
watching entertainments, not using perfumes, casgmelipsticks, not reciting idle charms and
poems and (8) not sitting on luxurious seats, batda it without knowing why. We prayed
everyday for the villagers, everybody, every creato be well and happy.

After about three months, we were back at the Mamninery. | lived there together with about fifty
nuns for seven years until | got a Buddhist degie®ed dhamma-acariya/ teacher of dhamma. All
the nuns were virgins and most were young withirage of thirteen to thirty-two. We lived
together in a long hall with no privacy. Each nwadla space of about two feet along the walls of
the hall to put her small box of robes and thing& stored our own books on the boxes and
borrowed most of the text books from our smalldiyr The space was both for sleeping and
studying in during the three months of the raingse®m. In summer and winter, most of the nuns
studied outside the hall, abiding under the tr@és.learned the Pali Canon and Buddhist literature
from the monks at the monastery. There were abiglhitye resident monks and novices at the
monastery. There was no electricity; we got watemfthe open well for drinking, cooking and
other uses. Most of the nuns sat in the dark ditmgthout kerosene lamps or candles, memorizing
what they learned in the day time. Some recitetidgrt parts of the Pali Canon for sitting religious
exams after the night prayer ended at 6 p.m.

Once a week early in the morning at 6 a.m. we wéedde the nunnery and walk to the village for
alms rounds. We walked in procession with eachhmlding a deep bowl into which the villagers
would place rice, money, onion, garlic, and smaltks of indigenous herbs. Some boys and men,
relatives of local nuns, helped us by carrying bagd big baskets. Strong religious belief in the
goodness of living in mendicants’ robes held byta# nuns meant that there was little or no
complaint about food, shelter and medicine in  suclpoor conditions.

In the first few years of becoming a nun we all eveery healthy but after about six years we all
were very weak and sometimes sick. Once a weekgitine three months of the rainy season, the
villagers cooked curries and gave it to all Buddhiendicants in the village. We got plenty of it
and used the rest for the next day. Repeatedlyicgothe curries made us get stomachache
sometimes. We all believed that we would be relira heaven if we kept the precepts seriously,
that was why we were happy to die in sickness talstntong medication with only water after
midday. All in though, we had a good time in thee&i nunnery.

The Mani nunnery was once an old monastery, Pagay# from a monk who passed away and he
converted it to a nunnery. Pannya was good at gitaiks on Buddhist meditations and he wanted
to fill up his new nunnery with young nuns from i€l class families. He gave talks to big crowds
at his retreats, with an emphasis on the goodnes$seoBuddha, and ancient male and female
Buddhist monks. Eventually he got about fifty youadies for his new nunnery. He ordained all of
us not as female monks, bhikkhuni of ancient Busiahibut as female mendicants of modern
Burmese Buddhism. After the nunnery was filled witins, the emphasis of Pannya's talks changed
from the benefits of ordaining to subjects like gesity and preserving the Buddha’s teaching.

Every year after the rains retreat a big ceremoay keld at Duta monastery. During this gathering
all the monks in the province, came from neighbpnillages to perform religious rites and rituals.
The villagers came to the ceremony bringing offgsisuch as sandals, flowers, and robes. Two big
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loud speakers were pointed toward the village. Vilagers could hear the ceremony which
included questions and answers from the monks.nguhis ceremony | heard these words, "Now
is the time for all male monks to cleanse ones owsdeeds by performing this ceremony." He then
went on to say, "female monks are not here, bectngsedied out many centuries ago, they could
never revive because women could not seriously kieeprecepts.” We, nuns brought flowers to
the monastery, cleaning, sweeping, moping, and rdéng the sima, the sacred building for
performing the ceremony. We were shocked when veedhehat the monks said about nuns. The
villagers could hear it clearly also. | was surpdsby what | heard and immediately knew
something was terribly wrong with the ceremony hbseal knew we, nuns were as good as the
monks in virtue.

Every year a small ceremony was held to give mon&gices, and nuns certificates for passing the
Pali exams. We, nuns studied hard and passed tlom+wade exams at the top positions and our
names were announced and broadcast on radio atedeorsion. Pannya was very happy and said
his decision to convert the monastery to a nunmexy the right one. During the small ceremony,
the village men took care of giving the certifiafest to the nuns in the hall. The hall had aysta
only a little bit higher than the floor. The marwigg out the certificates called the name of a twun
give her a certificate without telling her where gib. When the nun was approaching the chair
prepared on the stage, he suddenly removed theahidragged out a small torn dusty mat for the
nun. Fortunately, each nun always kept a smallregciath for sitting on. The nun peacefully laid
her cloth on the mat to receive a certificate fighlr exams and the other nuns did the same thing.
All the monks and novices were watching the poarsnwith compassionate eyes. After the nuns
received their certificates the man brought theirchack out on the stage for the novices and
monks. He called the name of a 10 year old novice gat on the chair that was brought back onto
the stage.

We heard stories about how Pannya had a hard tatableshing the nunnery because the head
villagers strongly opposed his idea and stoppethgitiim alms. Later, they apologized to him at
the railway station of the village when they kneanRya was about to leave all of them. Pannya
was a monk who vowed to become one of the Buddhhssifuture final rebirth. He thought all the
monks, novices and nuns would become arahats, tldellist saints at the time of his Buddha-
hood. It was exciting for all of It was excitingrfall of us.

In our nunnery, there were about five devout oldsnin the position of looking after the young
nuns. There was a time when most of the old nune wiek most of the time. They wanted to do
more meditation than learning texts or sitting &€&xams. The young nuns continued studying and
passed the exams every year and grew up. When weeoméy a few nuns and didn’'t know much
about nuns’ practices, there was no problem anitjet-prayers. The young nuns bowed down to
the older nuns three times and the older ones tavgounger ones blessings every night. There
were about twenty-two nuns and the youngest onetavd®w down sixty-three times. To make
bowing shorter and easier when the nunnery wasdadwvith about fifty nuns they grouped nuns
born in the same year together

The old nuns were told by the monks that no matteait the nuns’ age they were to always bow
down to any male monk even if he is a 7 year oldae Also monks and novices must not bow
down to nuns under any circumstance. The nuns wakse told that nuns are not supposed to
perform rites and rituals during the rains retré&atlowing the advice of the monks, younger nuns
were to bow down to older nuns even though themids were ordained recently. Within the
Mahayana tradition, lay people and monks pay rdédpezach other by holding their palms together
at chest level and bowing slightly, anjali. Male mke of the Theravada tradition used to say ‘lay
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people and nuns should bow down to monks becaegeutidertake more precepts about 227.” The
precepts of female monks mentioned in the laterdBigd Pali texts were about 311 and are higher
in number than those of male monks. If the Vinayanastic discipline of the Pali Canon is an
authentic one, those male monks were supposedvtodown to female monks for undertaking
more precepts! Mahayana Buddhists got wisdom eanmtighis point!

On the property of our nunnery there was a big gppée field and many fruit trees whose fruit
when sold helped to raise some money for renovaktiagld nunnery. While the recently ordained
older nuns were increasing in our nunnery, the fasjmn of teacher monks was also increasing at
the neighboring monastery. The monastery had atmoeithundred and twenty resident monks and
about 7 teacher monks. Some of the older nuns adiothe position to look after young nuns were
very devoted to supporting the monks and novicegyTasked young nuns to peal pineapples and
cut them into small pieces which were to be givethe monastery. We pealed and cut them until
our fingers were bleeding from the acid of the pp@e. We put the pineapples in a couple of huge
metal pots, and carried them, walking a little mtiran a mile to the monastery. Afterward there
was none left for the nuns. One of the older numd 8Vhen you give things to the monks, you
must give away the whole thing without any attachie it. Only that kind of generosity will bring
you to heaven and finally to nibbana, ultimate geasd happiness after death. An old nun told us
not to pick such and such fruits and wrote downri@ne on the leaves of pineapple - they were
reserved for the monks. Some of the naughty yowms picked them secretly at night and the old
nun got mad the next morning, swearing ‘Whoevek tih@ pineapples, reserved for the monks will
go to a deep hell.

In Burma, Buddhism has survived through generatainseople who suffered from wars between
ancient Burmese kings, ethnic war between varioied and the world wars. After Burma's
independence from the British, the Burmese govemtradopted laws in an effort to protect and
sustain the Theravada Buddhist tradition. Theses laalped protect the sincere monks and nuns
rights to go on alms rounds and not to be arreaseteggars. These laws were meant to prevent
corrupt monks and nuns from degrading the robes.

Deep poverty shaped Buddhism especially duringl®®0’s. Buddhism in Burma came to be a
religion full of discrimination against women. Theajority of monks gave dhamma talks in public
saying that the female body is born due to thelresibbad kamma, thought, speech and action, of
past rebirths. The female period, being more ematidhan men, being weak with a lot of
corruptions, being unable to undertake female momexepts, bhikkhuni-vinaya were things that
were said to describe females as less fit for ntanéige than men. It was said that the female
monks, bhikkhuni-sangha disappeared not too loter #fie Buddha's death, parinibbana because
of “the problems of being women.” Some monks eveded domestic stories in the talks in the
public such as saying a lady asked him whethemsilgat get pregnant after having sex with her
dog, an old woman in her seventies tried to haxensth her own son, etc... etc. An old renowned
monk of a big monastery who got a title from theegymment named ‘Aggamahapandhita/ the top
of wisest monks’ said in his talks that ‘nuns/diiagthilashin are no more than lay people’.

Around 1980 the government included the DepartnoénReligious Affairs in The Ministry of

Religious Affairs and a director general led thealément forming a group of forty- seven monks,
selected from across the nation, named the Stag¢eufixe Buddhist Monks, and sub-groups of
monks named State/ Province/Village Executive Monkainly to deal with disputes such as
ownership of monasteries and interpretation ofRhk Canon. There were a few renowned monks
who were arrested for having many wives, some &mdpdrunk, some for gambling, and some for
having sex. The practice of rites called ‘Repedadrdinations’ were popular around 1994 and
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renowned monks got ordained many times within atm@henever lay Buddhists were willing to
sponsor the expense of the ordination. The ordinatwere performed by about six monks or more
and when the monks came out from the sacred bgildima, lay people standing in a line outside
the sima, put money, packs of herbs, and stuffienldowls of the monks with the belief that sima
had cleansed the misdeeds of the monks and thesweesie in the state of arahats, Buddhist saints.
It is believed that giving to arahats is of greaméfit to the one who is giving.

It is also important to note that there were sonmeese monks that went as far as to refuse
government support of things such as money, ritecandles, robes, umbrellas, and sandals. They
refused these supports because they knew that ®&mmese Buddhists were involved with
corruptions and they wanted no part of it. Manytleé sincere monks who refused government
support were arrested for causing disharmony betwide Buddhist mendicants, and were
sentenced to at least three years in remote prigoms of them was a highly educated monk who
got the highest Buddhist title named ‘tipitakadhr@mmabhaddhagarika, a monk who memorizes
three Buddhist Pali Canons, and is a treasureroabén dhamma.” Some monks fled abroad and
waited a few years until they could come back tonBa All Buddhist mendicants and lay people
were vulnerable and could not help each other.

A renowned monk of an ethnic people, Paohh trilaeped Samannya/ thamannya sayadaw lived in
a cave and meditated seriously for many years.nd¢e ordained about a hundred men at the same
time, by reciting together ‘I take refuge to theddba, his teachings, and his fellow friends of the
same practice, buddham, dhammam, sangham saramatmaga’. They were ordained only for a
short period of time for about three days. When $it@e Executive monks heard about it, they
requested that the director general of the DepartimfeReligious Affairs send lay staff to the monk
Samannya requesting that he not to do it againwkke pressed to sign a statement admitting that
his ordination procedure was wrong. He signed d @ial not do it again. The majority who stayed
in the forest lodgings and did meditation serioubBlieved in a simple way of Buddhist ordination.
The procedure for ordaining a young man or a bay msvice, samanera was (1) to shave the head,
(2) to give the robes and a bowl and (3) teachiogg Bnd why he undertakes the 10 precepts. The
procedure for full ordination of a monk for an adolan was similar, adding more precepts and
procedures for the monks’ affairs. There was a Bigldcustom that young and adult, men and
women were ordained temporarily for a short pericaf time every summer.
While many monks lived simple lives, having conteant and satisfaction with little, going on
alms-round everyday, doing serious meditationsjystig hard the Buddhist canon and texts, other
monks were trying to get fame and gain, expandaeg tmonasteries bigger and bigger and full of
luxurious things. There was a big gap betweenairuh poor Buddhist monks and nuns.

A renowned abbess nun tried to be friendly withgbeon power in the government and told them
the rebirth stories and that they were in theirt pabirths kings and kings’ people. She said that
they supported Buddhism and because of that goounea they became people with power in the
government in this life. The nun built a big pagodaving away poor neighbors from the land so
that Buddhist people of future generations woulkl &out a pagoda of nuns and would appreciate
them. There were 500,000 Buddhist monks and nowndsabout 45, 000 Buddhist nuns in Burma
in 1993. Many lay Buddhists were very poor whilengomonks were individually wealthy living in
luxurious monasteries.

The State Executive monks in 2005 were not rich, dd not know that there was a growing
demand for change and that some Buddhists woultermptee simplicity of ancient Buddhist
practice and ancient Buddhist ordinations for feamabnks. The lower status of Buddhist nuns had
a harmful effect on lay women in Burma in general.
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There was an attempt to revive the female monkhefTheravada tradition in the 1930’s. The
Buddhist monk Adiccavamsa wrote a book “Bhikkhumis&o Padesa, “Criteria of Ordaining
Female Monks”. This book shocked the Burmese Bugdghand it led to Adiccavamsa’s being
expelled. Adicavamsa tried again writing “Bhikkhuftyeypun, Buddhist Problems in Reviving
Female Monks” but he could not convince the BurmBsddhists that this was not wrong view.
Soon after, he disrobed. There was no more obattespt at reviving the female Buddhist monk
until the year 2002.

| had been in Sri Lanka since the end of 1998.0012 | heard about an ordination for the first Thai
female novice, samaneri of Theravada Buddhism pedkin Sri Lanka. In 2002 | heard about an
ordination that would give me the chance to be iosthas the first Burmese female Buddhist monk
of Theravada Buddhism. | consulted with older Busenenonks living in the Burmese monastery,
Makutarama in Sri Lanka. These monks told me tNawu“are the enemy of Theravada Buddhism.
You have wrong view. You won't be accepted as aalermonk, you will only be a hermit of other
religions because you have wrong view. It wouldob#er if you got married and had five children
rather than to ordain as a female monk.” These moevént to the Burmese Embassy in Sri Lanka
and tried to prevent the ordination from takingcelaThey sent a letter to the State Executive
Monks of Burma via the embassy telling them of “plgns to ordain,” instead of the fact that |
only discussed with them what is happening in @nka with the ordinations. The consular of the
embassy told me over the phone that he wantedetongeat the embassy. | was shocked when |
realized the monks had informed the embassy offi@ad the State Executive Monks of Burma.
Then | realized that | was in big trouble and wolikgly be sent back to Burma. Then | realized
that to go ahead with the ordination | would benonown with a little support from a few Burmese
monks. | decided to be ordained as a samaneri whithd be less threatening. | longed to wear the
robe of the ancient Buddhist tradition. The robetlod Burmese female Buddhist mendicants,
Silashin / Thilashin that | had been wearing fotten years made me feel less confident in the
legitimacy of my former ordination. This was how rgse opened with the State Executive monks
in Burma in 2002. | then waited to hear the reactbthe State Executive Monks and didn’t hear
anything strongly opposing the samaneri ordinatibnis encouraged me to go ahead with full
ordination as a female monk in 2003. | then hebedState Executive Monks were ready to have
me arrested with police standing by in the airpbdrtunately | went to Malaysia instead of going
back to Burma.

| heard the International Buddhist Conference wdaddheld in Burma in the beginning of 2005. |
talked to my father over the phone at the end @42&nd he told me that he wanted to see me. |
knew he was very sick and decided to go back tanBut thought this was the time to see my sick
father when all the people of the Department ofigRals Affairs were busy planning for the
conference. | also hoped that this conference nfight to open their hearts to the idea of female
monks in Burma. So | bought a round trip tickeBirma in Dec. 2004 and went back home. The
further details about my arrest and time in prigbgase see the upcoming article “Living as a
Buddhist Monk/Nun”.

The government of Burma published two books on ragecwith the State Executive Monks
decision that Female Burmese Buddhist Monks asgall These books will be translated into
English and are listed below.

“Bhikkhuni Vinicchaya, Decision that Female Burmédenks of Theravada Buddhism in Modern
Burma are lllegal”, first published in 2004, Publions of The Department of Religious Affairs,
Kabha Aye Street, Yangon, Myanmar, by U Nyont Maubigector of the Department of Religious
Affairs, Ministry of Religious Affairs, Ministry oReligious Affairs, Union of Myanmar and:
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“Bhikkhuni bhava abhava vinicchaya, Decision thamiale Burmese Monks of Theravada
Buddhism in Modern Myanmar are Criminals”, firsthished in 2006, Publications of The
Department of Religious Affairs, Kabha Aye Streéangon, Myanmar, by U Zar Ni Win, Director

of the Department of Religious Affairs, Ministry Beligious Affairs, Ministry of Religious Affairs,
Union of Myanmar.
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4. Than Than Nwé Gendered Spaces: Women in Burmese Sdciety

Abstract: In many ways, historically and today, women of &t hold a unique and enviable
position. At home and in business activities, wormeBurmese society compared to women
in its two historically powerful neighbours, Indand China, have greater legal rights
(traditionally, equal to that of men) and enjoyighhdegree of tolerance and independence.
Yet, on the other hand, there is strong evidencgesfder-specific cultural practices that
undermine this apparent equality. This is sanctiobg the Buddhist religion, of which the
paper provides an insightful view of; of Therav&ialdhism’s influence on gender divisions
and how these divisions are expressed and the baeaddefined in private and public
spaces.

Key terms:. Juxtaposition of equity and inequity, Geograpspace, Theravada Buddhist societies,
concept ohpon,Spatial division, Spiritual hierarchy.

Daw Aung San Suu Kyi, winner of the 1991 Nobel ReRoze, has succeeded in no small way in
drawing Burma into the limelight of world attentioBuu Kyi is the most prominent woman in
Burmese society today and has become a symbolrerigth and dignity. She acts as a world
symbol for the Burmese democratic. Su Kyi's natlomde calls to mind the status and role of
women in Burmese society. In many ways, Burmese @voanjoy a unique position. In both the
domestic and economic spheres, women in Burmesetgocompared to women in its two
historically powerful neighbours, India and Chihayve greater legal rights (traditionally, equal to
that of men) and less restrictive social practidgs, on the other hand, there is strong eviderice o
gender-specific cultural practices that undermimg apparent equality. Interestingly, some of these
practices can be traced back to Buddhism whichiraigd in India (Sardesai 1989), and to its
cultural influences, which have exerted strong aowverful overlays and overshadowed native
culture but have not extinguished it.

In this paper | would like to determine the exteftnequality, if any, in the Burmese context, and
explore the myths and realities regarding Burmesmen. The emphasis will be essentially on the
Burmese Buddhist women. With around 90% of theltptgpulation being Buddhists and the
pervasiveness of the religion in all spheres ofetgcthe focus is not only relevant but is crudal
fully appreciate the significance of religion iretexamination of gender relations in Burma. From a
spatial perspective, | will look at the ways gendeiisions are expressed in imagined and real
space to argue that the boundaries of real spaeeg#ten and reaffirm social and cultural
distinctions, that the existing set of spatial tielas maintains gender divisions and that rapid
economic changes continue to produce ‘differenod’ ‘atherness’. | will argue that the acceptance
of existing socioreligious positions between maes females is reinforced by spatial divisions
which are devised and retained to perpetuate mateirdnce. The spatial dimension of gender
relations in Burmese society is deconstructedve gn added appreciation of gender inequality.

The significance of space

! Than Than Nwe is a lecturer in Geography in théo®t of Humanities at Central Queensland University
Rockhampton, Queensland, Australia. Her researehédsts are concerned with issues related to @llGeography,
Gender and Urban studies. Than Than was born inaktegy (Burma) and while her research interestsitrated in
that area, she has also published in the aredpiceatommunities in regional Australia. She wasanflation member
of the (former) Gender in Asia Group at CQU and dhelsvered papers and workshops at seminars arférences.

2 Transformations, No. 6 (February 2008p://www.cqu.edu.au/transformations ISSN 1444-377

3 Burma is now officially called Myanmar. However, Bua and Burmese continue to be used and are mmibaiato
people living outside Burma. This paper will use tword ‘Burma’ in referring to the country and ‘Buese’ in
referring to the people of Burma/Myanmar
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The concentration on space and spatial relatiose pachallenge to an area of study on which very
little research has been undertaken. Studies om&e women are few and far between. Authors
such as Shway Yoe (1963) in his delightful bddleBurmanwrote on ear-boringand marriage.

Mi Mi Khaing’s Burmese Family1946) and the more recehihe World of Burmese Womgi984)
explore in much greater depth and detail women&asrand rights ilBBurmese society. My review
of literature on Burmese women shows the numbevaks to be negligible. Penny Van Esterik
(1996) maintains that women are motisible in research on Southeast Asia and drateson to

a number of notablpublications on Southeast Asian women. While Vatefdss claim is not
unfounded,there is also a need to recognise the paucity itings and research on specific
geographic areas of Southeast Asia including Buespecially in meaningfugxplorations of the
spatial dimension.

The interpretation and evaluation of ‘what is givem ‘what is observed’ against theoretical
perspectives on space and identity is necessappreciate better the extent of gender divisions in
Burma. Despite the Eurocentric bias of existingréture, they provide useful and highly important
theoretical frameworks for existing social condisp even in a non-Western context. The works of
Harvey (1969, 1973, 1989, 1993) and Soja (1989,719%r example, emphasise critical
interpretations of space in the light of the tréosi taking place from modernity to postmodernity
in the contemporary world (Soja 1997, p. 236). legrwrites that ‘the dimensions of space and
time matter and that there are real differencesaifial action, real as well as metaphorical
territories and spaces of power that are the sitesimerous differences...’ (Harvey 1993, p. 3).

Theoretical aspects of women’s space

Evaluating and interpreting social relationships isomplex task for any society. My argument is
that it becomes even more complex and difficult mvitieeories currently in existence developed
from within a Western viewpoint. The attempt isrthieade to apply them to a non-Western society
in which the cultural background, the race, langyagligion, the histories and geographies are
profoundly different. The state of the economy,eesqlly for a country such as Burma, is a further
point of difference, as is colonial experience dedographic and cultural changes that took place
as a result of that experience. Soja (1997, p. 28&d the world as an ‘increasingly postmodern
world’. To me it is arguable whether Burma can eusn referred to as ‘modern’, let alone
‘postmodern’ however the term is defined or whatesgteria is used to determine modernity.
Nonetheless, while Burma’s condition must remairthat bottom of the continuum in the social
transformation that the countries of the developedd have experienced or are experiencing, the
theoretical framework that is being applied is @@ty postmodern. The landscape or geographic
space is deconstructed with the focus on the ‘maygrs of meaning in and the multiple uses of
cultural landscapes’ (Winchester 1992, p.141). WBilirmese society as it exists at present is pre-
modern, pre-industrial and conservative, the apgragaws upon existing discourses and ‘ways of
seeing’ in the western world. Homi Bhabha (199417p1) argues that ‘postcolonial perspectives
emerge from the colonial testimony of the Third Warountries...within the geopolitical divisions
of East and West, North and South’, that they fwveee in those ideological discourses of
modernity that attempt to give a hegemonic ‘nortgalto the uneven development and the
differential, often disadvantaged, histories ofioad, races, communities, peoples’ and that they
‘formulate their critical revisions around issuescaltural difference’. My view is that existing
theories and approaches are certainly ‘translatiaral ‘transnational’, to use Homi Bhabha's

! Ear-boring is piercing of the ears for young gifiis can often be performed in an elaborate cengmaith
invitations sent out to friends and relatives. Shee (1963, pp. 48-51) has devoted a chapter th@ang.
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words, that they transgress the boundaries ofrdiftecultural realms and may be applied, while
recognising their limitations, to different cultlsatuations.

The paper sets out by reviewing existing literatmmeBurmese women and examining evidences of
equality and/or inequality from historical recoraisd from personal observations and experience.
Drawing on new approaches in cultural geographg {ee example, Duncan 1992) my view is of
culture as an active agent, constantly changingpisly and re-shaping and in the process re-
affirming, strengthening or weakening existing aboelations. Culture is also seen as providing the
means for control and as being used to deny equadsa to shared symbols (Anderson & Gale
1992). Culture is also translated into geograppace. The visible imprint or the cultural landscape
is clearly shown to represent contesting gendetiogis in both public and private space. In a
spatial relationships the juxtaposition of equibganequity in Burmese society is subsumed. They
become more pronounced however, when boundariesainspace based on gender are drawn.
Clearly, my approach is feminist and geographicréigpecifically, | am addressing the subject of
Burmese women from a cultural geography viewpoint.

Mainstream theories of social justice are concenviél egalitarianism and address problems of
inequality while feminists are concerned ‘with tt#ferent and unequal experiences of women,
including the fact that women are treated unjulylyirtue of their gender’ (Smith 1994, p.108). In
the course of this paper, | will argue that theguraities that exist are based on gender and
reinforced by cultural beliefs and traditions, ah@t geographic space ‘is deeply implicated in
social exclusion’ (Smith 1994, p.45). This is nat $uggest that | agree with the view of
geographers who argue in the early 1980s that é&speas a universal feature of all social relations’
(Rose 1993, p.19). My contention is that the spabanponent is an important part and should be
included for a more meaningful interpretation amgb&l representation of social relationships. As
Harvey (1993, p. 15) notes ‘what goes on in a pleeenot be understood outside of the space
relations that support that place any more tharsgiaee relations can be understood independently
of what goes on in particular places.’

Burmese women'’s status and role: an enviable record

Much work on women from a feminist viewpoint seesmen as subordinate to men in varying
degrees. Sexual inequities are found in diversergshranging from economic activity to political
participation to the domestic sphere. On the offaerd there is much evidence of Burmese women
in positions of egalitarianism that are clearlytidiguishable in several major ways. The status of
women throughout history has been high. InscrigtionBagan tell of women in high positions and
women dedicating land and slaves to pagodas anadstenes, evidence that suggests women could
own property and dispose of them as they wishedn(ldlye Win 1997). Burmese women’s ‘right
to own property had never been challenged. In thety control the family finances’ (Khin Myo
Chit 1995, p.188). Edwards (2000, p.2) wrote:

women were the legal equals of their spouses arld dependents, enjoyed equal property
rights, and had easy access to divorce. The bredeith and visibility of female activity and
the style of female dress and deportment-splittskilat cheroots, quick wits and sharp
tongues-elicited an often shocked response froitisBréxpeditionaries and missionaries.

There are several important indicators that testifihe special position that Burmese women enjoy
in society. The very essence of a person’s identiity name, does not change when a Burmese
woman marries. A Burmese woman’s name is a cradigdve name (see Shway Yoe 1963 for an
explanation of Burmese names). A Burmese womanfeenas with all Burmese names is an
individual name which neither takes the father'sneanor the mother’'s for that matter, nor the
husband’s at marriage. There is no surname to Bsgmames, hence a name change at marriage is
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not something that one even contemplates. There tiestion at all as to whether a woman should
change her name to her husband’s, a consideratgagrved for the modern woman in Western
society. As the continued use of the maiden nameats to the modern woman in the West an
assertion of her independence, so to the Burmeseawpoher own individual name ensures her a
continuity of place and status that she has knosfarb marriage.

A second feature signalling equality concernsditda is used for young girls or woman. As a
woman grows older or has assumed a position okrésthe titledaw is used. The termigle” and

Mi and some of the other titles given in Shway Yoe6819. 7) are no longer used in modern
Burma. Bothmaanddaw closely approximate to the English equivalents ™&nd ‘Ms’. There is
no approximate word in the Burmese language fois’MAs it is not possible to tell from a man’s
title of ‘Mr’ his marital status, so it is not pakke from a Burmese woman'’s title to tell whethkes

is married. Further, the woman wears no wedding tansymbolise her union with a man. Thus the
symbols of woman’s subjugation and insubordinatioond in patriarchal and other male
dominated societies are absent in Burma. The telogy used to describe relationships indicates
significant gender roles.

Within the nuclear family, the importance of theth®’s role and status is displayed in the terms
used with the mother placed first in the term family “mi-tha-sy meaning ‘mother-offspring-
group’ ortha-mi-tha-hpa meaning ‘offspring-motheroffspring- father’, afat the parentsmi-hpa
meaning ‘mother-father’ (Khaing, 1984, p.15). Khgicontinues to define the husband and wife
relationship as based on the ‘perceived differencesveen the spiritual, physiological and
psychological natures of the two sexes’ and idiextithe higher spiritual plane on which the man as
ain-oo-nator spirit of the house is placed (Khaing 1984, §). Marriage also does not require a
change of residence for the woman. The Burmesehiinsystem is completely bilateral — in
terminology as in practice (Khaing 1984, p. 21)pBeding on the circumstances of the parents,
financial, family size, the number of siblings, aswl on, or that of the newly weds, flexibility and
fluidity of spatial relationships are the norm mththan the exception. It is equally acceptable for
the newly weds to live with the bride’s parent® tiroom’s parents or on their own. The horror
attached to the bride being dislocated from the éngire has lived in all her life to a life with her
husband and his family, subjugated to a lowly posiin the family hierarchy does not take place in
Burma.

In both the domestic and in the economic spherenevos status and role have been on par with
men. Early European observers noted this (Khair@1p. 13). Shway Yoe (1963, p. 53) writes:

It is greatly to their (women’s) credit that theyamage not only house affairs, but their
husband’s business into the bargain. A farmer'®wiill carry out the sale of the whole rice
crop to the agent of the English rice firm in heisband’s absence, and generally strikes a
better bargain than he would have made himselhdfvillage head constable is away, the
wife will get together the policemen, stop a fightrest the offenders, and send them off on a
lock-up all on her own responsibility.

The Burmese woman lives and works alongside hebdngs and plays a leading role in many
business activities. While Hindu and Mohamedan (Myswomen are shut within their homes,
Burmese women are active in the market, as cus®aret stallholders. The position of women in
Southeast Asia is generally better than women dialor China. But Burmese women’s status
within Southeast Asia is noted to fare even beBarmese women enjoy ‘sexual egalitarianism in
social and economic affairs that may be uniquénénSoutheast Asian region’ (Muller 1994). The
market place obazaaris women’s space in a way that it is men’s spactherindian Subcontinent.

The higher status of Burmese women, by comparisitn kwdian and Chinese women, became
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more apparent when vast numbers of Indian immigramd to a lesser extent Chinese immigrants,
entered Burma under British rule. The freedom andhkty that Burmese women have in the home,
for example, and which is taken for granted, hgalestatus with regard to property, as well as
control of financial matters equal inheritance tgwith men, contrast sharply with that of Indian
women. When a Burmese woman marries an Indian inan,position and status is changed.
Eventually, conflicts arising from mixed marriagesl to new laws being passed to protect the
Burmese woman. The Special Marriage Acts of 187@ H923, the Buddhist Woman’s Special
Marriage and Succession Act of 1940 and its amentiime1954 ensure for Buddhist Burmese
women protection under the customary Burmese Buwtidbaw (Khaing 1984; Kyaw 1988).
According to Kyaw (1988, p.104), the Buddhist WorseBpecial marriage and Succession Act of
1954 is ‘the only Special Act in Theravada Southéasa (which) provides the status of a Burmese
woman with more rights than ever before when slseahanatrimonial alliance with a non-Buddhist
man’. Mueller (1994, p. 613) notes the significantehese laws as evidence of ‘Burmese cultural
resistance to the imposition of nonegalitarian genuiactices’.

Gendered spaces: visions of inequality

Despite the favourable position that Burmese wogesrerally enjoy in society, male chauvinism is
the rule rather than the exception. Women are éggdo do housework and in Khin Myo Chit’s
(1995) words ‘wait hand and foot’ on men. The argaimused if objections are made is that
‘Myanmar (Burmese) women are free...no purdah, nantddeet’ (Khin Myo Chit 1995, p. 189).
Central to the notion of male superiority is thenagpt ofhpon. Hponstrengthens the spiritual
elevation that men enjoy in Burmese society, whgclessentially a Buddhist society. All males
havehpon, an intrinsic quality that is accorded to few fensaland even if it were, less than that
accorded to a malddpon is hard to define. It is a highly abstract qualiyat has no practical
relevance. It gives men the advantage of a spsi@als, higher than that of women. Havingpnis
having hpon, not much else. But losingpon is wrought with unknown dangers. Thus, at the
spiritual level, the position of Burmese women $afgadly. The belief in the attainment of
Buddhahood as possible only for a male and theuppadl effects of women on menltgonis a
subject on which little research has been undentakat all.

The spatial connotations of spiritual inequalitinferce and determine women'’s position. This is
maintained and enforced by society’s traditions aeligion which pervades life in Buddhist
Burma. Representations of geographic space are gjteored by non-geographers and although
representations of space are embedded in all ssaihces they ‘are intertwined in complex ways
with representations of scale and culture’ (Agné93, p. 251). The meanings attached to place
strengthened inequalities in gender relationship&n otherwise egalitarian society. This paper
argues that spiritual hierarchy between men and emprsanctioned by the Buddhist religion is
expressed in geographic space. The spatial divisianconstant reminder of women’s inferiority
and a clear demarcation of what is not a womarasepl

Women'’s space within the home is clearly definddae Kitchen is primarily the woman’s domain.
Traditionally, and continuing to the present, woneeok and sew, care for and nurture the family.
The woman also looks after the family expensesiandost cases is the business partner to her
husband. As the kitchen, or the back of the hoigsepmen’s space, certain parts of the house, the
room or even wardrobe space are assigned accotdisgx. While the boundaries are neither
formal nor fixed, there are general rules whichfatlwed by most people. The woman’s clothes,
especially thentameinor longyi (skirt), are never placed on the upper shelves®fitardrobe, nor
thrown carelessly about the house. Nor should beein the front room where guests come. More
particularly, they should never be near the Buddhlisr. On the other hand, it is acceptable for a
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man’slongyito be anywhere. Similarly, the woman’s skirt is maked with the men’s clothes in a
wash. The special clothesline for womehtwmmeinor longyi (the skirt) is shunned by males, a
taboospace. From a very young age males are told ngd iender théntameinclothesline or their
hponwill be lowered or diminished. By instilling feam ithe abstract and unknown, the ideas and
practices regarding malgonare perpetuated. Women have no choice but to atoispalthough
many writers, including women writers claim thatcibmes easily for women’ (Khaing 1984, p.16)
or that women accept their position with good hunmemd respect (Muller 1994). Burmese couple
in traditional dress

Women'’s space then is imposed by society (mald)abcepted by females without question. The
separation of male and female spaces is linkeddéas of contamination and pollution. The
supposedly polluting effects of women are obsemed accepted in many other societies as well;
for example, the belief can be found in many Pacd#iands including Papua New Guinea. In Japan,
the native Shinto religion emphasises purity arehmliness, shuns death and defilement to the
extent that people who work in such ‘unclean’ pssfens are often forced to live in separate
communities. Kristeva (1982) notes the strong lisation of defilement within the castes of India
which, according to Kristeva (1982, p. 79), is ‘tm@st complex and striking instance of a social,
moral and religious system based on pollution amdfipation, on the pure and impure.” Religious
prohibitions are thus used to separate groups @blpeor to separate the sexes. Kristeva’'s (1982)
concept of abjection attempts to provide a thecakbasis for this. Kristeva (1982, p.70) writes:

...ritualization of defilement is accompanied by @Y concern for separating the sexes, and
this means giving men rights over women. The latipparently put in the power of passive
objects , are none the less felt to be wily pow#bpgJeful schemer” from which rightful
beneficiaries must protect themselves....It is as.if,two powers attempted to share out
society. One of them, the masculine, apparentlyoximus, confesses through its very
relentlessness against the other, the femining, iths threatened by an asymmetrical,
irrational, wily, uncontrollable power.

Throughout the essay, Kristeva (1982) raises ist@rg relationships between filth and defilement,
of the horror within, of the border between the yisdnside and outside. For her, ‘polluting objects
fall, schematically, into two types: excrementat anenstrual’ (Kristeva 1982, p. 71). The latter
threatens the relationship between the sexes.eXEs(1982, p. 68) sees abjection as a universal
phenomenon, but which assumes specific shapes #fgiledt codings according to various
symbolic systems.

Kristeva’'s ideas of religious taboo help towardglaiing the separation of male/female spaces.
However, defilement and pollution do not adequasslgount for other factors such as the deeply-
ingrained cultural practices of respect for the @uam theSangha(Buddhist monkhood), parents
and teachers and all persons older than ego. Huzse are expressed in space in several ways. The
Buddha must literally occupy the highest or tallgsbgraphic position. As in a series of steps,
others less worthy are delegated to lower and Igasitions. This is not to deny the significance of
gendered space, merely to point to the complexdmed layers of meaning in the divisions that
exist.

Thus in Theravada Buddhist societies, women aexioifto men in religious status. “Men, unlike
women, are born with the karmic possibility of bexwog members of the Sangha” (Keyes, 1995, p.
160). Burma, one of the Indianised States of S@s#thAsia (Coedes 1968; Keyes 1995) has many
cultural features that demonstrate Indian influentile many of these have been modified and
adapted, and a strong indigenous culture is redai@gulting in a uniquely cultural entity, includin
the very significant gender equality present in rBese society, the overwhelming embrace of
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Buddhism has resulted in acceptance of femaleianfgr in religious matters. Only a man can
become a monk, to which is attached a high melitevaAll Buddhist males in Burma go through a
period of monkhood in the monastery. A woman carenbe a monk. The best she can hope for is
to be reborn a male in her next life, and, in tfs, the best she can do is to gain merit by
consenting to her son’s ordination as a novice monk

The spatial division is observed in pagodas andastemies which dot the Burmese landscape.
There are tens of thousands of pagodas all ovecdbastry. In a deeply devout Buddhist society,
pagodas are centres for prayers and festivitiesfandommercial activities at pagoda festivals.
Constructing new pagodas and/or renovating exigimgs earned for donors a great deal of merit.
Gilding takes place on a continual basis especialthe more important and sacred pagodas. In all
pagodas, women are generally not permitted to ctimebhigher platforms. As well, women cannot
go to certain parts of the monastery, or to hawsighl contact with a monk, or sit on a monk’s
bed, even if the monk were the woman’s son or hugba

These acts would be considered highly sacrilegi@usthe other hand, this does not imply women
are less involved in merit-making. What Kirsch (69%as observed for Buddhist Thailand is true
for Burma as well. It is not that ‘men are moreiaetin merit-making. Actually, women are
consistently more diligent in performing routine mtvenaking’ (Kirsch 1996, p. 21). Religion and
religious institutions are inextricably linked taBnese Buddhist life.

Burma is not a secular Buddhist society, but onehich religion is a part of daily life. Within the
spatial realms of home and family among which theman moves, her space is defined and
delimited by her sex. This extends to outside tbendy to religious buildings and in public
gatherings. In public gatherings of a religiousunat there is again a gendered division of space.
The boundaries cannot be transgressed, but remagaffirm woman’s lower status level.

Conclusion

This paper began by outlining and presenting by whgxamples the extent to which Burmese
women hold equitable positions within the soci@&yrmese women exert considerable influence in
domestic life and are legally and socially not nestd to participate as entrepreneurs and
professionals and in the political arena. The érkt kinship system, the right to own property,
equal inheritance rights, the unigueness of theimgamsystem, absence of body ornaments to
indicate marital status, flexible arrangements wétjard to choice of residence upon marriage; all

these show clearly the high degree of equalityinddpendence that women enjoy.

A brief comparison was made with the position ofnvem in India and China. The comparison is
considered very relevant due to a number of reasoadsiding that of close geographic proximity
to these two large neighbours, the cultural infeeerof India from the early centuries of the
Christian era for over a thousand years, and tHexirof large numbers of Indians and Chinese
during the colonial period. Thus, there has beeer @ long period of time, a closer contact.
Stemming from this, there has been a greater awssast gender inequalities in these two societies
when compared to that of Burmese society. Havingbéished the very strong position of women,
the paper next attempted to identify inequalitisle chauvinism was found to exist and women
had generally less choice in lifestyles, in dredmice of careers and so on. Most importantly,
however, the greatest inequality and one virtuaitypossible to surmount was in the area of
Burmese Buddhist life. In religion, women had baed continue to be in a subordinate position. In
the multiplicity of social spaces that women arenidfied with and which reflect existing social
conditions, it is in the realm of religious spabattwomen’s subordination is magnified. One could
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say such spaces are regulated and perpetuatedhtigadd discourses which favour men and over
which women have little real power to effect change
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5. Cheryll Barron, Burma: feminist utopia?

Cheryll Barron writes frequently about south Asafairs. cheryllab@yahoo.com

No one could have believed what lay in her fututgew | met Aung San Suu Kyi, the leading
opponent of Burma’s military junta, at a London wed) in the 1980s. “Fragile” and “exquisite”

were the adjectives that came to mind—a tiny, gltabacked Asian Audrey Hepburn floating in a
close-fitting costume of plain gold silk that begatrher neck and skimmed her ankles.

But it is apt that the unofficial head of Burma&mbcratic movement should be a woman. Unlike
Benazir Bhutto in Pakistan, Suu Kyi’'s position & guite as anomalous in contemporary Burma—
even if the decades of dictatorship have been seiy® for women's equality (a small, token
number of Buddhist nuns were the only women to fbarecent demonstrations).

Because Burma has mostly been ignored by westextieatcs in its decades of seclusion, most
western analysis of its core culture—an Indo-Chenelting pot—is old. But since the country is
scarcely modernised, that research still relialblyresents basic attitudes. Traditional Burmese or
“customary” law, which modern statutes reflectateemen and women as equals in virtually every
respect, even if it is ignored, when inconveniéyt,Than Shwe, head of the military junta, and his
henchman.

The 1959 Encyclopaedia Britannica says that, “Bagsenwomen enjoy an amount of freedom
unusual in non-European races.” In fact, for caasjrthey were actually more independent than
western women—and even than women in other predortiin Buddhist Southeast Asian
countries, who benefited indirectly from the Buddhsubversion of Hindu caste and other social
strictures.

The position of women in Burmese society amazet a8t early 20th-century European scholars
and colonial administrators. The journal of Johawdurd, a British envoy to the Burmese court of
Ava, published in 1824, notes that, “to the Burman#/omen are more nearly upon an equality
with the stronger sex than among any other Eagteople.” In Burma As | Saw It 1889-1917, R
Grant Brown, a magistrate and revenue officer dutite country’s six decades as a British colony,
said that Burmese women’s independence was “mamgrising in view of the subjection and
seclusion of wives and daughters in the neighbgucountries of India and China." George Scott,
another colonial administrator, remarked: “The J&se wife treats her husband as an idol, the
Burmese as a comrade.”

During the country’s years under British rule (68848), when it was treated as part of India, the
viceroy’s executive council panicked about the grganumbers of Raj officials acquiring Burmese
mistresses and sometimes, wives. In Race, Sex lkasd Gnder the Raj (1980), Kenneth Ballhatchet
guotes one council member's memo in 1894 attrilgutite trend to “the greater attractiveness and
perfect freedom of Burmese women who do not regacth connexions as shameful liaisons.”

Something very like streamlined "no-fault” divoreehich California pioneered in the US in 1969,
was long ago part of Burmese tradition. A womaairetd her property after she married and after a
divorce, when she also took half of the propertyured by the couple during marriage. Women'’s
inheritance rights were identical to those for mand women neither changed their names nor
started wearing any ornament indicating maritaustalhe one legal advantage granted to Burmese
men capable of setting a western feminist's teethedge—the right to have more than one
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spouse—was far less intolerable than in societieshich divorce was impossible or punitive for
women.

The end of a marriage could reduce a man’s stamfdiding far more than his ex-wife’s, since it

was common for women running market stalls to leepttincipal breadwinners for their families. In

1911, R Grant Brown, the magistrate mentioned exaneported that a typical Burmese wife “is
usually a partner in her husband’s business, asd@shas just as much right to sign for the fisn a
he.”

Harold Fielding Hall, who served as a top-rankingl servant in Burma between 1887 and 1891,
actually saw the equality of the sexes as prodf Buamese “civilisation is relatively a thousand
years behind ours.” In A People At School, he wanto say that Burmese men and women were
“not sufficiently differentiated yet... [which] is éhmark of a young race.” His prescription for
accelerating Burmese evolution was that “women nsustender their liberty in the interests of
men.”

If Burmese women have been relatively more stiffegh men by the lack of democratic freedoms
in recent years, their 46 per cent share of aveeageed (household) income in 1998, according to
UN estimates, was still strikingly higher than metUS (40 per cent), France (39 per cent) or
Switzerland (32 cent).

Still, connoisseurs of human quirks and inconsisgenill hardly be surprised to learn that outside
the law, in the social and family spheres, botheser Burma have traditionally accepted that men
are “more equal’ than women. The most importaniebelf a people for whom spiritual standing
outranks every other kind, according to Mi Mi Khgyrauthor of The World of Burmese Women, is
that, “Spiritually, a man is higher than a womag@d®nvention dictates that in a sort of rite of
passage, all Buddhist men enter a monastery iodhese of their lives for at least a few days. But
no woman could ever be a monk or aspire to “Buddbdh and the status of Buddhist nuns is far
inferior to that of monks.

The key practical consequence of women'’s statgpiaisual underdogs is that for most of Burma’s
history, they received at best a poor educatiostdfically, in this predominantly rural countrygth
village school was usually in the nearest monastamgl monks virtually owned all scholarship
much as Jesuits, Talmudic scholars and Brahmingld&vhere, at other times. Schooling for girls
is still patchier than for boys, and in 2004, oBl§ per cent of Burmese women were literate,
against 94 per cent of men. If female studentsrtegly outnumber males at Burmese universities
today, that is probably because so many young mensghoned off into monasteries and
academies.

If Aung San Suu Kyi—whose atypical and elite edimatbefits a child of Burma’s leading
independence fighter—ever replaces the generaks,vwghh have much to do to improve her
countrywomen'’s lot. They have had virtually no powe influence under a military dictatorship
that has barred them from enrolling in the DefeBeevices Academy, officers' training courses and
officers’ technical training. Official bodies thare supposed to expand women’s career
opportunities and investigate deficiencies in faarfaalthcare and education effectively receive no
government funds.

The steady deterioration of the Burmese economngtan of decades of abysmal mismanagement
by the junta, has driven thousands of Burmese wanterprostitution both at home and abroad—
especially in Thailand, where over 30,000 of theamehbeen estimated by Human Rights Watch to
be working in brothels. The army is regularly aamiy international humanitarian organisations
of raping and sexually abusing its poorest and maisterable country women.
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Yet Burmese women are not lilies that wilt easityis unlikely that Aung San Suu Kyi would see
as unique the courage she has shown as a poptisainer for 12 of the last 18 years. “Although
theoretically men are considered nobler,” she haten, “Burmese women have never really had
an inferior status... Secure in the knowledge ofdven worth, the Burmese woman does not mind
giving men the kind of respectful treatment thakesathem so happy.”
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6. Chie lkeya, The “Traditional” High Status of Wemin Burma (Conclusioh)

The "tradition” of gender equality and high ssatdi women in Burma developed as a result of the
multi-dimensional and multiply motivated represeiotaal practices by colonizing and colonized
women and men who co-authored essentially and gollyegendered and paddled discourses of
colonialism, modernization, and nationalism. Clarstmissionaries and colonial officials cited the
“"traditional” freedom of women in Burma in theffort to justify colonialism. If in British Indighe
oppression of women served as the justificationttier colonizers' civilizing mission, the untamed
and cultivated freedom of women in Burma legitindizeolonial rule. Women's aspirations, both
local and cosmopolitan, advocated for women's eofrisement on the basis that women's courage
was in keeping with Burmese "tradition.” Natiasigl and social critics in India drew attention to
the British colonization of Burma, despite the hgghtus of women in Burmese society, as proof
that the "oppressive" treatment of women in Ivdés a mere excuse for the continued colonization
of India. Members of the Burmese political, intetleal, and social elite referenced the "high statu
as a testament to their rightful claim to decolaticn and self-rule. They like-wise flaunted the

"high status” to contest the superiority of theooating solely, race, and culture.

My analysis of the political efficacy of the contey Burmese women as having "high status" and
its varied uses by everyone but Burmese women thleeshas also shown that in colonial Burma,
as in other European colonies, imperial authonitgl aational identity were expressed not only in
canalized but also gendered terms. "Burmese womneveloped into a privileged idiom through
which disparate social groups in colonial Burmaeiipteted, debated, appropriated, resisted, and
otherwise engaged with new relations of power amclas inequalities created by processes of
colonialism and modernization. Both as a heurisiitegory and as actual historical agents, the
"Burmese women" examined in this study, suchhastriaditionally progressive woman and the
miscegenating woman, articulated and gave shapmé&rgent cosmopolitan ideas of social reform,

race, and nation-state.

Finally, my examination of the construction of geretl discourses has allowed us to begin
deconstructing gender-specific cultural stereotyjeed have defined and constituted knowledge
about Burma. A critical history of Burma, howeves, in need of another kind of scholarly
intervention: a candid documentation of gender-d$ige®lations of power in Burma on the eve of

colonialism, modernization, and nationalism. Thiatree paucity of studies on gender and more

! Journal of Burma Studies 10, 2005/2006:; 75-77.
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broadly "tradition" in pre-colonial Burma seribusundermines any attempt to evaluate the
significance of colonial modernity or to assesscpsses of historical change. By interrogating the
ideas, images, practices, and institutions thairméd normative notions of femininity in colonial

Burma, we will better positioned to question theysvéhat these gendered ideas have historically

delineated the boundaries among women culture'taadition” in Burma.
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V APPENDICES
Appendix 1

SHORT INFORMATION on the MAKING of the BOOK REPORTS
CHOSEN BOOKS from the bibliography will be provided a lending basis by the manager or for

people in Myanmar through the Myanmar Book Cemtrgangon (55 Baho Road)

TWO REPORTS on each book by different persons ereped.

LENGHT: 8,000 to 12,000 words (plus special spéadesired);

LANGUAGE of PUBLICATION: English; manuscripts in Myimar language will be translated,;
CRITERIA (must not slavishly be observed):

1. Biographical information about the author/translagmd other contributors;

2. Information about the non-Myanmar sources useterbbok; (if the book is a translation,
the original English version will be provided, tabpossible;)

3. Summary of the book’s contents;

4. Information about the special aim and intended ichp&the book at the time of
publication;

5. How are foreign terms and concepts translatedaoistormed into the Myanmar language
and the Myanmar context? (May be omitted!)

6. Personal assessment by the reviewer of the baokngact on later times and its meaning
for today

DEADLINE of DELIVERY of the REPORT: December 31,@)(the deadline can be extended);

DELIVERY of the REPORTS DRAFTED: Directly to the mager of the project by email or
through the Myanmar Book Centre.

COMMENTS and EDITING: The reports will be commentgzbn by another person. The reviewer
may react on the comments and answer the questsons or she likes. The responsibility for the
final editing of the reports is with the project mager.

REWARD: As a financial reward, each reviewer witeive 50 US $ at the time of submitting the
book report and 30 US $ after the final editing.

OTHER CONTRIBUTIONS like recollections of elder g®, who remember the impact of

Nagani on their life, and essays on subjects rélat¢he club (Nagani Song, Nagani Magazine, the
role of literature in disseminating knowledge in &mynar, etc.) are very much appreciated.
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Appendix 2
INFORMATION about COMMENTARIES on BOOK REPORTS
1. The commentaries asked for shall serve two aims

First (and most important): To start a dialogueranmar's intellectual and literary
heritage between interested people inside anddesutgiMyanmar.

Second (and important, too): To check the clarithe report with regard to the
intended publication.

Therefore, the commentator should be interest@&lima affairs and in the general
topic of the respective book, but must not knowthimg about its specific content.

2. Length of each commentary: Must not exceed theesphthis paper.
3. Some hints that may be useful to observe in wriirpmmentary:
Are their any questions that are brought up byireathe report?
If yes, what kind of questions do arise?

Are the criteria listed in the “Short information the making of book reports” (see
attachment) met by the book report?

What information on the book report do | find irgsting/exciting or
unnecessary/redundant?

Is there anything that | would recommend to thdauof the report?
Delivery of the commentary: It would be appreciafatie commentaries could be sent by
email to the above mentioned email address. lattikor of the report chooses to react on the
commentary, the commentator will be informed.
Affairs to come: All participants will be informegbout the development of the publishing

process of the reports and are invited to partieipafuture deliberations and activities. -
Questions and recommendations are very much appedci
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MYANMAR LITERATURE PROJECT

Starting with an investigation into the NAGANI BOGBLUB

The project's
Working Papers
are published by
theDepartment of Southeast Asian Studiesf Passau University

Already Published:
No. 10:1, An Introduction into the Nagani Book Club
No. 10:1.1, Additional Material on Nagani
No. 10:2, Thein Pe&aya LurandMember of Parliament
No. 10:3, Ba Hein and Hla Shwe on Capitalism
No 10:4, Thein PeStudent Boycottefdwo Volumes)
No. 10:4.1, Additional Material on Students, Sogi@hd Politics
No. 10:5, Ba Khaingpolitical History of Myanma
No. 10:6, NuGandalarit
No. 10:7, Mogyo,José Rizal
No. 10:8, Three Books on World War and Burma
No. 10:9, Two Works on the History of the Russiav&lution
No0.10:10, SoeSocialismand Chit HlaingMemories
No. 10:11, Ba HeinStudents’ Revolution
No. 10:12, Thein Péndo-Burman Riot
No. 10:13, Two Political Dictionaries
No. 10:14, Thandwe Maunésokaand Tun Sheirkirst Hand Experience of India
No. 10:15, Four Books on Germany
No. 10:15.1, Two Books of Khin Khin Lay on Germany
No. 10:16, Four Books on Sun Yat Sen
No. 10:17, Nu and Ba Thoung, Plays
No0.10:100, Papers Presented at the Burma Studigfe@ace, Singapore 2006
Some Nagani Books
were scanned and are available on CD.
For details contact
habezett@t-online.de
All Working Papers published until now are avaitaht
http://www.zoellner-online.org/mlp.htm
and at the Online Burma Library
http://www.burmalibrary.org/show.php?cat=2083
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INVITATION

Readers are invited to participate in the projgct b

writing comments and criticismson the contents of
this and other volumes of this series;
contributingessayn Burmese/Myanmar literature
as a medium between the international world and
Burmese society;

providing material that sheds more light on the
Nagani Book Club, its context and impact on
Burmese intellectual and literary life;

offering assistanceas translators and commentators
of book reports.

For contributions and questions, please contact:

Dr. Hans-Bernd Zollner
University of Passau

Phone: +49-40-8317961
Fax: +49-40-84051735
Email: habezett@t-online.de
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